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EDITORIAL INTRODUCTION

Included in this ninth edition of the AETE Journal is an iridex of the
articles, authors, book reviews, book notes, and reviewers for the first
sight issues (1985-1993}). We hope this will be a useful reference for
those who wish to review the contents of, or look up particular articles
or reviews in, past issues. The index reflects a remarkable breadth and
variety of topics and an impressive number of contributors and reviewers
for our relatively young journal.

The members of the JAETE editorial advisory committee are eager to
receive your suggestions as to how we can make the Journal an even
more useful and effective publication. We are discussing ways of ex-
panding our subscription list and are considering the feasibility of pub-
lishing two editions annually. These possibilities can be realized only
with your support and participation in the effort. The more articles
submitted the more selective we can be-in order to maintain the high
standard we have achieved.

I should like on your behalf to express our deep appreciation to our
new book review editor, Thomas Wright, who has ably taken up the
reins handed him by George Hunsberger. George has kindly agreed to
continue to serve on our editorial advisory committee. Hearty thanks
are also due our managing editor, David Young, who is working hard
to coordinate our various mailing lists.

Featured in this edition are articles from four different continents,
including a well-documented essay by Stephen P. Clarke, who examines
the theological, missiological, and evangelistic implications of incultur-
ating the gospel in the predominantly unchurched Australian context.
Although the article is lengthier than we would normally accept, we
deemed it to be of such quality to warrant our making an exception and
are happy to include it in this issue.

Those who were privileged to hear Roger Hedlund at our 21st annual
meeting will be pleased to have his address in writing. Roger has pro-
vided a brief but helpful overview of the immense evangelistic challenge
posed by the urbanization of the Indian sub-continent, concluding with
what he feels are reasons for hope in the face of what others see as a
discouraging future.

From South Africa comes an article by our colleague Jurgens Hen-
driks, who in responding to my own article entitied “Questions for the
Reformed Church of South Africa” (JAETE, Vol. 7), reports on the work
he and others are doing to further the cause of racial reconciliation in
their dramatically changing scciety.
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Samuel H. Moffelt’s opening paper, which he presented at a meeting
.hosted by Presbyterians for Reriewal at the General Assembly of the
Presbyterian Church (U.S.A.) on June 14, 1993, is an appropriate missio-
logical introduction to the above three articles. It is an ingpiring and
refreshing reminder to all of us of the need for a balanced and obedient
response to God’s call to mission. !

Ini his concluding articlé Harry I.. Poe argues for the need to renew
and continue the quest for the historical kerygma. He rejects all atternpts
to interpret the entire gospel in terms of a particylar doctrine and appeals
for those who proclaim the good news to apply it to the particular needs
of the hearers,

We have included thirteen book reviews in this issue and express our
appreciation to all of the reviewers for their important contributions to
the usefulness of this Journal. Many thanks also to Henry Schmidt,
our former secretary, whose minutes of our annual meeting are & most
helpful summary of our packed-full agenda for those three days. If you
have never attended an annual meeting of the Academy for Evangelism,
you have missed a most worthwhile experienice. The program is always
stimulating, inspirational as well as informational, not to mention the
rich fellowship, which regular attenders find so meaningful and enjoy-
able. None of us could afford the true value of what we receive at these
mieetings for such a ridiculously low registration fee. We owe a debt of
gratitude to the institutions which have hosted and/or supportéd the
Acddemy over the years. ' '

So send in your dues to Woody Davis ($25/year), renew your subscrip-
tion to the Journal ($10/year to David S. Young), and keep those articles
and book reviews coming! ' '

Happy reading to all!

Richard Stoll Armstrong

MISSIONS:
HAVE WE LOST OUR WAY?

Samuel H. Moffett

I wanted to call this short address, “It's the Theology, Stupid!” But
in the interests of a more irenic General Assembly I have toned down
the title to “Have We Lost Our Way?”, remembering how Jesus once said
to doubting Thomas, “I am the way and the truth and the life; no one
comes to the Father but by me” (Jn. 14:6). [ wonder if in this new age
of doubt, we aren’t losing that Way again. :

There was a time, back before the great theological depression in the
mainline churches—there was a time when Christians didn’t feel the
need to re-examine or re-imagine the world Christian mission every
three or four years. They didn't need to ask why they had missionaries,
and what missionaries were supposed to do. It was axiomatic. It was
simple, and dangerous, and overwhelmingly urgent. It was as simple
as the command of Christ, and as urgent as life and death. For millions
upon millions were dying without Christ. Every second saw more souls
slipping into a Christless eternity. No one had ever given them a chance.
No one had ever told them they were lost. No one had ever told them
that they could live forever in Christ. Faced with a challenge as simple
as that the Church exploded into the modern missionary movement, a
race against time and against the devil for the greatest of all prizes, the
elernal salvation of the human soul.

If I've oversimplified and over-dramatized it, forgive me, but that is
the classic, and to many people the mast familiar, theology of missions.
It is evangelical theology: salvation free for all, but only in Christ. And
if you are expecting me to ridicule it, I am going to disappoint you. It
is not as old-fashioned and outdated as some people think it is. It was
my parents’ theology. But—and this is important—that same theology
is also the theology of the Korean Presbyterian church today, a Presbyte-

Samuel H. Moffett is the Henry Winters Luce Professor of Ecumenica and Mission, Emeri-
tus, at Princeton Theclogical Seminary. His address was presented at a meeting hosted
by Preshyterians for Renewal during the 206th General Assembly of the Presbyterian
Church (U.8.A.) in Wichita, Kansas, on June 14, 1994,
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rian theology which gains three or four times more members every year
than Presbyterians in America lose every year. In fact it is not just Presby-
terian; it is the theology of the vast majority of the churches of the third
world, and who are we to call them ridiculous? They're the ones who
are growing, not we. ' ,

I must also confess that in large measure that was the theology that
sent me to China and one of my brothers to inner city America, and
another to India, and still another into medical missions not all that
long ago. No, I don’t ridicule it. .

This is how it happened to me. One day in Princeton’s Miller Chapel,
the chairman of the Board, Robert E. Speer, was speaking. At one point
he stopped, took out his watch, and said to us (we were all men at the
seminary then), “Young men, this watch could tick for nine and a half
years without numbering the unbelievers in China alone.”I couldn’t get
the picture out of my mind.

That theology of the lostness of unbelief, and of salvation in Jesus
Christ alone still sends more missionaries around the globe than any
other theology of missions. Most people do not seem to realize that the
number of foreign missionaries from North America has been growing
every year—except, alas, in our mainline churches. It is a missionary
theology.

But you know as well as I that there came a day of the shaking of the
foundations. The old urgencies were denied, or at least ignored. No
one seemed sure of anything eternal any more. So the challenge
changed. The 1928 Jerusalem Conference of the Inlernational Mission-
ary Council said {if you will excuse their language) “Our fathers were
impressed with horror that men should die without Christ; we are
equally impressed with horror that they should live without Christ.”

It was a shift of balance, really, more than a denial —a strategic with-
drawal, they thought, to what was considered firmer theclogical ground.
Millions upon millions are living in misery and in filth. No one can
deny that. No one has ever given them a chance, they said. No one has
ever helped them to the life abundant that Jesus came to give them.
This was a challenge to a future in history—a future without hunger
and without hate, without sickness and without tears, where all men
are brothers, and all women are sisters, where justice rolls down like
the waters, and the nations shall study war no more.

This is the second theology of missions, more modern, more practical,
more “works” centered than “grace” centered —a theology of the king-
dom. In its most popular form it is a theology of liberation, an attempt
all too often to try to build the kingdom without the King. But I do not
intend to ridicule kingdom theology either. Even the King keeps his
eye on the sparrow. It has never seemed ridiculous to me to feed the
hungry and to heal the sick and to work for peace and justice. Jesus
who said, “I am the way . . .” also said, “I am the life.” What you have
done “for the least of these”—the hungry, the thirsty, the naked, the
sick, the prisoners —what you have done for them, you have done for
me. That kind of liberation I can never ridicule.
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But again, you know as well as I how the paralysis of doubt struck
once more. The foundations shook, and the roof fell in. War, holocausts,
depressions, brutalities, corruptions, ATDS, drugs, and failed revolu-

tions—all this in a disheartening crescendo of defeat. Worst of all, much

of this was happening right here in our “Christian” west, in what too
many had believed was the kingdom, western civilization. That kind
of a kingdom somehow refused to stay built no matter how hard the
liberators tried, and the builders began to lose hope. Have we lost the
Way? '

Those have been the two familiar descriptions of the missionary: on
the one hand, the saver of souls, the evangelist, and on the other, the
builder of the kingdom, the social activist. The problem of missions
today is that neither the evangelist nor the activist has proved to be able
by himself or herself to carry the whole church together into mission.
Critics of the left still caricature the evangelical promise as “pie in the
sky by-and-by,” and critics from the right even more devastatingly point
out that the “paradise-here-and-now” activism of yesterday’s failed revo-
lutions has given us more hell on earth than hope of heaven.

So where do we begin mission in this kind of a world, and in our
kind of a discouraged church? Where can we find a compelling mo-
tive to unite and renew the whole church in Christian mission? For
those who will listen there is still a way. Jesus is still saying, “I am the
Way. . . ."

Tt might help if both the unfairly caricatured evangelists, and the
well-intentioned but much criticized builders of the kingdom, would
first take one step backward for a better start on their way to mission, and
then together take another step forward toward a deeper, more Biblical
theology of missions, a Christ-centered theology. Christ defines our mis-
sion, and he is not pluralistic. Our mission witnesses to the One Way,
Christ. Anything more is idolatry. Anything less is no longer Christian.
The evangelist is not the way; neither is the social activist. The Bible
reminds us that the evangelist can no more save souls than the social
gospeller can build the kingdom of God. Souls are saved by the Holy
Spirit, whose witness is never separated from Jesus Christ as the only
way. And only God can build the kingdom, whose promised King is
Jesus Christ, Prince of Peace, King of kings, and Lord of all of life.

But both the evangelist and the activist are so right in so much of what
they are doing. The evangelist proclaims the good news, the gospel; the
activist seeks to serve and improve the world. We need them both. And
in all fairness to our forebears, whatever their other faults may have
been, the pioneer missionaries had them both. They didn’t polarize the
evangelistic and social gospel. While they preached, they opened
schools and hospitals; they laid foundations for the liberation of women
and the oppressed; and the churches they planted changed the lives of
whole nations. Moreover, the evangelist and the reformer are actually
not all that much different in their basic motivation. At their best, both
honestly believe that their motive is love, Christian love.

But love has lost much of its Biblical meaning in today’s post-Christian
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world. America’s modern culture-captive theologies use the word “love”
in such a warm, loose, fuzzy way that I am beginning to question just
how far we can use that word any mare to describe our motivating base
in Christian mission. Some, even in the church, confuse it with erotic
love, or trivialize it with sugary sentiment. How very American! The
“Love and justice” slogan is a better watchword. But that too easily turns
into a polarizing double track for mission, with the soft-hearted opting
for love, and the hard-headed for justice.

I am thrown back, therefore, to a yvet more primal level of motivation
for mission: not love, but ocbedience. Obedience in love, I hasten to add.
C. S. Lewis once observed in his pithy way, “[We] do not fail in obedience
through lack of love, but have lost love because {we] have never at-
tempted obedience.™

Of course love is fundamental, love as the New Testament describes
it. It is still “the great and first commandment” (Matt. 22:38). But was
love the motive in the original mission of the church?

It was love that started the mission. Yes. “For God so loved the world
that he gave his only Son, that everyone who believes in him might not
perish but have everlasting life” (NRSV). But that was the love of God
the Father. The missionary was God the Son. '

But surely, the Son came on his mission with no less love than that
of the Father who sent him. Yes, I believe that. However, it is interesting
to note that the Bible does not say so. The life of Jesus on this earth
was filled with love. His was a compassion that knew no bounds. He
loved the publicans and sinners, Jews and Gentiles, unbelievers as well
as those who believed. That is all true. But where are we told that he
came into the world because he loved it? Insofar as the Bible distin-
guishes between the Son and the Father (a dangerous distinction, I
know, and one which slips easily into heresy)—but so far as it does
distinguish between those two persons of the Trinity in reference to the
mission, it tells us that the Father founds the mission because he Joves;
the Son goes on the mission because he is sent. He obeys. The motive
of the Son, the missionary, is obedience. _

Look at the rare glimpse Paul gives us into the mind of Christ before
the mission of his incarnation. The lesson is not love, but humility and
obedience, obedience “even unto the death of the cross” (Phil 2:5-8).
He loves the world, of course, but he goes because he is sent. That is
the only explanation Jesus gives of the narrowness of his mission, ‘I
am not sent but to the lost sheep of the house of Israel” (Matt. 15:24).
He loves the world enough to die for it but he goes to the cross because
he obeys: “Not my will but thine be done” (Lk. 22:42). The insistent,
compelling motive of the mission is obedience. God is love; but it
is obedience that forges and focusses and incarnates that love into a
mission.

The lesson is the same when we turn to the apostles, the first mission-
aries of the church. Was it love for a despised and rejected race that
sent Philip to the Fthiopian? Not according to the record. “The angel
of the Lord spoke to Philip and said, ‘Arise and go’ . . .” (Acts 8:26).
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And he went. Was it love that sent Peter to the proud and unclean, the
Roman centurion? Not according to the record. “The Spirit said to him,

‘Arise and go . . .”” (Acts 10:20). And ha went.

Was it a passion for millions of lost Gentile souls dying without hope
and without Christ in this world that made Saul into Paul “the apostle
to the gentiles”? He loved his own people, the Jews, too much for that,
as the record shows. It was obedience that made him a missionary. “Set
apart for me Barnabas and Saul for the work to which I have called them,”
said the Spirit (Acts 13: 2), and obedience sent him almost reluctantly to
the Gentiles. In the “strange new world of the Bible” (Barth), apostles
and missionaries are made not by looking at the world in love {though
that they must do), but in the most basic sense, by listening to God in
obedience. They go in love, or they should not go at all. But they go
because they obey. '

At this point most of us are inclined to change the subject in embar-
rassment and wish we could go on to more practical missionary matters
than theology — go on to things like techniques, and methods, and cross-
cultural relations, and fund-raising appeals. How can we wait around
to listen for the voice of God, when there is a whole world out there
that needs to hear the good news and see it practiced?

I remember an incident back in my college days. This story, I admit,
won't sound like most colleges today. One of the young women, earnest
and intense, desperately wanted to go as a missionary to Africa. But
God had not called her, she thought. There were no voices, no visions,
only this inexplicable silence on the part of God. It was making her
almost ill with anxiety. So onenight a tough-minded, realistic, practical-
joking friend stepped in to take a hand. She gathered a group of women
together, robed them all in white sheets, and at midnight they stole into
the troubled girl's room, moaning in hollow tones, “Come to Africa;
come to Africa.” :

Don’t laugh at the poor girl waiting for the voice of God. She was
partly right, but partly wrong. Wrong in her stereotyped notion of how
God ought to speak to her, but completely right in believing that without
the positive assurance of God’s leading she would never be a missionary
even if she did go to Africa. And don’t rush to condemn the practical
jokers, either. They were wrong to pose as substitutes for the voice of
God, a temptation not unknown also among preachers and professors.
But they were right that God does in his own mysterious way, choose
to work through imperfect human means. Especially in missions. That
is why our theology is so important. It keeps us on the right way. We
are anly dressing up in white robes and stealing in upon the unwary
with false guideposts and lesser challenges if we settle for anything
less than truth, love, and through it all obedience, according to the
Scriptures.

Two years ago we had a surprise call. A Korean pastor whom we did
not know, from the Sangdo Presbyterian Church in Secul, with which
we were not familiar, wanted to fly us down to Chile for the groundbreak-
ing of their new missionary project, of which we had never heard. They
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told us that the church was celebrating its 25th anniversary, and wanted
to commemorate it by undertaking a missions project in Chile. Why
Chile?, we wondered. Well, they said, we remembered that Jesus said,
“ . to the uttermost ends of the earth.” So our people got out a globe
and put a pin in South Korea. Then they stretched a string as far as it
would go all the way to the opposite end of the globe. It turned out to be
Chile. They found out that there were already three Korean evangelists
at work in Chile, but no Korean missionary doctor. They said, “The
missionaries who came to us opened hospitals. So the best way for us
to obey Christ's command would be to celebrate our 25th anniversary
by building a Christian hospital for the Mapuche Indians in southern
Chile.” And they did it. It was dedicated this Spring.

As simple as that. A firm faith; and cheerful obedience. If that sounds
too simple for us sophisticated American Presbyterians, I suspect we
may be getting too academic, like the professor from Yale who visited
our mission in northern Korea years ago. He wanted to preach in a
country church. So the mission sent him with a missionary interpreter
out into the country. The professor began his sermon, "All thought is
divided into two categories, the concrete and the abstract.” His inter-
preter looked at the little congregation sitting with eager attention on the
floor of the little church— toothless grandmothers, schoolboys without
shoes—and made a quick decision. “Dear friends,” he began his transla-
tion, “I have come all the way from America to tell you about the Lord
Jesus Christ,” and from there on the sermon was firmly in his hands.

1 vote for more simplicity in our Presbyterian challenge to mission:
Who knows what this General Assembly will do? How will people re-
member Wichita '94 fifty years from now? Will it be, “Oh yes, those
Presbyterians. They lost it at Wichita. They talked about ‘the concrete
and the abstract,” and about gods and goddesses, and who knows what
else. And no one understood. And then they got angry; and no one
wanted to listen. And they went home, and disappeared. Whatever hap-
pened to the Presbyterians?”

Or will the Holy Spirit, the Great Interpreter, take over here and now
with grace and power, so that people will hear us saying, “We have
come all the way to Wichita to set a course to tell the world about the
Lord Jesus Christ.” If so, perhaps fifty years from now they will say,
“1,00k at what those Presbyterians have done in only fifty years.”

Jesus said, “I am the Way—No one comes to the Father but by me.”
We know the Way. God gives the power. Our part is to obey.

In the name of the Father and of the Son and of the Holy Spirit, AMEN.

NOTE

! Quated by Chad Walsh in C. S. Lewis, the Visionary Christion (NY: Macmillan, 1981),
a3 f.

EVANGELISM AND THE
AUSTRALIAN CONTEXT:
THE CHALLENGE OF INCULTURATION

Stéphen P. Clarke

A Personal Prologue

Professor Darrell Whiteman, editor of the international journal Missi-
ology, aroused my interest several years ago when, at the beginning of
a doctoral seminar, he claimed that people did not respond to the gospel
because evangelists, while interested in the biblical text, actually
thought little about the social and cultural context into which their text
was to be preached. This, [ thought, was a provocative statement indeed.
Surely the gospel, in all its timeless truth, stands above culture and
only needs to be delivered in its purity by a faithful messenger for God
to do His work.

I found myself reflecting further on this matter. Having spent twelve
years in itinerant evangelism in Australia, planting churches and pro-
claiming Christ, [ realized that evangelism was not quite that simple.
Australians did not fall over each other as they beat a path to the door
of the churches crying, “What must we do to be saved?” Yet I could not
agree with many of my clerical counterparts that Australians were just
“hard to reach,” a response that seems to absolve us of the real work of
understanding people and relating to them in their social and cultural
context.

Introduction

This study seeks to analyze, in the light of Whiteman’s challenge,
the sociology of Australian religious consciousness, its implications for

Stephen P. Clarke is a Lecturer in Church in Australian Society, Evangelism, and Cultural ~
Anthropology at the Bible College of Victoria in Melbourne, Australia.
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theology. and the subsequent challenge for those concerned with the
gospel’s inculturation.' This paper is concerned with two specific ques-
tions, namely:

What indicators exist in our vernacular culture? that tell us about
our own sociological and cultural self-perception; and

ﬂow may the church recognize and respond to this perception in
itstheological formulations, particularly asthey relate to incultura-
tion? ' o

I. The Sociclogy of Religion and the
Sociology of Theology

The study of the sociology of religion helps us identify cultural factors
conducive to the formation of religious experience, or conversely, those
that undermine it. We may ask with Moberg, “What kind of group pro-
cesses nurture and strengthen sacred feelings of devotion and consecra-
tion, and what kinds destroy and diminish these feelings? How are
religious values affected by the general mode of the life of people . . .7
Or, in more specific terms: Do people misunderstand the gospel when
the church fails to understand and relate to them in their social and
cultural context? '

To answer these questions we must examine the past so as to under-
stand the present, in order to discover “the social script,” which in turn
forms “the seed-bed of indigenous culture.” This indigenous, or vernac-
ular, culture is of particular significance to those concerned with incul-
turation. Tragically, the historical data seems to suggest that the world
shared by the Australian people and the perspectives indigenous to
their socio-cultural roots, are largely disregarded by the church in its
evangelistic efforts.’ Understanding the social script, that which unites
the consciousness of the Australian people and defines their worldview,
will be a key to any meaningful encounter between them and the church.
As Dr. Alan Walker reminds us, '

Australia needs a truly Australian church. The Christian faith
will not reach the hearts of the Australian people unless it is inter-
preted in the light of our own national consciousness and social
situation. Only a fully indigenous church will be able to respond
to the unfolding moral and spiritual demands of the nation. . . The
task of Christian thinkers is to come to grips with the distinctive
problems and characteristics of Australian consciousness.®

Walker’s assertion confronts us with the need for a sociology of theol-
ogy. A sociology of theology concerns itself with “how particular [theo-
logical] forms of thought might be related to particular cultural condi-
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tions.” It relates to the sociology of religion, but moves a step further
in that it focuses on particular theological paradigms, and assesses their
adequacy in the light of the social and cultural context in which the

- gospel is preached. It further acknowledges a range of possibilities in

terms of the theological forms the evangelist usds in presenting the
gospel.?

II. The Biblical Antecedents of a
Theology of Inculturation

There is no doubt that the Old Testament is the seed-bed of a theology
of inculturation. Yahweh's self-revelatory acts all occur within specific
historic contexts which, over a broad time span, embrace a variety of
socio-cultural influences. From the very outset the biblical faith is seen
as engaged in an on-going dialogue between the culture of Israel and
the cultures of the surrounding nations.

The religion of Yahweh does not emerge from these cultures, inas-
much as it does not comé to Israel through, say, the religion of the
Canaanites, but it certainly embraces many of their concepts and formns,
challenging and purifying thein in the process. For example, the Genesis
creation account appears in a literary and conceptual form similar to
that of the Mesdpotamian epics of the period yet, though sharing these
forms, is regarded by many scholars as an ontological polemic against
them.® Similarly, the Covenants are built on a widespread ancient Near-
eastern legal tradition that is to be found in texts such as the Code of
Hammurabi."” The Sinaitic covenant dppears in a form very similar to
that of a Suzerain-Vassal treaty, commonly used among the Hittites."
These féw examples show that the religious responses of Israel dre ex-
pressed in ways that reflect the various cultural influences upén the
nation at different times in its history, and are not supra-cultural. As
Shorter notes,

God’s relationship with his people is influenced in each epoch by
the prevailing cultural form or milieu. Israel’s response, too, is
similarly conditioned by the successive cultural influences:
Whether it responds positively or negatively to the covenant, it
does so in harmony with the religious psychology of the coritempo-
rary cultural framework.'?

The prophet Hosea is a prime example of inculturation in the Old
Testament: Israel had fallen into the trap of Canaanite religion, with its
idolatrous worship of Baal and of nature. Hosea calls them back from
the agrarian paganism of the Canaanites,” to worship the God of the
Exodus.' Hosea uses the anialogy of a sacred marriage as a counterpoint
{o the sacred prostitution that was an integral part of the Canaanite
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religion, and by uniting these opposite symbols shows Yahweh to be
a God who is a faithful husband to Israel, despite Israel’s infidelity.
Senior and Stuhimueller show how the earlier covenantal language of
Lord and vassal has now given way to that of fertility language, imagery
that is indigenous to Canaanite religion and culture.’® This fertility lan-
guage is even more explicit in chapter 2:16-23, where the imagery is
distinctly Canaanite, though impregnated with new meaning. As Senior
and Stuhlmueller rightly conclude,

We see that Hosea so challenged Canaanite culture that its finest
perceptions are salvaged and purified, and then given a new life
within the Mosaic covenantal tradition. The sensuous laxity of the
Canaanites was fiercely counteracted by lsrael’'s remembrance of
the Sinai desert and its strong homespun morality. At the same
time Canaanite culture had its own impact on the covenantal theol-
ogy by enabling Israel to speak of God’s love in terms of marital
union and mystical depths.*®

During the inter-testamental period, under Seleucid rule, Hellenistic
culture began to make inroads into Palestine. Various responses fol-
lowed among the Jews. The Hassidim withdrew into a legalistic expres-
sion of Judaism, refusing to accept the culture, language, sports, theater,
religion or beliefs of the Hellenists. When Antiochus Epiphanes IV at-
tempted to annihilate the religion of Israel by desecrating the Temple,
the Hasmoneans, led by the revoli of the Maccabees, liberated Jerusalem.
After an initial period, however, they too began to adopt Greek customs
and ways. As a result another group similar to the Hassidim, the Essenes,
withdrew into an apocalyptic community at Qumran.

However, as Shorter notes, “revolt against, or flight from, Hellenistic
culture was impossible.” Inculturation became an essential factor for
the preservation of the biblical faith. The great Diaspora occurred during
this period and the Jewish writings were translated into koine Greek,
the result being the Septuagint. It was this translation that was arguably
the most profound part of Diaspora inculturation, as it énsured the cul-
tural heterogeneity of the biblical writings throughout the civilized
world. This marks a significant point in understanding the preparatory
effect of the inter-testamental period with regard to the coming of Jesus
and the ensuing missionary activity of the early church.” When Paul
and the apostolic bands began to move throughout the Mediterranean
region, they met a people who were already familiar with the moral,
prophetic, and cultic writings of the Old Testament. The Septuagint
was the primary text of the early church, to which would be added the
New Testament writings.® It is true to say that the inculturation of early
Christianity was founded upon the inculturation of Palestinian Judaism
in the Hellenistic world.

In considering the significance of Jesus to a theology of inculturation,
we may be easily side-tracked into discussing his enculturation as a
Palestinian Jew in a Hellenized world. As Shorter reminds us, “it is not
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his cultural education as a Jew, so much as it is his contestation of that
culture, which interests us.”® Of particular significance to this study
is the fact that Jesus belonged to the popular, or vernacular, level of
his culture and thus found himself outside of the formal culture of the
religious and political establishment and its socio-cultural power bases.

Jesus is the epitome of inculturation in action, in that he held an
inclusive, not an exclusive, view of culture. He freely interacted with
Syro-Phoenicians, Roman officials, proselyte Greeks, and heterodox Sa-
maritans. Judaism had made the mistake of particularizing a religion
whose focus was universal, whereas Jesus universalized the particular,
by himself challenging the ethno-centric legalism of Judaism in his day.
He addressed this tendency by reminding the people that “Israel was
chosen for a constructive dialogue with God’s Word, for an inculturation
of that Word.”?® It was their enculturation as Jews that was preventing
the inculiuration of the Word in the world, which was God’s intended
purpose, as expressed by the prophet Isaiah:

Indeed he says,

“It is too small a thing that you should be my servant
to raise up the tribes of Jacob,

and to restore the preserved ones of Israel;

I will also give you as a light to the Gentiles,
that you should be my salvation to the ends of the earth.”

It is this inclusive tendency of Jesus that seems to convince the early
church of the universality of its mission.? In this sense inculturation
becomes a synonym for mission, in that the kingdom of God is intended
for all peoples. Inculturation as mission reminds us that “God’s ultimate
purpose involves a project combining God, his people, and the created
order in a single reality in which his glory will be fully and completely
manifest.” To interpret this statement in the context of this study, I
would add that “the created order,” as it relates to human persons, is
the diversity of cultural configurations that comprise the human race.
Therefore, the cultural context is of immeasurable significance to mis-
sion. I therefore agree with Dyrness, who concludes “It is hard to under-
stand how any conception of mission that underestimates this context
can be fully biblical.”*

This brief consideration of the biblical antecedents of inculturation
theory reminds us of the drama of God’s historic role in engaging culture
throughout history. In the biblical record we are confronted with the
fact that God’s salvific and revelatory acts are always experienced in a
culturally specific context. It is within this framework that we can de-
velop a theology of inculturation. The dialogical nature of Yahweh’s
interaction with culture finds its fullest expression in the incarnation
of Christ himself. The incarnation then becomes paradigmatic for the
apostolic mission, which is conducted in the belief that Christ can be
known within any cultural configuration. Paul, in particular, is constant
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in resisting any attempts to enforce an enculturated Christianity on new
believers, encouraging instead a culturally congruent expression of
faith.

For example, there are paradigmatic differences between Peter’s ser-
mon on the day of Pentecost {Acts 2) and Paul’s sermon on Mar’s Hill
(Acts 17), which can be readily explained by the sociology of the respec-
tive situations. Whereas Peter places the gospel in the context of a variety
of Old Testament and historical references, Paul places it in the context
of Greek religious thought and local poetry. The important fact to note
is that the gospel needs these respective socio-cultural contexts in order
tobe intelligible. To force Peter's sermon on Paul’s hearers, or vice-versa,
would be disastrous from an evangelistic point of view. Both Peter and
Paul, via indigenous plausibility structures, construct a theological par-
adigm that is appropriate to their listeners, true to the ontological de-
mands of a biblical Christology, and yet markedly different in terms of
their cultural referential orientation. Such an approach ensures that the
recurring biblical themes of the kerygmatic tradition are dealt with in
terms of the local context, without being either violated or ignored.

It is in the light of these observations that I now turn to address the
Australian situation, and suggest how an inculturdted local theology
might be constructed, that is both biblically authentic and culturally
congruent.

III. The Great Australian Emptiness

In a speech given in May, 1976, former Governor-General Sir Paul
Hasluck offered his own tragic, yet challenging assessment of the con-
temporary Australian condition: '

Australian society today is only a temporary arrangemerit for quick
and present gratification of those who know little of the depth of
the past and have little concern for the future Australia—the land
that adopted the motto, “Advance Australia”—is a land without
vision, a high speed vehicle without a compass or any other aid
to navigation, consulting neither the stars nor anything else exter-
pal to itself, but hurtling headlong into what it calls progress, and
finding satisfaction in appeasing its own physical appetites.®

Hasluck’s insights, although given 17 years ago, still raise an im-
portant question: Have we in the church, too, been guilty of knowing
“little of the depth of the past,” even while bemoaning the fact that
Australians lack a transcendent vision, and do not flock to our doors,
to charge us with their guidance? While rushing to join Hasluck in
bewailing Australia’s secularism, the church may be guilty of ignoring
its own loss of contact with the ethos of the Australian consciousness.
As one frusirated clersyman has put it, “A lot of what happens here in
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the churches is Sp__clivdrced from what goes on out there in thé corimu-
nity that it is not funny.”* _ _
Professor Manning Clark, in his 1976 delivery of the Boyer Lectures,

- drawing on the Nietzschiean image of “The Madman,” poses an important

guestion:

Assurning that mankind has killed God, what did Australians put
in His place? Did they bestow on each other the love and tenderness
that they previously lavished on the Mighty Disposer? Or have
we become bored survivors, sitting comfortless on Bondi Beach,
citizens of the Kingdom of Nothingness, who booze and surf while
waiting for the barbarians. What is an Australian? By what faith
does he live??

Australian thought has beeh marked by a brooding agnosticism, rather
than a violent atheism. Although we have few philosophers in the classi-
cal sense, it is important that we look to the works of our poets, our
artists, our playwrights and authors, and enter their “shared world,”
particularly as it relates to religion.?® We must admit that these men
and women ofteri wrestled with the deep questions of faith in terms far
mare personal and poignant than did the professing church. One of our
great writers, Marcus Clarke (famed for his classic work,; For the Term
of His Natural Life), echoed the anguish of many Australians when, in
1866, he wrote,

Happy is the man who can believe, I cannot. I am no desperate
destroyer, no denier. of God in heaven. I am rather as one who,
wandering through the pléasant gardens of Faith and implicit be-
lief, has stumbled upon the stern rocks that border them; the rocks
of Reasoh, and Practicality, and Materialism, and stunned by the
fall is no more able tq return to the pleasant paths and rest with
ease upon the dewy turf but must cling to the rugged and sharp
stones around him, lest he fall into the raging sea of despair and
utter incredulity that boils and seethes beneath him.* o

Anothélj gréﬁt Australian, poet and author Henry Lawson, struggled
with the same issues as Clarke. Smiith gives us this vignette of his life.

Hére, too, we find a man tnable to find the answer to the painful
questions. He loved his wife Bertha, but could not live with her.
His own family had consisted of a tyrannical mother whose view of
God was a cross between Calvinism and the occult, and a European
father with a traditionally strong sense of the importance of man
who worshipped a distant, powerful God, rather than a loving
Father-God. As is often the case.in Australian history, his father
had little real influence on the life of young Lawson. He gréw up
with a great deal of pain, and, with only the smatterings of a Chris-
tian world-view, he saw God as distant and man as impotent.®
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Many of Lawson’s poems and stories deal with themes strangely remi-
niscent of biblical ones. He and his fellow poet and contemporary, An-
drew Barton (Banjo) Patterson (noted for his epic ballad The Man From
Snowy River}, captured the ethos, echoed the questions, and voiced the
protests of middle Australia, particularly in its perception of Chris-
tianity. : ,

Pattersor’s poem, Only a Jockey, powerfully expresses the disillusion-
ment of many toward the church. He wrote it upon reading the following
excerpt in a Melbourne newspaper.

Richard Bennison, a jockey, aged 14, while riding William Tell
in his training, was thrown and killed. The horse was luckily unin-
jured.

Having graphically described the tragedy of the fall, he concludes
the poem thus;

Only a jockey boy! Foul-mouthed and bad you see,
Ignorant, heathenish, gone to his rest.

Parson or Presbyter, Pharisee, Sadducee,
What did you do for him? —bad was the best.

Negroes and foreigners, all have a claim on you;
Yearly you send your well-advertised hoard,

But the poor jockey boy—shame on you, shame on you,
“Feed ye My little ones” —What said the Lord?

Him ve held less than the outer barbarian,
Left him to die in his ignorant sin;

Have you no principles, humanitarian?
Have you no precept—“Go gather them in?”

Knew he God's name? In his brutal profanity,
That name was an oath—out of many but one—

What did he get from our famed Christianity? .
Where has his soul —if he had any— gone?

Fourteen years old, and what was he taught of it?
What did he know of God’s infinite grace?

Draw the dark curtain of shame o'er the thought of it,
Draw the shroud over the jockey boy's face.™

Lawson died an alcoholic; Clarke an opium addict; Patterson’s skepti-
cism followed him to his grave. Despite asking searching questions of
faith in their literary works, they felt shunned by a church they thought
was indifferent to their struggles. While they perceived themselves as
honest inquirers, the church treated their questions, and their lifestyles,
as evidence of apostasy.

The paradox of perspective that lies at the heart of this struggle be-
tween seeker and church is captured by Sir Keith Hancock in his 1973
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Boyer Lectures. He tells the story of two drunks, one of whom says to
his mate,

I bet you can’t even say the Lord’s Prayer.

Bet you two bob® I can, says the other.

Go ahead, his friend replies. Say it.

Now I lay me down to sleep, I pray the Lord my soul to keep.
You win, says his mate. Here’s your two bob.*

Hancock says you can argue the story from two perspectives. One
would say that their ignorance proves how utterly pagan Australians are,
whereas the other would say it shows that even when drunk, Australians
have some Christian roots, though badly misinterpreted. What can the
church learn from this story? Simply, that we should change our focus
and, rather than decry the spiritual ignorance of secular Australians,
do all we can to identify and build upon the blurred images they have
of God. Did not Christ come to a people who had a distorted view of
God, the legacy of a religion that told them what to believe without
telling them how to believe? John Smith is right when he says, “We
have been mildly Christianized as a nation but never evangelized."”

IV. Constructing a Theology of Evangelism

In considering the similarity between religion in Jesus’ day and reli-
gion in our own, we are struck by some remarkable parallels. In Pharisaic
thought God hated sinners and withdrew from them, and therefore the
religious maintained an elite and condescending distinction between
themselves and the people. Those familiar with the earliest efforts of
the church in Australia will immediately recognize the similarity be-
tween this Pharisaic tradition and the teaching and actions of ministers
such as Samuel Marsden, one of the first colonial chaplains, who became
known as “The Flogging Parson.”

Appointed as a magistrate by the British military Governor, Marsden
enjoyed the privileges of the upper class, and exploited them accord-
ingly. He amassed large land and property holdings, and used convict
labor to clear-and develop his land into prosperous farms. Thus was
created a stereotype that is still encountered today; that of the cleric
who enjoys privileges not available to the ordinary people, that may in
fact have been obtained at their expense.

Marsden, as a magistrate, became embroiled in a bitter conflict be-
tween some Irish convicts and the military government. Many Irish
citizens had been transported for their part in the rebellions against the
British presence in Ireland. They were treated very badly by their En-
glish jailers, feared both for their political independence and their fierce
loyalty to the Roman Catholic faith. This acrimony was a direct legacy
of the sixteenth century British Reformation. When a suspected insurrec-
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tionist was cauglit, Marsden did not hesitate in sentencing him to one
thousand strokes of the lash, in the hope that he would betray his fellow
rebels. Manning Clark captures the effect of this brutal punishment upon
the emerging religious consciousness.

Marsdén as a magistrate had stooped to the temptation that the
truth could be flogged out of a man, just as in other quarters he
had stooped to the idea that souls could be flogged away from
damnation. The mah who wanted to be known as the dispenser
of diviiie love became identified with one of the most savage pun-
ishments in the early history of the colony.

Muriel Porter sharés Clark's assessment of Marsden’s influence. She
writes,

His legacy to the future Australian Church can only be described
as tragic, for the legend of the “flogging parson” ensured & lasting
bitterness toward institutionalized religion. His behaviour com-
promised the church for decades, and cemented the ancient hatred
between Protestant and Catholic; on the other side of the world.
He is symbolic of the attitudes and mistakes on the part of the
Cliristian churches which helped in the creation of secular Aus-
tralia,®

Even when natiral disasters touched the infant nation, Marsden,
rather than offering the caré of the church to those afflicted, was quick
to pronounce that these were acts of direct, divine retribution meted out
on a godless people.” The emerging concept of God in early Australian
thought is one of a.vindictive tyrant who wag on the side of the aristoc-
tacy, who took delight in the sufferings of the poor, and reigned over
a church that was God’s prircipal arm of repression. Early Australians
felt this Keenly, and the resentment continues today. :

Despite this antipathy, we Christians are often concerned about the
wrong issues as we try to introduce fellow Australians to Christ. John
Smith points out,

There are thosé who fear that finding out why the Australian be-
haves as he does excuses or ignores the fact of original sin. While
fecognising this problem, I believe Christians are in even bigger
danger of treating peoplé as objects of conversion rather than as
people whoin Jesus loves and died for, and whom Jesus cares about
in the minute details of their lives. The devout must recognize
that people in Australia get drunk for many reasons. It isn't as
simple as dismissing them as drunkards, pagans or sinners. There
is a passage in Proverbs which helped me considerably. Chapter
31 in Proverbs says that kings and rulers ought not to drink wine
becaiise they will forget the rights of the poor and needy, but that
alcohol is for the oppressed and dying.
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Give beer to those who are perishing,

Wine to those who are in anguish;

Let them drink and forget their poverty

And remember their misery no more (vv. 6-7).

This is an extracrdinary biblical statement. The Bible looks not
only at the behaviour but the cause behind it; God understands
why we do things. Yet there is abundant evidence that Christians
of this country have been guilty of a shallow and pharisaical judg-
mentalism, being highly insensitive to many of the Australian
traits which offend Christian morality. When [ see how Jesus
treated the woman taken in adultery and the woman at the well,
I have to ask myself whether some—perhaps most—of our ap-
proaches are wrong. Plainly, Jesus is seen by these women, not
as a moraliser, but as someone who cares and understands at the
deepest level.* '

Much of Jesus’ evangelism was done in contrast to the prevailing
attitudes of the religious authorities. The Pharisees taught the people
that “There is joy before God when those who provoke Him perish from
the world.”® Some commentators feel that the three parables recorded
in Luke chapter fifteen [the Lost Sheep, the Lost Coin, and the Prodigal
Son], were given with this statement as their background. Religion had
left a distorted image of God before the people. The religious leaders
vilified Christ with the taunt, “This man welcomes sinners and eats with
them” [Luke 15:2]. Like so many in the church today, they were reacting
to the people’s circumstances rather than relating to the people them-
selves, To enter into a meaningful relationship with a person is to enter
into their world, their history, and their culture. This is vividly por-
trayed in the incarnation of Christ himself. To denounce their world is
to denounce them. As Smith points out, “fesus never treated people as
objects of his theology. He treated them as individual persons, and lo-
cated the reasons for their position, challenging them where they
were, "™’

The fact that Jesus chose this moment to teach the aforementioned
parables shows how acutely aware he was of his audience, which con-
gisted of tax collectors and sinners, and scribes and Pharisees. The for-
mer group had been repelled by a teaching that presented God as a
vindictive tyrant, and a religion that was pedantic in its legalism. The
latter group, although the duly ordained representatives of God in that
society, were guilty of perverting their office [cf. Matt. 23:1-36]. Jesus’
teaching would have had an explosive impact on both groups, though
for different reasons. For the common people it was a message of hope,
for the Pharisees a stinging rebuke. In these parables Jesus exposes three
common misconceptions. In the first parable he corrects a wrong idea
about God, in the second a wrong conception of themselves, which was
the natural result of thinking wrongly about God, and in the third a
wrong perspective of how to find God.
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The power of the first parable lies in the fact that, when found by the
searching shepherd, the lost sheep is neither scolded nor punished. The
shepherd has only joy, and shows an incredible sensitivity to all that
the sheep has endured in its lostness. The parable is full of sublime
mystery. Why would the shepherd even bother to search? Why is he
not angry with the sheep? Why is his joy so unbounded, as to arouse
his neighbors? There is also the subtle inference that they, the tax collec-
tors and sinners, were represented by the sheep, and everyone in the
crowd knew that sheep were essentially stupid and would wander if
left to themselves. Having awakened these people through this simple
story he sweeps them into the transcendence of its content and infers,
“Sp it is in God's kingdom. You are worth more to him in your sin
than one who is consumed by smug self-righteousness. Despite your
waywardness, you matter to God.” In this brief parable Jesus has pene-
trated the spiritual consciousness of these people, using images from
their own socio-cultural milieu, he has shown that he shares their repug-
nance of the scribal teaching, and he has given them a new vision of
God.

The second parable logically follows the first. If people have a wrong
perception of God, they will have a wrong perception of themselves.
Opinion is divided as to whether the woman’s lost coins were of any
real value. Some contend that, because they were her wedding dowry,
they were invaluable, while others point out their relative insignificance
in strictly monetary terms. They would be worth less than $5.00 in
modern currency.*! Regardless of their worth, the message is clear. Peo-
ple generally entertain one of two misconceptions. They think either
too much or too little of themselves. The Pharisees thought too little of
those around them, and too much of themselves. The question raised
by Jesus through this parable is, “What makes people valuable? What
they think of themselves, or what others think?” The answer is, neither!
The worth of the coins is determined by the one who is searching for
them. As Shepard writes,

Jesus would have us understand that the soul of the lost man bears
the image of God, however much it may be covered up with the
rust or filth of sin. . . . The sinner is so precious in the sight of
God that no effort is too great to reclaim him.*

This is a potent message in this day of alienation, when the poor and
marginalized people in our society are often forgotten by the church.*
Notice how the woman is earnest, thorough, and persistent in her search.
Jesus is saying something about the ministry of the Holy Spirit here,
and it should be reflected by his church.

The imagery of the third parable reveals an important progression.
Although a sheep is valuable, and a coin is treasured, a son is loved.
Here Jesus deals with the attitude of God toward those who have de-
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parted from him, and shows them how they can find their way back to
him. The son in Jesus’ story is confused. He is ignorant of life and its
issues. His self-confidence is a facade, and later reflection shows him

- thathehas lostfarmore than he has gained. This is a parable of reflection,

something Australians are not often encouraged to do, yet are wonder-
fully capable of. The son’s life lacks meaning, so he seeks it in a moment
of pleasure, which ultimately leaves him confused and alone, with pigs
as his only companions. There is a terrible, haunting pathos to this
story, perhaps because it is so real a reflection of the human condition.
In a moment of rare illumination and self-analysis, the son “comes to
himself.” He discovers not only that he is wrong, but that he is alienated,
he is lost. He ig lost within himself, he is lost from his father, and he
is lost from his real purpose in life. In an incredible instant of self-
honesty he realizes what he must do, and he rises up and returns to his
father, to seek his forgiveness. His attitude is different from the son who
left. He is able to say, “I've blown it! I was wrong.” He returns to find
a father whom he’d previously never recognized, one who was full of
compassion and love. The father had not changed, the son had. His
confession was his freedom, it enabled him to experience the love and
acceptance of his father, as never before. .

Similarly, to accept that the heavenly Father is concerned about us,
that he values us and gives us our worth, is to realize our alienation
from him, and will free us to recognize our waywardness, and awaken
the desire to return to him. That we are met by him along the road is
amazing. His willingness to welcome us home, his joy at our return,
his warm embrace, his tender kiss, are all an incredible witness to his
all-forgiving love. .

It is with the powerful trinitarian images** presented in these three
parables that the church in Australia must concern itself. John Smith
writes of “the Australian need for sensitive evangelistic communica-
tion.” He goes on to ask,

What aspects of the historic gospel and the Jesus of the gospels
should we see as obviously appropriate to our national/personal
needs? '

It’s not that we haven't presented an Australian God, but that we
haven’t presented the Biblical God —the God of the Bible is relevant
to Australia simply because he is God. The key to evangelising
Australians is to begin to rectify the shocking images of God we
have developed—the God who is a standover merchant, the God
who is not interested in wholeness, but who snoops about ready
to wallop me when I mess up, the kind of God who says “No” more
than he says “Yes.” They're the images the Aussies have of God.
Australians have had the wrong image of God bequeathed to them
by a history of neglect and tragedy and a delinquent church.®
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V. Rationalism or Personalisrﬁ?:
A Question of Epistemology

We in the West have too long assumed that evangelism is primarily
an exercise in the rationalistic transfer of information,* based on an
impersonal command, rather than a relational imperative that explains
how we live as the community of faith. It is a perspective that reflects
an epistemological problem, more than a methodological one.* New-
bigin is right when he says, “itis plain that we do not defend the Christian
message by domesticating it within the reigning plausibility struc-
ture.”® Rather, the evangelist must welcome the challenge of engage-
ment with that structure, by showing that our faith is based, not upon
dogma as a series of abstracted propositions about Christ, but upon the
narrative tradition of His life among us as a confessional community.
The gospel then becomes a commentary on the life of the Christian
community, for, as Hauerwaus and Willimon remind us,

Christian community . . . is not primarily about togetherness. It
is the way of Jesus Christ with those whom he calls to himself. It
is about disciplining our wants and needs in congruence with a
true story, which gives us the resources to live truthful lives.*

Sadly, rather than critically engaging the plausibility structures of
modernity, Christian thinkers and evangelists have reduced this narra-
tive tradition, in keeping with the epistemological demands of the En-
lightenment, to a series of abstract metaphysical propositions about God
and the world, and forgotten the importance of the story itself, the story
“which gives us the resources to live truthful lives.”

In response to this reductionist tendency Newbigin reminds us that
“the way we understand human life depends on what conception we
have of the human story.” He then asks, “What is the real story of which
my life is a part?"* This is a crucial question for human existence because
if we don’t know the purpose for which we exist then we cannot know
how we ought to live. Post-Enlightenment thought has reached a crisis
point, in that the critical method upon which it depends has made it
impossible to speak of right and wrong with any meaning, the only
criterion being personal choice. If the “facts” tell us that human exis-
tence is the product of mere chance, then Nietzsche’s “will to power”
is probably the best option. This plausibility structure will inevitably
implode upon itself, not because of a scientific crisis, but a moral one.
Waestern Christianity has so long sought for respectability within this
structure, through conformity to its epistemological demands, that it
has neglected its role as interpreter of the story of Jesus as a relationally
based moral imperative,

If evangelism is to be both effective and authentic, the rationalism of
Descartes must give way to the personalism of Jesus. Cartesian con-
sciousness cannot escape human relatedness, a point the Western
church seems to have forgotten. Truth in the Bible is relational, not
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impersonal. When this is understood then the crisis of meaning that
the Enlightenment has produced in Western society will ultimately pro-
vide the most fertile soil for the gospel in this age. But what if the church

- hasbought into these Cartesian plausibility structures? How can it possi-

bly respond meaningfully? This is the challenge facing Australian Chris-
tianity at this hour. While we are sure of what we believe we have never
been more unsure of what it means to believe. Qur own irrelevance,
not the world’s hostility, has marginalized us to the point of obscurity.

If, as I have previously suggested, the average Australian is not a
raging atheist, but a brooding agnostic who secretly longs for a sense
of meaning, then we must approach evangelism sensitively. To “make
sense out of life” and to “make sense out of God” implies understanding
both life and God simultaneously. :

Effective Evangelism: Becoming Meaning Makers

In his critique of Australian society, sociologist Jonathan King writes,

Ours is a secular society, and most of us are unconcerned by this,
Our daily life has little spiritual foundation; there is no universal
theological background which we all share and most of us have
very little grasp of the metaphysical or transcendental. For some
there is no higher authority than the television newsreader, unless
perhaps it is the Prime Minister himself. God seems irrelevant.
. . . Consequently there are few activities less fashionable than
attending church and few notions more amusing than the idea of
learning something from a sermon.

If church attendance and sermon-listening are considered “unfashion-
able” and “amusing” by the average Australian then the evangelistic task
facing the church is indeed a daunting one. Posterski reminds us that,

The world has stopped coming to church. Charging up the program
machines will keep the saints busy but it won't win the world.
Preaching louder is not the answer. Engaging culture is a better
way —listening, probing, questioning, interacting with people
who live in the world and make no faith claims.*

And if, as we have previously demonstrated, the average Australian
is not a raging atheist, but a brooding agnostic who secretly longs for
a sense of meaning, then we must approach evangelism sensitively.
Again, Posterski’s insight is helpful;

Non-Christians need Christian meaning makers in their lives: peo-
ple who make sense out of life, people who make sense out of God,
people whose lives ring with clarity in the midst of contemporary
ambiguity, people who have integrity, whoreside in today’s world,



journal of the Academy for Evangelism

revealing with their lives and their lips that Jesus’ death is the
source of vital life.™ .

Feeling Deeply

The dual challenges of developing effective evangelistic sirategies
and establishing Christian communities of “meaning makers” must be
faced concurrently. For too long we have told people to evangelize when
they themselves are unsure of who God is in their own lives. To “make
sense out of life” and to “make sense out of God” implies understanding
both life and God simultaneously. A great danger in discussing evange-
lism is that of merely seeking new techniques to emulate, without con-
sidering what it means to be responsive to the Holy Spirit as the One
who breaks into our own lives as the ultimate “meaning-maker.”

Too often the technology of evangelism is allowed to displace a heart
for evangelism. JuliaHowes, authoress of The Battle Hymn of the Repub-
lic, once wrote to a U.S. Senator on behalf of a man who had sufferad

a great injustice at the hands of the State. The Senator replied, “I am

so taken up with plans for the benefit of the Nation that I have no time
for individuals.” Howes kept this letter pasted in the front of her Bible.
Beside it she wrote, “When last heard from our Maker and Saviour had
not yet reached this altitude.”

Sadly, this scene is re-enacted in many Australian churches, and by
many Australian clerics. To be so taken up with plans, that often reflect
nothing more than our ecclesiastical ambitions, that we have no real
interaction with people, is a blasphemy. It can produce only condescen-
sion,

Conclusion

Henry Lawson, in his poem The Christ of the Never, tells of “a sort
of bush missionary up-country and out back in Australia” who, “before
he died . . . was known from Riverina down south in New South Wales
to away up in the Never-Never country in western Queensland.” In de-
scribing him Lawson creates a compelling comparisan;

God’s preacher, of churches unheeded,
God’s vineyard, though barren the sod,
Plain spokesman where spokesman is needed,
Rough link ’twixt the bushman and God.

By his paths through the parched desolation,
Hot rides the terrible tramps;

By the hunger, the thirst, the privation
Of his work in the furthermost camps;
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By his worth in the light that shall search men
And prove —aye! and justify each—

I place him in front of all Churchmen
Who feel not, who know not—but preach!

Lawson's insight is powerful. With what does he charge the
“Churchmen”? With not feeling; not knowing = and yet preaching! What
wins the “bush missionary” his approval? It is his readiness to live as
the bushmen, to experience the parched desolation, the hunger and
thirst, the privation of their camps. This man knows, this man feels,
therefore this man has the right to preach. He is a “plain spokesman
where spokesman is needed, rough link 'twixt the bushman and God.”
How ironic that an alcoholic, agnostic poet should be the one to remind
us of such a vital biblical truth.

The biblical call to mission is not founded on an impersonal com-
mand, but a relational imperative. It iz a call for our engagement in
the unfolding drama of God’s actions and presence in the rich cultural
diversity that is evident wherever human society is formed. We are
called, in faithfulness to life as a community of faith, to be the interpret-
ers of the story of Jesus in a world of alienation and moral confusion.
We must respond to the questions and longings of those, who, faced
with the inadequacies of their own plausibility structure, see in the
indigenous Christian community a new paradigm of reality. As New-
bigin reminds us, “It is a striking fact that almost all the proclamations
of the gospel which are described in Acts are in response to questions
asked by those outside the church.”®

It is only in our willingness to engage the socio-cultural reality in
which we find ourselves that we will make sense of our theological
traditions, and become effective interpreters of the gospel. The nurtur-
ing environment of a community of faith, that is itself committed to
“ife formed around the truth that is Jesus Christ,” is an essential factor in
the formation of Christian character, without which the gospel becomes
anachronistic. We must live in such a way that we may witness faith-
fully, authentically, and compassionately, reflecting a deep understand-
ing of, and empathy with, the socio-cultural roots of those we are seeking
to reach.

NOTES

* Inculturation is a theological descriptor that is to be distinguished from enculturation
[the acquiring of one's own cultural imperatives] and acculturation [the assimilation of
another's cultural imperatives]. The importance of this distinction becomes apparent in
the process of definition. Inculturation is “the dynamic relation between the Christian
message and culture or cultures; an insertion of the Christian life into a culture; an on-
guing process of reciprocal and critical interaction and assimilation between them” [M.
de C. Azevedo, Inculturation and the Challenge of Modernity (Rome: Gregorian Univer-
sity, 1982) p.11]. Incutturation differs significantly from acculturation in that it claims



Journal of the Academy for Evangelism

a symbiotic relationship with theelogy [¢f. Aylward Sherter, Toward a Theology of Incul-
turation (Maryknoll, NY: Orbis Books, 1985) p.6ff.]. As it deals exclusively with the
Christian faith and its cultural expression, it can only be properly understood in the
context of missiology.

2 For a description of vernacular culture, as distinct from formal culture, see Barbara
Kirshenblatt-Gimblett's article “Ordluary People/Everyday Life: Folk Culture in New York
City” in Urban Life: Readings in Urban Anthropology (Prospect Heights, IL: Waveland
Press Inc. 1988), eds. Gearge Gmelch and Walter Zenner, pp.403-411.

? David O. Moberg, The Church as a Social Institution (Grand Raplds, MI: Baker Book
House, 1984), p.7.

* Mal Garvin, Us Aussies (Sale, Vic: Hayzon Pty Ltd, 1987), p.158.

5 of. “Churches in Australia have given little thought to the cultural appropriateness of
their ministries. Yet, if the same people were to work in a foreign culture averseas, it
would be perfectly natural ta establish . . . patterns of church life and ministry that were
culturally appropriate. In the missionary flelds in our own backyards these principles
are no less important and must be rediscoverad.” Peter Kaldor, Who Goes Where? Who
Doesn’t Care (Homebush West, Australia: Lancer Books, 1987) p.219; “Either Australians
have become hardened, or the churches are making belief unnecessarily difficult.” David
Millikan, The Sunburnt Soul (Homebhush West, Australia: Anzea Publishers, 1981). p.49.
& Alan Walker, St. Mark’s Review {Canberra, Australia: St. Mark’s Library, 1972), p.4.

7 Robert Schreiter, Constructing Local Theologies (Maryknoll, NY: Orbis Books; 1985),
p.80.

8 Thers is a growing body of literature that addresses this issue, which has come to be
called the study of inculturation. Eg. Gerald Arbuckle, Earthing the Gospel (Maryknoll:
Orbis Books, 1990); M. de C. Azevedo, Inculturation and the Challenge of Modernity
{Rome: Gregorian University); David Bosch, Transforming Mission (Maryknoll: Orbis
Books, 1991); Charles Kraft, Christionity in Gulture (Maryknoll: Orbis Books, 179); Louis
Luzhetak, The Church and Cultures (Maryknoll: Orbis Books, 1888); Robert J. Schreiter,
Constructing Local Theologies (Maryknoll: Orbis Books, 1985); Aylward Shorter, Toward
o Theology of Inculturation (Maryknoll: Ozbis Books, 1988).

9 Cf. Yehezkel Kaufmann, The Religion of Israel (London: Gearge, Allen and Unwin,
1960) pp.24-101.

10 Cf, John Bright, A History of Israel (Philadelphia: Westminster Press, 1980) p.50.

1L G. Herbert Livingston, The Pentateuch in its Cultural Environment (Grand Rapids, ML
Baker Book House, 1974) p.153ff. -

12 Shorter, Toward a Theology, p.108.

. 1 Hosea 2:8-13, 4:12-19.

14 Hosea 11:1; 12:9,13; 13:4-6.

15 Donald Senior and Carroll Stuhlmueller, The Biblical Foundations for Mission (Mary-
knoll, NY: Orbis Books, 1983) p.68.

6 Thid. _

17 Johannes Blauw, The Missionary Nature of the Church (New York, NY: McGraw-Hill,
1962) pp.55-64.

' For insight into the relationship between the translation of the biblical text and the
process of inculturation, see Lamin Sanneh’s Translating the Message (Maryknoll, NY:
Orbis Books, 1990).

18 Shorter, Toward a Theology, p.119.

20 Ihid., p.113.

4 Isaiah 49:6.

?2 Cf. Senior and Stuhlmueller, Biblical Foundaiions, p.157.

23 William Dyrness, Let the Earth Rejoice (Westchester, IL: Crossway Books, 1983) p.14.
 Ibid., p.27.

25 Qir Paul Hasluck, Speech, 1976,

26 Peter Kaldor, Where the River Flows: Sharing the Gospel in Contemporary Australia
(Homebush West, Australia: Anzea Publishers, 1988), intro.

27 C. H. Manning Clark, A Discovery of Australia (Sydney: Australian Broadcasting Com-
mission, 1976}, p.13.

28 Gehreiter writes, “The poet has the task of capturing those symbols and metaphors
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which best give expressioh to the experience of & coinmunity . . . especially that which
captures the imagination of the majority of people {Local Theologies p.19). This aspect
of interpreting culture is vitally important.

2 Marcus Clarke, “A Letter to Cyril Hopkins,” in Biogtaphical Notes of the Life ind Work

. of Marcus Cldarke {(Melbourne: Archives; University of Melbourne).

% John Smith, Advance Ausiralia Where? (Homebush West: Anzea Publishers, 1988),
p.26f,

¥ A, B. Patterson, Singer of the Bush (Sydney: Landsdowne, 1983}, p.52f.

¥ Two hob is Australian slang for two shillings or twenty. cents.

* Sir Keith Hancock, Boyer Lectures (Sydney: Aiistfalian Broadcasting Comiiisgion,
1973).

4 Smith, Advance Australia p.33.

% (G, H. Manniiig Clark, A History of Australia (Vol.1) (London: Oxford University Press,
1963), p.156.

* Muriel Porter, Land of the Spirit: The Australion Religious Experience (Genevd: WCC
Publications, 1990), p.12.

37 Manning Clark, A History p.155.

38 Smith, Advance Australia p.222.

3 Alfred Edetsheim, The Life and Tintes of Jesus the Messmh (vol.2) (New York: Lofigmans
and Green, 1912), p.256.

40 Smith, Advance Australia p.228.

41]. Dwight Pentecost, The Words dhd Works of Jésus Christ (Grand Rapids: Zordervan
Publishing House, 1981), p.333.

*2 J. W. Shepard, The Christ of the Gospels (Grand Rap1ds Wm. B. Eerdmans Publishing,
1939), p.418;

4 [ ghould like to recognise at this point the terrible years of abuse the Australian Aborigi-
nal people have suffered at the hands of the chitichi, the state, and private enterpnse

Beginning with white colonisation; theirs is a story of neglect and tragedy, of racisim and
rejection. While not the subject of this paper, thefé is need for repentance and restitution
by those whe, both individually afid corporately; have been part of this abuse. Sée John
Harris’, Ong Blood (Sutherland, Aiistralia: Albatioss Books, 1990).

# It is this author’s view that these three parables, in order, teach the social interpenetra-
tion of the Son as the Good Shepherd who searches for the lost sheep, the Holy Spirit
who affirms the worth of imer and women, and the Father who joyfully receives those
who return to Him. The passage; read in this light, brings us to what Moltmant calls,
“the social dogtrine of the Tnmty, according td which God is a community of Father,

Son, and Spirit, whose unity is conatituted by mutual indwelling and reciprocal mterpene~
tration.” See Jurgen Moltmann, The Trinity oiid the Kingdom {San Francisco: Herper
Collins Publishers, 1981), p.viii.

% Smith, Advance Australia p.225,

% As Vornoii White notes, this view implies thit the central issue in evangelism is kiiowl-
edge and that faith is “primarily a matter of kndiving things. This tends to intellechildlize
faith, It implies that our predicaihent is ignoranice, and salvation is by knowledge.” Atone-

ment and Inidirnation: An Essdy in Universalism and Particulerity (New York: Cambridge
University Press, 1991), p.21.

“ Qur penghant for this apologetu: appmach to witness demonstrates how deeply we
have boughit inito the Cartesian dichotomy bstween knowmg and helieving, and betiveen
reason and revelation. Modern, Western thought has its roots in an epistemological patticu-
larism which reserves “objectivity”to the emplrlclsm of a scientific worldview, Evangelism
that accepts this perspective fails ta recogmze that the so-called objectivity of the scientific
worldview is itse} founded ipon a subjectlvé particularity within a belief system, that
is itself open to challenge. Newblgm explains this when he writes, “The definition of
what is reasonable and what is not will be conditioned by the tradition withiri whlc:h
the matter is being discussed” [The Gospel in a Pluralist Society (Grand Rapids: Wm B.

Eerdmans, 1989), p.9] In terins of evangelism, if the tradition is founded on the assump-
tions of rationalism, then any attempt to explain things in terms of God’s will and purpose
can only evoke a skeptical response, as the a priori assumption in such a system is that
God does not exist. The eplstemological wiakness of rationalism lies in its attempt to
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appeal to “facts” as if they exist outside of the human situation. [See John Macmurray's
The Self as Agent [New Jersey: Humanities Press, 1891) and Persons in Relation (New
Jersey: Humanities Press, 1991}] This concept of “objectivity” is a denial of the rationality
it relies upon, as it is predicated upon a personal commitment to the plausibility structure
itself, before being able to test anything by it. One must first trust the method if one is
to proceed in gathering or testing evidence by it. Believing therefore precedes knowing,
as it is impossible to 51mu1taneously doubt the process and trust its results, Likewise,
doubt is only possible in the light of belief. You cannot doubt everything you beliave.
Even the skeptic holds his or her skepticism to be true. See also Colin Gunton's Enlighten-
ment and Alienation (Grand Rapids: Wm. B. Eerdmans, 1985).

*® Newhigin, Gospel p.10.

8 Stanley Hauerwas and William Willimon, Resident Aliens (Nashville: Abingdon Press,
1988), pp.77-78.

50 Newbigin, Gespel p.15.

51 Maclntyre calls this “emotivism”. See Alisdair MacIntyre, After Virtue (Notre Dame:
University of Notre Dame Press, 1984). pp.23-36.

2 King, Waltzing p.131.

3 Posterski, Faith Today p.20. :

5 Thid. For Posterski’s elaboration of this subject see his book, Reinventing Evangelism
{(Downers Grove: Intervarsity Press, 1989},

5 Henry Lawson, The Prose Works of Henry Lawson (Sydney: Angus and Robertson,
1848), pp.518-527.

% Newbigin, Gospel p.116.
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SOMETHING ON EVANGELISM
| IN MEGA-CITIES OF THE
INDIAN SUB-CONTINENT

Roger E. Hedlund

Introduction

In case you wonder about the title, well, that’s what Bob Anderson
asked me to talk about. Twenty years ago my wife and I were dramnming
up support for “Operation Yavatmal,” and since that time we have been
involved in several forms of ministry in the sub-continent, primarily
related to theological education, hopefully contributing to evangeliza-
tion in South Asia. I still have a lot to learn, but from the observations
of two decades let me share something about evangelism in the mega-
cities of the Indian sub-continent.

Urbanization Realities

Urbanization has become a fact of life in South Asia. India today has
more than 200 cities, each with a population of 100,000 or more. In a
traditionally rural society, a huge and rapidly-expanding urban popula-
tion brings tensions. Mega-cities are appearing, small cities are growing.
In India the largest are Bombay, Calcutta, Delhi, and Madras. In Bangla-
desh Dacca is massive, and in Pakistan Karachi leads. The rate of urban-
ization is revolutionary. Push and pull factors are in operation with no
end in sight. .

These are cities of the poor. Massive poverty is evident. Half of the
population is considered below the poverty line. These cities contain

Roger E, Hedlund is Coordinator and Lecturer at the Church Growth Research Centre in
Madras, India. He and his wife June have been missionaries first in Italy and since 1974
in India under the auspices of the Conservative Baptist Foreign Mission Society. His
address was presented at the 21st Annual Meeting of the AETE in Deerfield, IL, on Oct.
8, 1993. )
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slums. Slums are found everywhere An estlmated 65 % of the inhabit-
ants are slum dwellers. Many are oppressed. The cities manifest oppres-
sioh. According to some, a fourth of India’s population is classed as
oppressed.

Urbanization means change The population shift means gradual
change froman agrarlan to an industrial economy which is accompanied
by other changes in society. Yet the newly urbanized carry rural charac-
teristics with them into the city. Old gods die in the city? Perhaps. Or
they may be abandoned as new possibilities arise.

Exﬁerienee of Some Cities and Environs in South Asia

CALCUTTA. “O, Calcutta, City of Joy!” Is it really? Rajiv Gandh1 de-
scribed Calcutta as a dying city. Calcutta is the city of Kali, Hindu god-
dess of destruction, and of the Communist Party, the Marxist rulers of
West Bengal. Calcutta was also the home of William Carey, and has a
noble tradition of Christian activism and movements of social reform.

Calcutta today is the city of Mother Theresa and the poorest of the
poor: that is the reality. Perhaps because of Mother Theresa, as well as
Mark Buntain and others, Calcutta is a city of hope. Viv Grigg identifies
two kinds of slums— slums of despair and slums .of hope. Ministry in
the slums requires bands of disciples choosing voluntary poverty, a
lifestyle of simplicity, to proclaim the good news of the kingdom to the
poorest of the poor. Calcutta’s slums at present have relatively little
active incarnational evangelism designed to plant churches.

.Affluent foreigners and the Christian elite find it difficult to 1dent1fy
with the poorest of the paor. Credibility demands it. Costly identification
is necessary and possible, as Mother Theresa exemplifies. Compassion
ministries are a Christian obligation, an integral part of outreach, not
as a substitute for the gospel, nor as a pI‘eCOHdltIOD, but simply as part
of Christian obedience.

Hle.ClI‘lCElH.y the poor have been the most receptive to the gospel. In
India in the past, sections of the oppressed résponded eagerly, mainly
in rural areas. Churches and missions appear, however, to have ne-
glected the city. Calcutta today is a least-evangelized mega-city.

Bomsay, India’s leading and most cosmopolifan city, Bombay is the
nation’s business capital, film centre, and fashions pace-setter. Bombay
is headquarters of India’s Mafia and of the Hindu fundamentalist’s Shiv
Sena. Dharavi, said to be the largest slum in Asia, is located in the heart
of Bombay.

Bombay has a Christian population of something under 7 percent,
representing various denominations and traditions. Churches in Bom-
bay have grown primarily because of migration from South India and
Maharashira. Among the migrants have come Christians. Bombay
churches active in evangelistic outreach include the Methodists wha
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have multiplied ethnic congregations in the city. Also in recent years
the charismatic New Life Fellowship, meeting in rented church and
other facilities, has grown rapidly.

" Most churches, however, lack a comprehensive plan or strategy for

' the city. Such a plan should begin with an understanding of the targeted

urban population. Bombay is noted for its ethnic diversity., A helpful
study of two prominent South Indian communities shows the impact
of cultural backgrounds in the adjustment of Tamils and Keralites in
the city of Bombay (Michael, 1989). The Tamils tend to live in huddled
settlements according to caste ranking and region of origin. The Kera-
lites are more scattered and dispersed. Consequently the Keralites enjoy
greater possibilities of economic and social mobility. The Tamils, on
the other hand, tend to perpetuate caste and cultural traditions.

These dynamics and other cultural, social, economic and religious
factors are important for planning evangelization procedures. Viju Abra-
ham, India’s leading evangelical urban missiologist, is fond of saying
that urban ministry requires that we identify the gods and goddesses
of the city. In Calcutta the reigning deity is Kali. Bombay has two;
Laxshmi, goddess of wealth, and Ganesh, god of happiness and prosper-
ity. Pursuit of money is the major obsession. Bombay does not need a
“wealth and health” prosperity doetrine. The gods and goddesses of this
world must be dethroned. The compassion of Jesus Christ, his concern
forthe poor, and the significance of the Cross and suffering are important
aspects of the gospel to be proclaimed in Bombay.

DeLrr. Delhi, the nation’s capital, is the centre of bureaucracy. If
wealth is the obsession of Bombay, Delhi is preoccupied with power.
Communal tensions pervade. Not infrequently Delhi is the scene of riots
and violence. The Punjabi crisis spills over into Delhi, The Central Gov-
ernment has to resist the regionalism of the subcontinent and tendencies
toward isolation and dissolution. When Khalistan is repeated in Kash-
mir, and cession threatened in other regions, Delhi must intervene.
Evangelization in Delhi must come to grips with igsues of power.

The Christian presence in Delhi is not strong and needs strengthen-
ing. A survey a few years ago revealed more than 100,000 persons affili-
ated with 211 congregations of 16 denominations, a membership which
is about double that of the prior Census report. This increase is probably
due to migration of Christians from other regions, but also indicates
potential receptivity in the capital city. Traditional denominational
churches seem paralyzed by inertia. The greater possibility for evange-
listic impact among nonChristian populations would seem to be with
the newer independent groups committed to evangelization.

A recent unpublished study of the Muslim population has indicated
some of the difficulties in targeting that sector with aggressive Christian
activity. Hindu-Muslim tensions are never far beneath the surface
throughout theregion. Hindu sensitivities must also be respected. Ayod-
hya is but one indication of rising Hindu fundamentalist militancy.
Bomb blasts in Bombay and Calcutta are now being repeated in other
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cities. The Church’s evangelistic mission is carried out in an increasingly
volatile situation throughout North India.

Mabpras. If Delhi is preoccupied with power, Madras is cbsessed
with cinema! Cinema star billboards and cutouts dominate the land-
scape. The ruling party is in the hands of cinema stars. Politicians appear
most successful who first became popular movie idols. The Church has
not escaped this imprint. Evangelistic events are well-staged and publi-
cized through banners, posters, signs and handbills. Bishop elections
are conducted in the style of major political campaigns and include the
exchange of large sums of money, employment of thugs and use of
inducements. Installations become spectacles. Religious conferences
exalt the role and name of the convener. Questionable mission schemes
are filmed with the finesse of Hollywood, Bombay and Madras. This is
the seamy side of South Indian Christianity.

The other side is much more positive. Madras has more churches
than any other city in South Asia. Madras churches are active churches.
Mainline denominations as well as independent bodies are engaged in
various forms of outreach. Old churches are growing. New churches
are beginning. Some 525 congregations were identified in 1981. Five
years later the number had increased to 700. During this five-year period,
the Christian population of Madras increased from 7 percent to more
than 8 percent. Growth continues. By now Christians should comprise
about 9 percent of the city’s population, and should reach 10 percent
by the end of the century. Much larger percentages and numbers sug-
gested by some appear inflated.

Increase is due both to migration and evangehstlc outreach. Churches
that reach out experience evangelistic growth. An excellent example is
seen in the Methodist Church which increased by 96.7 percent during
five years from 1981 to 1986. Methodist growth was due largely to exten-
sive outreach in the city’s slums and villages and into the surrounding
region.

The greatest church growth at the present time, however, is Pentecos-
tal. Madras’ largest church today is the 2000-member New Life Assembly
of God. In addition to the Assemblies of God, Pentecostal groups experi-

encing rapid growth include the Indian Pentecostal Church, the Church

of God in India, Madras Pentecostal Assembly, the Apostolic Christian
Assembly, the Apostolic Church, Maranatha, Full Gospel Church of
God, the (Ceylon) Pentecostal Mission, the United Pentecostal Church,
and others.

Madras is the beneﬁclary of a 2000-year ChI‘lStlﬂIl tradition in South
India! The presence of an ancient Christian community has: created a
favourable impression among Hindus, which is one of the factors pro-
moting a climate of response. Another advantage.is that great Roman
Catholic and Protestant missionary evangelists and scholars of the past
laid a foundation upon which the Church continues to build in South
India. Roberto de Nobili, for example, provided a theological vocabulary
through which the Church continues to communicate Christian con-
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cepts inthe Tamil culture. Christian influence is far-reaching, Christians
are prominent in society, and Christianity is well-known. The coastal
areas of South India including Madras can be designated “Christian
Irdia.” A majority of India’s Christians are located in the densely popu-

- lated coastal areas of Kerala, Tamil Nadu, Andhra, and Karnataka.

Christians can be found in all of India’s cities. Ahmedabad, Allah-
abad, Bangalore, Hyderabad, Lucknow, Nagpur, Pune, Trivandrum and
200 others are beyond the scope of this paper. In some cities the Church
is more actively engaged in evangelization efforts than in others. Evan-
gelization remains “Mission Possible,” but the situation varies.

Evangelization’s Urban Variables?

India’s Christian community has a predominantly rural mind-set. Ru-
ral Christians migrate to the towns and cities, There they form new
congregations or join old, existing ones, retaining rural ties and tradi-
tions. This kind of transfer growth is important for conserving the life
of the Church and for evangelizing new arrivals in the city. But it may
be inadequate for evangelizing other urbanized populations. Migrating
Christians often form Christian colonies in the city, perpetuating a mis-
sion-compound mentality. Thus the largely rural denominations of Cen-
tral and North India struggle to begin new churches in the city. A rural
mentality obstructs urban evangelism. South India, with a greater abun-
dance of Christians, more easily transfers rural members to old and new
urban congregations, with or without doing evangelism.

Bonds of relationship often function as important vehicles for com-
munication of the good news. McGavran’s typology of churches demon-
strates the importance of this reality. At the same time, in a caste-ridden
society, these social ties can impede the further spread of the gospel.
Caste is the ancient feudal system of hierarchical segmentation which
for millenia has governed relationships and the patterns of life in India’s
rural villages. Caste is institutional racism sanctioned by Hindu religion.

Caste is an integral part of Hinduism, and a formidable barrier to the
spread of the gospel. Caste segmentation is modified in the urban setting,
yet caste is resilient, persisting in new forms rather than disappearing.
To complicate matters, urbanization brings the development of social
classes which cross over caste distinctions. Class is superimposed upon
caste. Both exist simultaneously in urban industrialized society. In this
context, the gospel must be communicated and the life of Christ become
incarnate in the city.

If Christianity becomes identified with a particular segment, it can
encapsulate rather than liberate, tarn inward rather than serve as leaven
insociety, and prevent the growth of the Church. If caste/class segmenta-
tion is incorporated into the Christian message and mission, the gospel
is compromised and the Church becomes syncretic.

This paper has been confined to India. If one were to expand the
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scope to other countries of the subcontinent, I suppose it would proceed
along certain lines. For Dacca, think Muslim. If Karachi, think Tribal.
In Colombo think Buddhist. With Kathmandu, think Hindu. Conver-
sions to Christ in those cities (and countries) will come from the popula-
tions indicated.

Neglect of Urban Majorities

Strategy and theology should take cognizance of a near-universal
neglect of North Indian cities. Consider the indigenous missionary
movement. Promotional work and headquarters of the mission agencies
are in the cities, but missionaries work in rural areas. Attention for the
most part is on tribal populations. There are exceptions, but the missions
to a large extent by-pass the cities except for fund-raising. Focus is
primarily rural, frequently toward tribals and other ethnic minorities.

This emphasis is nol wrong; evangelization of India’s many tribes
and other backward and oppressed communities should be a priority.
Christians ought always to uphold the cause of the oppressed. Unfortu-
nately the much greater challenge of the Hindu and Muslim majority
populations inhabiting the towns and cities is overlooked. According
to a recent survey (Lazarus, 1992), 33% of the missionaries work in
rural areas, and only 7% in urban areas. Where the other 60% work
was not revealed by the survey! While 579% state that they are doing
church planting, and that 39% work cross-culturally, there is little or
no focused effort toward Hindus or the cities.

The indigenous missionary movement is wrongly perceived as arem-
nant of vestigial colonialism. Nevertheless, an outmoded comity men-
tality inherited from a rural past perpetuates an anti-urban bias. Much
of the European and American missionary work of the past was based
in rural areas. Response primarily came from backward and oppressed
communities.

Christianity in North India began with the coming of William Carey
only 200 years ago. Christianity which is well-known in the South is
scarcely known at all in the North. The contrast is sharp. In many regions
the gospel has not begun to scratch the surface. '

For the most part the Church has yet to learn how to evangelize in
North India. Nevertheless Christian influence is far-reaching, especially
in education and social issues. The great growth of the Church is yet
to come in most regions of North India. Strategizing toward the least
evangelized must be informed by history and the present context.

Evangelism efforts bypass the MISSING MAJORITY, urban as well
as rural, core Hindu populations and Muslims. North India’s least-
evangelized cities and peoples and their environs—surroundings, .cul-
ture, and economy —are solidly Hindu and Muslim. Unevangelized or
unreached, whatever you callit, definitions will not change the realities:
when lists of “unreached peoples” are reduced to zero, the Hindu and
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Muslim majorities are still there, for the most part without an incarna-

tional Christian presence. Whether that seems reasonable or unreason-

able, for most of them the good news still is not an option.
“Evangelization of the Hindu majority in particular must be seen in

' terms of massive neglect. Wesley Ariarajah in his book, Hindus and

Christians, complains of the neglect of Hinduism in ecumenical confer-
ences after 1910. Likewise Hindu evangelization has not been a strong
point at recent Evangelical conferences. Even in India there is little
focused incarnational evangelism devoted to Hindus. Media agencies
tend to miss the mark. For example, a FEBA study found that while
80% of the Tamil programmes were inlended for non-Christians, actu-
ally 75% of the programming was directed to Christians (judging by
the music, format, and issues addressed). '

What can we then do? Computers, calculators and slide rules will
never evangelize the cities! But they can help the evangelizers. So let
us employ technology, and recruit competent committed persons to use
the tools.

-Consider further the potential of the seminaries. India has more than
150 Protestant theological training institutions, seminaries and Bible
schools. Most are located in urban areas. Students’ practical work assign-
ments to some extent are carried out in the city. But analysis of curricula,
courses, and program is required to determine whether urban issues
are addressed as part of the training.

Theological education tends to be traditional (Hedlund 1991). Missi-
ology has not yet found its rightful place at the heart of theology! Much
dependsupon the faculty, but it is possible that a rural mind-set prevails.
The seminary mirrors the churches. It also reflects the composition of
the student body (rural Nagaland is represented in every seminary!).
Perhaps also the rural “Tirunelvelli culture” of South India has been
exported to the North by migration and imposed by indigenous mission-
aries to a greater extent than is recognized. While there are notable
exceptions, the seminaries for the most part are not a significant force
for evangelization in the great cities of the subcontinent.

Least evangelized peoples are not the éxotic or remote so much as
elite majority populations inhabiting the cities! The real issue is effective
communication. That is where we have not yet found our way, at least
inIndia. As Fr. Stephen Fuchs states, we have only evangelized around
the fringes. Many of the Hindu majority may be non-literates, but they
are elite members of an oral culture. Little effort is being made to develop
an apologetic approach, or to develop appropriate methodologies to
communicate Christ in the dominant culture.

For the above reasons, Christians feel that Hindu evangelization is
difficult. They wonder how to evangelize Hindus. Yet, despite the prob-
lems, there are encouraging exceptions. Qur major challenge is this:
how to communicate the good niews so that South Asians of every strand
may come to salvation in Christ. The place to begin, I believe, is in the
city. :
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Conclusions

Barrett suggests that we are losing the cities, and at a disturbing rate.
He bases his conclusion on unquestionable facts — statistics. Despite the
evidence, | wish to conclude with a statement of hope for the city.

I see great hope for India’s cities because of the Pentecostals. The
Pentecostal movement was born in the city. Pentecostals are at home in
the city. Pentecostals know how to evangelize in the city. Great growth of
Pentecostal churches has taken place in the cities of the world —Rio,
San Paolo, Chicago, Naples, Seoul. It is also true in South Asia at the
present time. Rapidly growing Pentecostal churches have appeared in
Colombo, Madras, Palayamkottai, Calcutta, Bombay, Hyderabad. Pente-
costal church planting takes place among the urban poor. Not infre-
quently Pentecostal churches are made up of Hindu converts. A survey
of 15 smaller cities of Tamil Nadu revealed the rapid growth of Pentecos-
tal churches. Pentecostals know how to evangelize urbanites in the
Hindu world. _

Further hope is in the possibility that mainline churches will be able
to make a vital urban transition. Most denominations are already in the
city. Some churches are asleep. Others preserve various traditions and
their rural past. Methodists in Bombay and Madras, Baptists in Hydera-
bad, have proven their ability to adjust to the urban setting to become
a force for evangelizing the city. Lutherans, the Church of South India,
the Church of North India, and the Salvation Army have yet to find their
true urban potential.

Anmnother reason for hope is in the indigenous new expressions of the
Church beginning to arise and flourish. Already a start is seen in two
or more directions. One is in the movement related to Bro. Bakht Singh
centered at Hebron in Hyderabad, and similar independent assemblies
of a “Brethren” type. The other is in a number of Pentecostal-type inde-
pendent church movements such as the indigenous Indian Pentecostal
Church of God with extensive branches in Kerala, Andhra, and several
North Indian cities.

An emerging third direction can be discerned in the Laymen’s Fellow-
ship founded by Bro. Daniel in Madras as well as the Bible Mission of
Fr. Devadas at Guntur and a number of “fringe” movements which do
not entirely fit either the Brethren or Pentecostal typology but are a
promising development in indigenous South Asian Christianity.

Finally, and above all, our hope is in the Holy Spirit, giver of life.
The Holy Spirit is the prime mover in the Church’s urban mission. That
belief gives supreme hope for evangelization in today’s mega-cities any-
where.
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RACIAL RECONCILIATION:
A CHALLENGE TO THE INTEGRITY
OF EVANGELISM

H. Jurgens Hendriks

Introduction

Racism among Christians is challenging the integrity of our faith,
the truth of the gospel message, and the reality of the church as a sign
of the kingdom of God in the world. If those of us who hold evangelism
as one of the most central concerns of the gospel do not face and address
the issues concerning racism, our evangelistic endeavors will be idle
pursuit.

I am responding to the article “Questions for the Dutch Reformed
Church of South Africa” asked by the retiring AETE President, Richard S.
Armstrong, at the Oct 1992 annual meeting of the Academy (Armstrong,
1992:34-43). The article draws upon the report which Armstrong sub-
mitted to the Institute for Research Development of the South African
Human Sciences Research Council, which sponsored his visit to South
Africa in 1990. The published report raised the following questions:

1. Can there be any real change of heurt and mind without genuine
dialogue at the grass roots level between racial groups?

Answer: No. The problem, in South Africa and elsewhere, is that the
leaders of the different church communities very seldom have honest
dialogue and open, natural relationships with one another. Grass roots
members need an example!

2. What role can a linguistically, socially, and racially homogeneous
church play in solving the black-on-black violence which is now plagu-
ing South Africa?

H. Jurgens Hendriks is a member of the Department of Practical Theology at the University
of Stellenbosch, South Africa.
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Ifind thisa very diﬂ?(;ult_ question to answer. The reasons for the violence
are complex. It has many causes, political, economical, and social. If the
church wants to influence the situation, it needs a stronger ecumenical

. unity. In 1993 churches worked together in staging peace-rallies. The

publicresponse from all population groups was overwhelming. Nobody
wants the violence.. However, the root causes of the violence need to
be addressed. It will take time and a combined effort by all the parties
concerned to address the issue.

3. Is the DRC’s traditional “shepherd-flock” image of pastoral leader-
ship not counter-productive to the lay involvement and leadership
needed if the church is going to be a force for positive change in South
Africa?

Yes. As elsewhere in the Western world the younger leaders in the
churches understand the problem and they are struggling with it. How-
ever, tradition plays a major role in many congregations. The problem
also manifests itself in the Dutch Reformed Mission Church (DRMC,
colored community) and especially in the Dutch Reformed Church in
Africa (DRCA, black community).

4. Can a doctrinally oriented, bathechism-bound church learn to
listen?

Hardly. A paradigm switch is required to achieve it. 'I“he orthodoxy
versus orthopraxy tension is intense. It exists in all churches between
the older and younger generation.

5. Cana racially divided church contribute to the building of anew
society?

No.

6. Does an ehcaps_ulated, isolated denomination bear Wi_tness to the
Christian unity that is the main hope for a peaceful change in South
Africa? : .

No.

7. Are pastors dealing realistically and forthrightly enough with
these needs in their preaching and teaching ministries? '

Some are. Many avoid the issue for fear of losing more members to
the Afrikaans Protestant Church, the newly formed rightwing oriented
church formed by dissident DRC pastors. Those understanding the dy-
namics of the small rural congregations will understand the anxiety
caused by such matters. The leaders of these communities need help
in conflict management skills as well as in handling the process of
change and reconciliation. '
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8. Are seminary students being adequately prepared for ministry in
the changing world they are called to serve?

This is a question to all seminaries or faculties all over the world. I shall
answer it by pointing out how we try to handle it at Stellenbosch.

9. Are there aspects of NGK polity that hamper the mission and
ministry of the local church?

Armstrong referred to three problem areas: the parish concept of rigid
boundaries, the absence of a head of staff in multiple staff churches
and the resistance to the ordination of women (42). They do hamper
ministry, These questions are appearing in one form or another on the
agendas of the DRC family synod meetings.

Answering the Questions in a New Paradigm

How are we to address these questions? It is important to understand
the problem. Deep down the problem is universal: racism. Newsweek
ran an article on it (Whitaker 1993;52-63). Christianity Today (Tapia,
1993:16-27) speaks of the myth of racial progress in America and Billy
Graham, in the concluding address of the article, states: “Racism—in
the world and the church — is one of the greatest barriers to world evange-
lization.” The opening remark in a publication of Perkins and Rice (1993:
7) on “racial healing for the sake of the gospel” reads: “It should be
apparent to even the most casual observer of racial trends in America
that the controversy over the color line is raging out of control.” To
my mind this issue is a challenge to the Academy of Evangelism in
Theological Education. It is a test of our integrity in dealing with one
of the most difficult issues confronting the church.

How do we address the problem? To address this and many related
problems, theology needs a new method and strategy. The church also
needs a reformulation of its ecclesiology, We shall have to “revision”
(Hodgson; 1988) our core identity. The change of method has to do
with the paradigm change that we are experiencing (Bosch, 1991:181-
189,349-367; Mead, 1991:8-29). ,

A specific example can illustrate the paradigm change. Nel (1992:
5-33) and Armstrong (1992:39) mentioned the interdenominational
church meeting held at Rustenburg in South Africa. At the occasion
Prof. Willie Jonker of the Faculty of Theology of Stellenbosch confessed
on behalf of the DRC that apartheid was wrong and that the DRC was
wrong when itpartook inthe ideology. The DRMC and the DRCA refused
to accept the confession. Why? Because they heard enough words with-
out seeing the truth thereof in actual life situations. Reconciliation at
Rustenburg would, for them, be a cheap reconciliation. At the grass
roots level, the congregational level, and the personal level they would
have experienced nothing of the confession. They were actually saying
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to the “mother”: “We shall be able to believe your confession and grant
you forgiveness only when we are able to see the truth of what you are
saying in real life situations.”

The old paradigm was one of words (orthodoxy). The new paradigm
asks for deeds (orthopraxy). The new paradigm is from the bottom up
(Pannell, 1992:93-108; Schreiter, 1985:1-25)1. One of the key aspects
of the new paradigm is that it will be built on honest relationships across
racial barriers. Therefore, the theological method required to answer
Armstrong’s questions in a truthful way, requires stories, factual ac-
counts. They will relate where and how we are struggling (o correct
the injustices of the past and where and how we are struggling to shape
our students, leadership and congregations to reformulate and revision
our identity (ecclesiology) in accordance with the biblical principles,
as they are to be applied in our contextual situation.

Hypotheses

I am answering the questions and addressing the issue from the point
of view of one involved in theological education in South Africa. I want
to present the following as hypotheses and then illustrate them with
case studies:

Seminaries and those involved in evangelism {raining have an in-
escapable responsibility to address racial issues. It implies that
those teaching in such institutions should personally guide and
help their students to go through emotional boundary-crossing
experiences. This cannot be done on campus. We need to reach
out to and stay with people “on the other side.”

For seminaries this approach implies that faculty members need
a discipleship relationship with their students, the ministers-to-be
of the church.

The same principle applies to denominational and ecumenical re-
lationships: personal relationships, based on trust and understand-
ing, between seminary professors and the denominational leaders
are required to influence the process of change and reconciliation
between divided racial groups. :

A divided society needs people who can act as bridge-builders
between separated communities. The church, being the (one) body
of Christ, should spearhead this bridge-building process. Seminar-
ies and church-related academic institutions, can play a vital role
in this regard. '

Research is vitally important in the reconciliation process. Empiri-
cal congregational analysis helps congregations to become in-
volved in diagnosing and understanding their own problems and
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prejudices and those of their communities. The process helps them
to overcome the tendency to react emotionally to changing circum-
stances. Insight is gained in their own story and identity and the
contextual nature of hermeneutical frameworks. This leads to
openness to accept diversity and change in a positive way.

The first case study refers to the relationship between staff members
and. students and answers Armstrong’s eighth question (theological
training). Note that the bottom up approach implies a keen sense of
process. Process needs time and starts from below. The questions per-
taining to dialogue (question 1), leadership style and lay involvement
(question 3), method of instruction (question 4), have no “quick-fix”
solutions. Quick-fix solutions are like cheap grace, or cheap reconcilia-
tion, or easily-spoken words without real intent and deep commitment.
A process of personal and congregational upbuilding is required before
these issues can be adequately addressed.

Evéngelism and Boundary-Crossing

It started as an experiment in 1987. Two staff members of our Faculty
took about fourteen students on an “ecumenical” tour. We visited other
denominations, held in-depth discussions with major church and politi-
cal role players, stayed in the townships, and worshipped with the
DRCA. Within our group most of us had several “first ever” experiences.
For most of our white students worlds unknown to them unfolded. It
was a very emotional experience to somehow see and experience the
world from the other side of apartheid. The evaluation sessions and
theological discussions went on long into the night.

Within a few years the Faculty made the annual tour compulsory for
all students and faculty members! It became part of the curriculum. All
fifth-year theological students, accompanied by their evangelism and
mission lecturers as well as two other faculty members (on a rotation
basis}, leave campus for an extended fourteen day trip to one of the
major urban areas in our country. During the first five days we do an
evangelism course, usually with an interracial group attending the
course. In the evenings we reach out with the gospel to different commu-
nities. This is done under the supervision and guidance of lay leaders
of the local church. What always amazes me is the impact of this experi-
ence on the group. The understanding of faith and the theological issues
involved are much more profound than in academically oriented classes!
The spiritual bonding that takes place within the group serves as a
foundation for the tough second part of the immersion experience.

The second, or “ecumenical” leg of the experience concentrates on
linking evangelism and social responsibility (Mott, 1982:109-127). It
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focuses on the other ways.of proclaiming the Good News. In certain
situations deeds (service, Armstrong, 1979), justice, relationships are
a more powerful way of doing evangelism. We usually visit churches,

leaders, and institutions linked to the far left as well as to the far right.

Social issues play an important part of the itinerary. The “youth leagues”

of the churches discuss their concerns with our students. Nothing and
no one is spared in these often heated and sometimes emotional. ex-
changes and debates! However, without a single exception, bonds and
friendships have been formed and a new understandlng of one another
has resulted from the experience.

The emotional experience is often very intense. Students (1n our own
group} with differing views oppose one another. The traditional evan-
gelical versus ecumenical debate is a fixed item on the agenda. The
challenge is to lead the group to refrain from emotional outbursts and
to help them handle the problem in a theological way. We are learning
to integrate our theology with real life issues! As seminary professors
we soon found that we were able to discuss theological issues with our
students based on shared experiences. Faculty and students became
partners in theology and co-servants in our struggle to discern the divine
praxis. During 1993 we had the first opportunity to join in such a tour
with our neighboring, traditionally DRMC “colored” seminary (the Uni-
versity of the Western Cape).

Research, Evangelism, Social Ministries,.
and Reconciliation

Armstrong’s first question had to do with dialogue between people
and communities divided by racism. The answer to this question holds
the key to the two questions regarding church unity and ecumenical
cooperation (questions 5 and 6), They in turn hold the key to the church’s
role and part in addressing the black-on-black violence, (question 2).

There is no “quick fix” solution to these problems. One should under-
stand it as a process and choose the best place to start addressing the
issues. My basic assumption is that one should start by committing
oneself to the process and by getting the leaders of the different groups
involved. In most cases it is quite difficult to get the church leaders,
the pastors, involved in the struggle. We started to assist the pastors
who needed help on a congregational level.

The case studies which follow confirm how personal relationships
and academic research help pastors and church members to begin to
understand their identity (Hopewell, 1987:46, 50, 103). The case studies
will also be used to illustrate how two universities, once racially segre-
gated, are starting to work together and how the seminary Faculty can
play a major role in facing and addressing racial problems.
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I shall use the data of four M. Th. research projects. The case studies
are all from the same area in the Cape peninsula. The first case study
will tell the story of the Afrikaners’ plight, their unfortunate romance
with apartheid and the subsequent disillusion. The second case study
will tell the story of those who suffered severely because of apartheid.
The third and fourth cases will illustrate the post-apartheid develop-
ments in that area.

In Search of Identity and Security

C. C. Nel (1990} examined the financial situation of the Vrijzee DRC
congregation. Nagging financial problems prompted the church council
to request that their minister find the root causes of the problem. The
general view was that their financial problems were caused by the grow-
ing number of pensioners in the congregation, the lack of commitment of
the younger people, the fact that their members are basically blue-collar
workers, and the high contributions paid to the denominational budget.
It was clear that the story and identity of this congregation were linked
to their financial struggles. In his research Nel (18-70, 129-131) concen-
trated on the history of the congregation and the country as a whole,
highlighting the fluctuating economic and political developments. In
many ways the key to understanding the problems of our country and
church unfolds with the story of the Vrijzee congregation.

The depression of 1929 and ensuing years had a severe effect on
South Africa, leading to a second wave of urbanization. Poverty and
unemployment amongst white people were regarded as a national prob-
lem. In these circumstances, in 1939, the congregation was founded and
called Raymond. With its 1080 Afrikaans-speaking members, children
included, they called their first minister. Within a year the English-
sounding name Raymond was changed to Elsiesrivier. It was the first
of four changes of name. According to the church minutes almost every
item on the church council’s agenda was debated with financial implica-
tions in mind. However, a beautiful, expensive church was built be-
tween 1945 and 1948. Members contributed well and in financial terms
the congregation was flourishing. It is clear that the Afrikaans-speaking
whites were struggling to secure their self-respect, financial security,
and identity. They were being discriminated against by their English-
speaking (political} opponents. Racial tensions abounded, competition
for work in the mines and cities was tough. When the congregation
bought the Ceniral Hall in 1941 they gave it an Afrikaans name, Moed-
hou Saal (i.e., Keep-faith Hall), and stipulated that it was to be used
by whites only. After 1948, when the National Party came into power,
the problem of the poor whites was gradually solved, and apartheid
was enforced. The Group Areas Act was passed by Parliament. In the
Goodwood-Parow area, where Afrikaans-speaking white and colored
people were living side by side, the colored people were forced to leave.
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The colored group area, southeast of the railway line, was referred to
as Elsierivier. As a result the congregation again changed its name from
Elsierivier to Noordweg (1957). Eventually the mortgage on the church
was paid.

With money in the bank they felt secure. Once again, in 1975, they
changed their name, this time to Vrijzee (after one of the ships of the
Dutch settlers). The word can be associated with freedom (at last they
were free from all financial burdens!). Since 1983, however, they had
not been able to make énds meet. The whole South African economy was
taking the strain of sanctions. Inflation was averaging 15-16% annually,

Because of the congregation’s tradition of strict financial discipline
and a sound organizational system the research was able to come up
with specific answers. To their astonishment the facts proved that the
offerings of the elderly people (including the pensioners) were above
average. The younger members were letting the congregation down.
The church council represented the elderly people, the old-timers, at
whom, in actual fact, the practice of ministry was directed. Church
attendance analysis showed that they were not communicating well
with the younger generation. They were also not able to attract new
members. During the fifty years of their existence they were pre-
occupied only with themselves, losing 14.86% of their members be-
tween 1981-1989. The traditional DRC members were moving out of
the area and people from other cultural groups were moving in (Nel,
1990:71-111, 124-125).

Raped of Humanity

The second case study concerns the Dutch Reformed Mission Church
(DRMC)? of Goodwood. Marco (1992:43-51) tells the story of the Good-
wood DRMC, which was officially founded in 1950. The church was
situated in what is presently the white suburb of Goodwood. Most of
its members were living in that area at the time. The Group Areas Act
forced the colored people living in the residential Goodwood-Parow
area to move. Africans were forced out of Elsies River to black group
areas. “The first few years of this congregation’s existence were marked
by tremendous upheavals and psychological traumas experienced on a
personal, a family, and a congregational level. Families who owned
property and were not willing to move voluntarily were forced to move.
Most families moved to Elsies River where they had to start from scratch.
Many were left penniless and, raped of their pride, had to find homes
in the bushes of Elsies River, by then declared a slum area” (49).

Today the inhabitants of Elsies River are estimated to be about 120,000
people, living in 18 neighborhoods of predominantly sub-economic,
four-story apartments and semi-detached dwellings. In the early sixties
the living conditions were appalling. Marco remarks (20): “When peo-
ple’s humanness has been taken away, so that they become abjects and
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caricatures to be exploited at will, they are raped. When the classifica-
tion {“coloured”) of people determines where they should live, where
they should attend school, to which of God’s beaches they can go, where
they can work and with whom they can associate, then it can be said
that these people are raped. When people have succeeded against all
odds to attain certain successes in life and are then still subjected to
negative etiquettes of racial classification, they have been raped.”

_.The DRMC congregation played an important role in the lives of its
members. It gave them a sense of belonging. The church maintained
itself and grew to a total of 969 members (children included, 1992}.
Today it is financially independent, with a constituency of predomi-
nantly working class people. Social problems, however, abound. Alco-
hol and drug abuse, unemployment, bad housing, marriage and family
problems, deviant behavior amongst the youth, all evils of a poverty
stricken society, are rampant.

For Those Who Have Eyes to See

For those who had eyes to ses, it was obvious that there was something
wrong in the older “white” DRC congregations. Facts were needed to
convince people that radical changes were taking place. A couple of
ministers from-this area joined an M. Th. Practice of Ministry course
at the University of Stellenbosch. The Presbytery of Parow requested
the Rev. Stephen Spies to do research on membership trends in their
twelve congregations (1990), The result of his research is shown in the
following figure:

MEMBERSHIP TREND

THOUSANDS _
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80 81 82 83 B4 B5 B6 87 88 89 90 91 92 93 94 95 96 97 98 99
1980 - 1999
{ Il CHILDRENEZE ADULTS I
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The figure shows the factual drop in overall membership over ten
years, as well as a ten-year projection (98). Membership dropped from
16,715 in 1980 to 13,203, children included, in 1989 (97). The financial
implications and tendencies indicated a worsening picture. Further re-
search revealed that only 37 houses were demolished but that 332 living
units (most of them apartments) were built in the area. The white popula-
tion within the geographical boundaries of the twelve congregations
actually increased. The market segment of the DRC dropped from
41.16% of the population to 35.7% (102). Research results came as a
shock to the Presbytery. These facts led the Presbytery to ask the writer
of this article to lead them in a process of strategic theological planning.

No Evangelizaﬁon Culture

The leadership in the Presbytery of Parow was slowly but surely
bringing the congregations to pay attention to the results of the pre-
viously mentioned research. Ministers and church councils were, for
a start, facing facts and asking honest questions. According to the 1989
church census (Smuts, 1991:1-15) and the 1991 population census, the
(white) DRC was, for the first time in its history, not growing?®. On the
local scene the picture was clear: the three affluent churches were hold-
ing their own, but the nine older churches were all experiencing a loss
of membership while the population in the area was increasing (Spies,
1990: 19-103). It was obvious that the first-generation inhabitants of
the area were moving out. To aggravate the agony, the local Pentecostal
church, the Lighthouse, was experiencing a heyday. It was clearly a
well-run show business, but people, especially the young ones, flocked
to their emotional evangelistic meetings.

The Parow-North congregation, a younger and affluent congregation,
asked one of their ministers to do research on the issue of evangeliza-
tion*. They realized that they were co-responsible for the problems fac-
ing the church in their area. The Rev. Van Niekerk (1991:22) took as
his research hypothesis that a disparity existed between the theory of
ministry pertaining to evangelization and its actual practice. The idea
of equipping and involving the laity in an evangelization ministry ap-
peared only after 1950 in the official minutes of the DRC.5 However,
the disparity between theory and practice still existed. It takes time
for a mainline denomination te change its culture and identity! It was
obvious from hisresearch that the DRC, and for that matter the Protestant
church, did not have an evangelization culture at all. Van Niekerk’s
research proved that there was indeed a gap between the theory of minis-
try and the actual practice thereof (111-112). As a result the Presbytery
of Parow took stepsto address the problem. An evangelization ministry
was founded and positive results are being experienced.
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The Process is Continuing

As more and more research was done with the help of the academic
institutions, the leadership of the presbytery was gaining insight into the
history and identity of the white congregations as well as the contextual
nature of parish developments. These facts led to the discovery of the
hermeneutical frameworks used by different groups at different times
and thus provided insight into the reasons for and the nature of .the
conflict in our society. Part and parcel of the process was the theological

evaluation of the facts in terms of the difficult struggle to discern the’

divine praxis. The immediate result of the process in the Presby'te.ry
was the founding of an evangelization ministry and several social minis-
tries. At the moment the Preshytery is considering regrouping the twelve
congregations into four groups of three congregations each. Each of the
three affluent congregations is grouped with two struggling congrega-
tions. Each group of three may merge into one congregation retaining
more than one church building. Church services may then specialize
according to the needs of specific cultural groups moving into the area.

In the meantime the academic institutions of the previously racially
separated Universities of Stellenbosch and the Western Cape are moving
closer to one another. In September 1993 the two Universities co-
sponsored an inter-racial conflict mediation course attended by fifty-five
ministers from six denominations. Through the example set by the aca-
demic institutions the ministers in the area of the above-mentioned case
studies are beginning to work together to face the evangelism and social
challenges of a post-apartheid society. : .

Let us reiterate the hypotheses and relate it to Armstrong’s questions.
Armstrong is basically asking the DRC: How are you going to face the
racism issue and lack of unity in your church and country? Our hypothe-
ses answered: From below. The only way to overcome the deep-rooted
bitterness and distrust is to start building a new foundation of relation-
ships. Leadership needs to set the example and commit themselves to
be bridgebuilders. We must use our theological research methods.to
help our congregations and communities come to grips with the reality
of racism and the consequences thereof, It is a slow process; it takes
considerable patience and skill. But in ever widening circles we must
advance, one step at a time, as we endeavor to discern the divine praxis.

A Working Group for Congregational
Studies and Reconciliation

The process, described above, began in the eighties. The “results”
are only now beginning to surface. In 1992 the commissions of the DRC
family started working together in the Cape. The four churche.s have
only one commission for public witness (that is, evangelism, mission,
and ministries). To achieve unity on all levels required a carefully struc-
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tured process which addressed the often delicate intricacies of church
culture. The “quick fix" (unsuccessful) unification between the DRMC
and the DRCA ran into serious difficulties on all levels because individu-

_als were forcing the issue. The preparation for the unification of

churches that were divided by something as bitter as apartheid can be
compared to the process needed to remarry a divorced couple. A basic
requirement for the success of the process is a dedicated leadership who
are willing to spend time with one another and build relationships of
{rust and understanding.

The typical denominational leaders are often not the ones ideally
suited to address the intricacies of the process. What is needed is dedi-
cated ministers from the divided groups who can act as a “practical
theology think tank” and who can subsequently start implementing and
experimenting with the unification process. Such a group was formed
in 1990. o

The group went through two stages. At first we thought we wanted
to address the problems of the “white” DRC church. We invited a few
members of the DRMC to help us. It was soon obvious that churches
divided by racial segregation are caught within a spiritually deadly web
of either racism or bitterness. Reconciliation is a group effort. We have
to set one another free. It can be attained only if we work together.
In order to achieve reconciliation, the leaders must be reconciled. We
therefore reconstituted the group to be representative of the parties in-
volved in the reconciliation process. The reconciliation process is by
no means an easy or cheap process. Augsburger explains (1992:283-
284):

Forgiveness re-creates the relationship as it releases the anger,
guilt, and pain from the past, reopens the future by resolving fear
and suspicion, and restores the relationship by renegotiating the
differences and reclaiming the other as a brother or sister in a
reconciled present. Forgiveness is the mutual recognition that re-
pentance is genuine and right relationships have been restored or
achieved.

The group has a submission, a type of faith statement, from which I
quote:

We believe that congregations play a fundamental role in the pro-
cess of reconciliation between people and groups. Furthermore,
we believe that the rift between individuals, congregations and
churches in our country can be cured if relationships of trust can
be built between leaders of the different communities. We commit
ourselves towards this end. Our hope and inspiration emanate.

from our belief that God the Redeemer, in Jesus Christ, is the Father
of us all.

The group believes that relationships of trust are fostered in a
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process where we share our own bitterness and suffering an'd that
of the church that we belong to. We will have'to share and_discuss,
we will have to confess and forgive, and we will have to be mvolveg
in rectifying wrongs of the past. This process demands .Ionger ank
closer inter-relationships. In order to attain this we aim to wor

together on specific projects and {o subject ourselves to exposure
experiences. We know that we will learn a great deal within an

ecumenical context.

i it i i id i h members
We believe that it is essential and important that churc
must understand that the church should be J_cocused on the world,
that being a believer implies involvement in the church as well

as in society.

We believe that the Christian faith is transmitted through fqith
communities. Research on congregational life is therefore of the
utmost importance.

We adhere to a biblical spirituality and believe that h'vipg before
God and being concerned with the needs of the poor, are insepara-
ble. '

We aim to develop a practice of minisiry wh..s're'the gifts of all
members are developed and autonomous ministries evolve.

The structural unification of the family of .Dutcl} He:fqrmfed
Churches as well as ecumenical participation is an implicit aim
in all our endeavors,

We declare that we believe in the catholicity of the church, th.ich
prm?ides room for different cultural groupings and styles of spiritu-
ality on the congregational level.

Our approach is Reformed-ecumenical. That implies that we take
the Holy Scriptures seriously and that we want to bf_} ecumenically
open, because we honestly believe that God works in and through
one universal church.

Our vision is to help congregations to be carriers of faf'th, agents
of reconciliation, islands of hope, and signs of the Kingdom.

In Conclusion

In conclusion, if one compares the questions Armstrong raised.m
1990 with the above statement (compiled in 1991), it is easy to recognize
that the agenda of our work group includes the sams issues. I believe
that racial reconciliation can be addressed only if those: at thg top are
prepared to start from the bottom. People wlill f9119w, if their leaderﬁ
set the example. It is the way Jesus taught his (.IhSClpl'BS. If thtla chur_c
can demonstrate racial reconciliation, evangelism will have integrity
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because the power of the Spirit and the all-conquering love of Jesus
Christ will be visible.

NOTES

! Words and deeds are of course never to be separated. In a specific situation, however,
one should discern from which point to start (Newbigin, 1989:128-140).

*In order to gain some perspective of the South African scene, some statistical facts
may help. Most colored people are living in the Cape Province. The DRMC has 564,278
members out of a population group total of 3,258,718, i.e. 17.17%. It is by far the largest
denomination among the colored people (S.A. Population Census, 1991, No. 03-01-22:
143-145).

? Some statistical background: ‘The family of DRC churches is the largest denomination
in South Africa, 3.2 million (10.37%) of the total population of nearly 31 million peopls.
The “white” DRC is according to the population census 1,597,000 of the total white popula-
tion of 5,068,000, that is 31.52%. When the three other Afrikaans speaking white churches
of Duatch-Protestant background are added to DRC figures, it adds up to 39.4% of the
white population ($A Population Census, 1991, No, 03-01-22:143-145), The DRC church
cemsus of 1989 shows a membership loss of 7.54% or some 109,397 members, Betwesn
1987 and 1989 14,000 of these members broke away and formed the whites-only, right-
wing sympathetic Afrikaans Protestant Church (APC). Their numbers have increased since
1989. According to the 1991 population census they have 32,175 members. An analysis
of the DRC membership loss shows that the declining birthrate is the main reason for
the drop in membership (Smuts, 1991:1-15). It should also be noted that the constant
growth of the DRC aver more than 300 years was largely due to biological growth.

*In South African Protestant circles evangelization used to refer to alienated church
members (basically whites). Mission 1oferred to reaching out to the heathen (basically
non-whites). This type of distinction has largely disappeared,

® The dissertation of J. C. G. Kotze proved to be a watershed: The Divine Gharge to the
Christian in the Church. An Historico-dogmatic Study in the Reformed Gonception of

the Universal Priesthood of Believers with Special Reference to Evangelism (Stellenbosch
SCA, 1959).
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RENEWING THE QUEST
FOR THE HISTORICAL KERYGMA

Harry L. Poe

Critical study of the New Testament in the twentieth century has
tended to neglect at best, ignore on average, or deny at worst God’s role
in the composition of the books that became the New Testament. This
attempt to avoid the transcendent arises from a legitimate concern to
maintain objectivity in study, but this concern collapses in the face of
the enormity of subjective presuppositions scholars bring to their study
concerning what could or could not have happened two thousand years
ago. Even worse cases of subjectivity arise when scholars attempt to
reconstruct a life situation in the early church that would have called
for the church to construct miracle stories or ascribe claims to divinity
by Jesus. ‘

In the case of The Acts of the Apostles and the effort to reconstruct
the gospel as the apostles preached it, some have concluded that Acts
cannot reveal how the apostles preached because Luke constructed it
as a literary work to express his own theological concerns. Others argue
for the acceptance of the material in Acts as the legitimate tradition of
the church and an accurate representation of how the apostles would
have preached. Neither approach seems entirely satisfactory, however,
since neither grapples with the place of God in the development and
preservation of the gospel. Historians, scientists, political scientists,
grammarians, musicians, and the full range of academic disciplines
have the luxury of pursuing their research with respect to the finite
world. By positing the existence of God, however, the disciplines of
theology cannot with integrity study their areas without thinking about
God.

Harry L. Poe is Associate Professor of Evangelism at the Southern Baptist Theological
Seminary in Louisville, KY. He is the recently elected Secretary of the Academy for
Evangelism,
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Reliability of Acts

in Dibelius argued that the speeches in Acts were compositions
by ltflf;ﬁlghealﬂmu ggh they represent what he understood the apost]c;.hc
message to be.! The apostles’ message did not concentrate on Eh‘c‘a Iioi
graphical details of the life of Christ. Inst'ead, the_y emphasized “w. at
faith longed to hear and . . . what was likely to impress and cﬂnvei‘z
unfaith, vis. that here it was God who spoke and who. was at work,
Bo Reicke argued that the similarity betwee.m Sermons 11; Acts recslts 0{1 '
areal tradition rather than on later constructions by Luke. Relc:l_ce e‘lfle -
oped his view that the apostles adoptt_ed 'the. fml‘ms of preaching 1 1e_y
had learned from Jesus. Because of the similarity in form of the aposto 1:0
sermons but the slight differences in theology and developmgr}t, Refu;he
suggested that these early sermons grﬁsirvgd the early tradition of the
er than the creativity of Luke. o
b %S;l’?isi géitll'ltner took strong exception with Dibelius over the rel1ab11ﬁy
of Luke. The church still living at the time of_ thg writing of Acts li_pv 0
had heard the apostolic preaching would have insisted upon reliability.
Furthermore, any similarity between the sermons does not rest on Lucan
composition, but on the fact that Peter and Paul.h.ac.l the same rr.lessals_g,le
to deliver. C. S. C. Williams joined Gértner’s criticism of I?lbellus. F:
accused Dibelius of failing to take seriously t.he extent gf disagreemen
among scholars over the degree to which ancient historians freely ‘?DI}I:-
po'sed or relied upon factual material in t‘qen:- reports of speecllle_s. '{1 ]
position of Dibelius also assumes a monolithic ap_groac}} to writing | 1ts-
tory by the ancient historians. Michael Green ha.s 1del}t1ﬁed the ;?1_1:1113 v
of approaches pursued by Thucydides, Lucian, Livy, Cicero, and }tos-
tratus to suggest that “it is exceedingly unsafe to argue from othos;r7 wri I?IS
as to what Luke could or could not have c.lone in his speeches.” Rat fcll*
than a Gentile approach to history, Williams .argued that Luke wou 1
more likely have followed a Jewish model for hlstory..Suqh an approac
would have included the Rabhinic method of memorization to preserve
i nt words or sayings.® .
lmgi)ll::iius does not s¥and alone in viewing the‘sermons in Acts as
literary creations of Luke. Hans Conzelmann crt_edlted Luke on thlfs ac-
count with being the first Christian author C.OD.SClO}lSly to try to conform
to the standards of Hellenistic literature.® He believed the sermons %n
Acts represent Luke’s attempt to imitate the style of_ Thucydides. Cci E.
Evans insisted that Luke had greater freedom to write as he pfleaatssi-1 fln
composing Acts since a model did not already exist in the churc or
writing that kind of book.® This argument falls, hqwever, ina comparli-
son with the Gospel books. Though they were a different kind of bﬁolrj
the inclusion of speeches comprised a major part .D.f them. Evans ‘?h
that the speeches of Acts must be Luke’s composition rather thanh 3
preserved tradition of what was said by the apostles because Evansh a
difficulty envisioning the Sitz im Leben of the church that wc:ul(;.tl1 ave
preserved and repeated the apostles’ words. He further argued t at no
one would remember a speech twenty, thirty, or forly years after it was
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heard unless it was repeated, and he found no reason for such repetition
in the church.™

The Role of the Wiiness

The role of the.witness plays a critical part in the Gospel of Luke and
The Acts of the Apostles. Luke’s gospel begins by attributing his and
other gospel narratives to the testimony of witnesses (Lk 1:1-4). It ¢on-
cludes by describing the instructions of Christ to his followers that they
should be witnesses to the fulfillment of Scripture, his death, his resur-
rection, the call for repentance, and the offer of forgiveness of sins and
the Holy Spirit (Lk 24:44-49). The Acts of the Apostles begins with the
final instructions to his followers in which Christ promised them the
power of the Holy Spirit and charged them to be his witnesses (Acts
1:8). Acts closes with Paul in Rome “testifying to the kingdom of God
and trying to convince them about Jesus both from the law of Moses
and from the prophets” (Acts 28:23), while the preaching and teaching
go on unhindered. The substantial internal evidence of Luke’s writing
indicates his methodology, which concentrates on preserving the testi-
mony of witnesses. Luke, more than any other New Testament writer,
paid attention to details of setting and people involved (Lk 2:2; 3:1-2:
3:23, 7:40; 8:2-3; 19:11f; 24:19). : ,

In'The Acts of the Apostles, Luke’s citation of names increases dramat-
ically in relation to the dramatie enlargement of the field in which the
story unfolds. The,life of Jesus from birth to ascension took place in a
small geographical area with a small number of devoted followers. In
Acts the story spreads throughout the Hellenistic world {o the very capi-
tal of the empire. All along the way Luke documents names and “ad-
dresses” of people who heard the testimony and believed. The internal
evidence of Acts indicates how Luke would have come by so many
sermons and sermon fragments years after their delivery.

C. F. Evans and other skeptical critics can imagine no situation in
the life of the church that would have led to the preservation of the
sermons in Acts. This position reflects the unfortunate separation of
theological scholarship from the dynamic community of faith. Had these
critics been more involved in the proclamation of the kerygma instead
of the mere study of it, their experience would have told them what
Paul’s conversion testimonies demonstrate. At one place Luke described
Paul’s conversion (Acts 9:1-30), Tn two other places Luke described how
Paul gave testimony of his conversion experience: first before the crowd
in Jerusalem (22:1-21), then before Agrippa (26:1-23). Converts to faith
in Christ remember the circumstances of their conversion until they
die. What is more, converts tend to obey the command of Christ to be
his witnesses. External evidence of this phenomenon fills volumes of
Christian devotional literature of the last 2,000 years, including such
classics as Augustine’s Confessions, Bunyan’s Grace Abounding which
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he allegorized as The Pilgrim’s Progress, and C. S. Lewis’ Surprised by
Joy.

The Conversion Testimony

While Peter, Paul, Philip, and certainly Stephen wo_uld not lillcely
have remembered what they preached precisely on a given occasion,
they would have known generally that they had preached Christ. With

only that to go by, Luke would have to resort to literary license. Luke

had no such handicap, however, when writing his account of how the
church fulfilled its commission to bear witness to Christ. Just as the
apostles remembered the words of Christ, the converts would have re-
membered the words of the apostles. Of the three thousand converts
on the Day of Pentecost who returned to the corners of the empire aft?r
their pilgrimage to Jerusalem, Luke undoubtedly encountered many in
his travels who shared their testimony of how they had met Christ
through the gospel on Pentecost when Peter preached. . .

The church did not preserve the debates, sermons, or discussions
that accompanied the appointment of the seven deacgns, the election
of a twelfth apostle, or the Jerusalem Council. Only brlef statements.by
the participants survive. If Luke had exercised freedom in constructing
speeches, one would have thought he would have fortified those epi-
sodes with some Thucydidean monologues. The church had seen no
reason to preserve such historic details. On the other hand, a convert
would not forget the terms in which he or she heard the gospel preached
(cf. 1 Cor. 15:1). :

| Origin of the Kerygma

The concept of the witness, which Luke forthrightly accentuates,
explains both the preservation of the sermons Df. the apostles and the
origin of the apostolic kerygma tradition. But witness alone dqes not
fully explain it. The disciples witnessed many t.hlngs Jesus said and
did during his ministry, but they understood little or none of what
happened in their midst. They did not undel:stand the parables, the
transfiguration (Mk 9:6), talk about a resurrection of Jesus (Mt 17:9; In
11:24; Mk 9:9), talk about the coming passion (Lk 9:22, 44:45; 18:31-
34: 17:25; Mk 9:31-32; Mt 17:23), or their pla.c;e in the kmgdpm
(Lk 22:24-27). What they had witnessed of Jesus did not have meaning
nor meet with understanding among the disciples until after the resur-
rection. o

° All four of the Gospels bear testimony to the fact that t.he d1§c1plqs had
not expected the resurrection. Though singled out for hl'S aljtlculatlon of
the denial of Jesus, Peter spoke for most of the other .dlsclp!es, whose
absence from the crucifixion and burial belied the disappointment of
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their expectations. Prior to the resurrection the disciples had more ex-
pectation than faith. Luke described how understanding commingled
with faith as the disciples met their risen Lord. In his description of

. the resurrection appearances, Luke explained the origin of the apostolic
kerygma tradition.

The Role of Jesus

When Cleopas and the other unnamed disciple met Jesus on the road
to Emmaus, they recited the basic events in the ministry and death of
Jesus (Lk 24:19-24). They knew of his teachings and miracles. They
knew how the power structure of the establishment had conspired to
bring about his death. They even knew the stories of the resurrection
which had begun to circulate that day. They had information, but they
did not know the meaning of the information. After the two disciples
told Jesus the news of the crucifixion and the rumors of the empty tomb,
Jesus replied, “O foolish men, and slow of heart to believe all that the
prophets have spoken! Was it not necessary that the Christ should suffer
these things and enter into his glory?” (Lk 24:25-286). Luke then adds
that “beginning with Moses and all the prophets, he interpreted to them
in all the Scriptures the things concerning himself” (Lk 24:27).

Luke wrote that Jesus did not leave the work of preserving his gospel
to memory guided by chance. Instead, Jesus taught his disciples during
his resurrection visits the meaning of all that had happened concerning

him.* Luke gave the substance of this teaching in the last verses of his
gospel:

Then he said to them, “These are my words which I spoke to
you, while I was still with you, that everything written about me
in the law of Moses and the prophets and the psalms must be
fulfilled.” Then he opened their minds to understand the Scrip-
tures, and said to them, “Thus it is written, that the Christ should
suffer and on the third day rise from the dead, and that repentance
and forgiveness of sins should be preached in his name to all na-
tions, beginning from Jerusalem. You are witnesses of these things.
And behold, I send the promise of my Father upon you; but stay
in the city, until you are clothed with power from on high” (Lk
24:44-49).

Luke clearly describes a gospel tradition that originates with Jesus
during his resurrection appearances. The command to be witnesses
came as a command to be witnesses “of these things” which Jesus recapit-
ulated and the meaning he ascribed to them.
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The Role of the Holy Spirit

- Before undertakmg the resp0n31b111ty of a witness, however, the disci-
ples received the further instruction to wait in ]erusalem for the fulfill-
ment of the Father’s promise to clothe them with power (Lk 24:49). The
Holy Spirit forms the final critical link in the origin and preservation
of the gospel. While Luke emphasizes this dimension of the gospel, he
does not stand alone. In the Great Commission recorded by Matthew, the
activity of going, making disciples, baptizing, and teaching is framed by
(1) the declaration of Christ's supreme authority in heaven and on earth,
and (2) his promise to always be with his disciples as they fulfilled this
command {Mt 28:18-20).

.The origin and preservation of a gospel tradltlon by the early church
has been described as a saciological phenomenon by ‘many critical schol-
ars during the twentieth century. Efforts to reconstruct the life situation
of the church focus on the survival needs the church would have had
which might have prompted a particular tradition. Efforts at analyzing
the minds of the authors focus on the attempt to discover the creative
theological contribution of the authors as they responded out of their
faith to the situation in the church. In contrast to this approach, the
New Testament seems to present the Holy Spirit as the dominant “life
situation” of the church, out of which the gospel witness emerged.

In the Gospel of John, Jesus told the disciples, that the Holy Spirit
would “teach you all things, and bring to your remembrance all that I
have said to you” (Jn 14:26), This concept of the role of the Holy Spirit
in the witness to Christ finds a parallel in Luke where Jesus said,

And when they bring you before the synagogues and the rulers
and the authorities, do not be anxious how or what you are to
answer or what you are to say; for the Holy Spirit will teach you
in that very hour what you ought to say (Lk 12:11-12).

These passages acknowledge both creativity in the gospel message and
the preservation process while ascribing both processes to the Holy
Spirit. By calling to remembrance the circumstances related to Christ,
the Holy Spirit maintains the objective basis for good news, rooted in
what Christ said, what he did, and who he represented himself to be.
On the other hand, the teaching ministry of the Holy Spirit takes the
truth of Christ expressed by the gospel to impact each person, culture,
and age in a creative, personal way.

Preaching and Teaching in Context

When C. H. Dodd began “the quest for the historical kerygma,” he
sought to identify a gospel creedal formulation acknowledged by the
apostles. Any deviation from this formulation constituted “develop-
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ment,” or the introduction of new theological views by an author. The
primary theological idea he attacked as a new development was the
idea of a future return of Christ. Dodd wrote from what many would

- call a conservative point of view to establish a tradition that went back

to the early church. Rudolf Bultmann wrote from what many would
call a liberal point of view to free the gospel from tradition altogether,
Both share a presupposition common to many who try to study the New
Testament, that the New Testament is a human hook full of traditions
about what people believed or taught about Jesus long ago. From this
perspective, any differences in the gospel message or nuances in theo-
logical formulation occur as a result of the personal quirks of the authors
of the New Testament books.

If, on the other hand, the Holy Spirit actually guided the apostles in
what they said and how they said it, one would expect a change in the
expression of the message without an alteration in the substance. Rather
than the recitation of a creedal formula, the apostles presented Jesus
Christ, the Savior. In presenting Christ, they said enough about Christ
to set him apart, to indicate in what sense he is the only Savior, and
to explain from what and to what he saves people. Presenting Jesus
in the Hellenistic world required the translation or transformation of
terminology wed to the Jewish context; such as the substitution of
“Christ” for the term “Messiah.”*?

In moving beyond the Jewish context to the nations, more than termi-
nology needed attention. The gospel assumes several fundamental ele-
ments that Peter did not have to elaborate in Jerusalem. Peter could
assume a common understanding and belief in the Creator God who
upheld the universe by his power. This represented not only the religion
of the Jews, but also their world view. The Creator God had taken the
initiative to provide salvation for his creatures. Toward this end, God
had spoken by the prophets to prepare Israel for the appearing of the
Messiah. Floyd Filson has criticized C. H. Dodd’s study of the apostolic
preaching in Acts for concentrating his analysis on the messages that
appear in a Jewish context while ignoring Paul’s messages in the pagan
settings of Lysira (Acts 14:15-17) and Athens (Acts 17:22-31).** In these
settings, Paul first had to proclaim the Creator God who made the heav-
ens and the earth. Filson observed,

In a world of polytheism and idolatry it was necessary to present
the basic message of monaotheism, the one God who is Creator,
Lord, and Judge, and under whom all life is lived. It was necessary
to state clearly man’s moral responsibility before God, and in doing
this the Resurrection and the final judgment were proclaimed.

This theme forms the prologues to John's gospel and to Hebrews. It
figures prominently in Paul's letters; particularly in Romans 8, Ephe-
sians 1 and Colossians 1. _

In Jerusalem Peter spoke of Jesus as Lord (Acts 2:36). He never referred
to him as “Son of God” the way Paul did in Damascus after his conversion




66 Journal of the Academy for Evangelism

(Acts 9:20). Though Paul used the terminology “Son of éod" in his

- writings (Rom. 1:4; 1Cor. 1:9; 2 Cor. 1:19; Gal. 1:20), he more frequently
used the term of preference used by Peter in Jerusalem which had consti-
tuted the confession of Thomas: “My Lord and my God” {John 20:28).
Rather than a “theological development,” the “Son of God” terminology
constituted the effort to express to the Gentile what “Lord” meant to the
Jews. S -

For centuries, the Jews had refrained from speaking the holy name
of Yahweh, the Lord God almighty who redeemed Israel from Egypt
and declared his name to Moses. When the rabbis came to the holy name
in scripture, rather than speak it, they substituted the word Adonai,
the LORD, Medern translations of the Hebrew scriptures maintain this
tradition by capitalizing all the letters of LORD whenever the name
Yahweh appears. Instead of a low Christology, by using the divine title
when referring to Jesus Peter expressed the highest of Christologies.'®
The title “Lord” ascribed to Jesus had its origin in Palestine in the Jewish
community, as the ancient Aramaic prayer Maran etha, “Lord, come”
(1 Cor. 16:22) indicates.”” The confession “Jesus is Lord” meant some-
thing to those who understood what Lord meant. The Gentile world,
however, had lots of lords. The term “Son of God” expressed for the
Gentile the divine relationship which “Lord” conveyed to the Jews.

In Jerusalem, Peter never stated that Christ died for sins. Paul stressed
this meaning of the death throughout his writings. Instead of a theologi-
cal development in the understanding of the atonement, the difference
between Peter and Paul reflects the cultural difference of their audiences.
In Jerusalem, on the day of Pentecost, Peter could assume a common
understanding of sin and its remedy. In the shadow of the temple, the
pilgrims that day understood better than any that the law of Moses
prescribed that forgiveness of sin only came through sacrifice. Peter
proclaimed the death of Jesus which took place at Passover time, and
he proclaimed forgiveness of sins in Jesus’ name. The details did not
require explanation. The understanding of atoning sacrifice had formed
over a thousand years of the consciousness of Israel,

In the Gentile world, however, Paul had a formidable problem. The
Gentiles offered sacrifices to their gods, but sacrifices served as bribes
to enlist the aid of a god or to pacify an offended deity. Paul had to
explain the moral demands of a holy God and the significance of the
death of Jesus with respect to the problem of human sin. Without the
preparation of the law and the prophets, the Gentile world required
explanation that the Jewish community did not need.

Paul indicated in the strongest of terms that the apostles felt no free-
dom to alter the terms of the gospel. He claimed that his manner of
presenting the gospel to Gentiles came to him by way of revelation from
Jesus Christ (Gal 1:6-12). Peter also claimed divine revelation as the
basis for his message to the Gentiles when he had his vision in Joppa
before witnessing to Cornelius (Acts 10:9-186, 19-20, 28, 34-35). Philip
received similar guidance in witnessing to the Ethiopian eunuch as he
expounded the fulfillment of Scripture in Christ (Acts 8:26-29). Like-
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wise Ananias received divine counsel before witnessing to Saul when
he demonsirated the power of the Holy Spirit (Acts 9:10~17). By divine
revelation, Stephen of all the apostles bore witness to the exaltation of
Christ to the right hand of the Father and the freedom his reign gives
to those in persecution (Acts 7:56). In each case; however, the revelation
did not alter what the witness had received of the gospel. Rather, the
revelation amplified and gave deeper meaning to particular aspects of
the gospel. ; _
Instead of the rigid distinction C. H. Dodd drew between kerygma and
didache expressed by evangelism and discipleship, the New Testament
seems to imply that the gospel cannot be separated from the meaning
ascribed to it in the apostles’ teaching. The gospel may declare that
Christ died for our sins, but the meaning of this declaration includes
deliverance, redemption, cleansing, forgiveness, and justification. The
gosp'el may declare that those who have faith receive the gift of the
Holy Spirit, but the meaning of this declaration includes regeneration,
adoption, assurance, sanctification, and empowerment. _

‘The evangelist has the responsibility to demonstrate what the gospel
of Jesus Christ means to each individual and culture. For Paul it meant
freedom from the curse of the law, but to the Gentiles he addressed in
Colossae it meant freedom from the “elemental spirits of the unjverse”
(Col 2:8). For Stephen the gospel offered hope to die, but for the Phil-
ippian jailor it offered hope to live. : =

As the church prepares to enter the third millennium of its mission
on earth, the same Holy Spirit that guided the apostles moves, in its
midst to bring the gospel to a world suffering from the consequences
of sin. The challenge now as then involves presenting Christ as the
Savior to a world of different people and cultures. Whether the message
focuses on the fulfillment of Scripture in Christ, as it did when Philip
witnessed to the Ethiopian; the Creator God, as it did when Paul spoke
at Lystra and Athens; the challenge to faith, as it did when Paul wit-
nessed to the Philippian jailor; or the gift of the Holy Spirit, as it did
when Paul taught in Ephesus; the message addresses the gospel to the
world’s experience of the effects of sin and presents Christ as the Savior.

Conclusion

Jesus Christ formed the sum and substance of the apostolic message.
People who joined themselves to the fledgling band of disciples did
so because they had joined themselves to Jesus Christ. The message
presented Christ as the one who answered life’s deepest questions; thus,
he came through the message as a savior. In presenting Christ, the apos-
tles told the significant aspects of Christ and demonstrated their saving
import. Though the apostles used different terms in different settings,
they spoke about the same basic elements. Even though they spoke about
one set of elements in one setting and spoke of other elements in other
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settings, the total message told of Christ from eternity, through earthly
ministry, to eternity. :

When the apostolic kerygma focused on the death of Christ, the apos-
tolic didache for that person would relate the significance of the other
saving activity of Christ. When the apostolic kerygma focused on the
fulfillment of Scripture in Christ, then the apostolic didache for that
person would relate the significance of the other saving activity of Christ.
Thus, the New Testament contains no single formula of the gospel,
though the many instances of gospel proclamation and teaching form
a consistent pattern.

Through the centuries, these simple foundational elements of the
faith have grown into the body of systematic theology and dogma. By
the third century, the church had begun to develop a gospel formula
in the form of creeds. In their earliest form the creeds summarized the
basic teachings about Christ, but over time they grew longer as the
church added to them in response to theological controversies. The final
form of the Nicene Creed had grown to twice the length of the final
form of the Apostles’ Creed as the church sought to clarify, amplify,
define, and set the boundaries for the orthodox faith.

The Apostles’ Creed reads like many of the twentieth century recon-
structions of the kerygma. It does indicate how the emphasis of teaching
had shifted. In the early apostolic preaching, the apostles stressed the
descent of Christ from King David. The Apostles’ Creed of a church now
long removed from Palestine and the Jewish world did not speak of the
Davidic descent and all the messianic implications that would connote.
Instead, it stressed the virgin birth. Both the Davidic descent and the
virgin birth, however, strike at the human nature of Jesus in counterpoint
to his relationship to God the Father Almighty.

Each element of the gospel became the foundational element for the
major doctrines of the church over time as the church attempted to
address the issues of life and culture through the centuries. The basic
elements of the gospel have their corollary doctrines in the body of
systematic theology (see Figure 1), Through the centuries theologians
have tended to organize their theological systems around one of these
elements, or around a related group of these elements, Thomas Aquinas
oriented his theology around the Creator God and the doctrine of natural
revelation. Martin Luther oriented his theology around the Scriptures
and the doctrine of revelation. John Wesley oriented his theology around
the gift of the Holy Spirit and the doctrines of sanctification and regener-
ation. Karl Barth oriented his theology around Christ as the Son of God
and the doctrine of specific revelation. Rheinhold Niebuhr oriented his
theology around the Creator God and the doctrine of humanity. Anselm
oriented his theology around the death of Christ and the doctrine of
atonement. Walter Rauschenbusch oriented his theology around Christ
as Son of God and Son of David and the doctrine of incarnation. Incarna-
tion, likewise, forms the basis for much black theology and liberation
theology. Rudolf Bultmann oriented his theology around the response
to the gospel and the doctrine of conversion. Pentecostal, charismatic,

Poe: Renewing the Quest for the Historical Kerygma 69

THE GOSPEL AND ITS MEANING

KFERYGMA DOCTRINES THEg:gf;:lN ORr EVANGELISTIC ISSUES
Creator God Gad Augustine Self-worth
Creation Aquinus Meaninglessness
Humanity Francis . Human Nature
Process Theology Ecology
Plantiga
Fulfillment of Seripture | Revetation Justin Direction
Henry Values
Luther Authority
Orgen Proof
Tertullian
Son of God/ Son of Incarnation Early Councils Social Justice
David Christelogy Barth Reconeiliation
Brunner Identification
Ramm Divine Initiative
Black Theology
Liberation Theclogy
Death for Sing Atonement Anseim Love
Justification Stott Forgiveness
Raised from Dead Resurrection Moltmann Hope
FPannenburg Liberty
Eastern Orthodoxy Victory
Exaltation Lordship Bunyan Sympathy
Ecelesiclogy Bonhoeffer Prayer
Perseverance
Belonging
Gift of Spirit Sapetification Wesley‘ Frnt (Meaningful life;
Regeneration Otto Abundant Life)
Adoption Pentecostalism, gt al. Etemnal Life
Wimber Empowerment
Return for Judgment Eschatology Dispensationalism Judgment
Mentanus Accountability
Fifth Monarchists Problem of Evil
Shakers Justice
Response Conversion McArthur Decision
Election Calvin Repentance
Predestination Bultmann Faith
Grace Revivalism

and “Third Wave” theologies are oriented around the gift of the Holy
Spirit. Dietrich Bonhoeffer oriented his theology around the exaltation
and the doctrine of the Lordship of Christ. C. 1. Scoffield oriented his
theology around the return of Christ and the- doctrine of eschatology.
]c])?hn Calvin oriented his system around the Creator God and the doctrine
of grace.

Though most of these figures or movements would acknowledge the
truth and reality of most of the elements of the gospel here identified,
their theological agenda gives entirely different nuances to the meaning
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of the gospel. This approach to theology has tended to explain the entire
gospel in terms of a particular doctrine. In the past century, Protestant
evangelical Christians have tended to equate preaching the gospel with
explaining the doctrine of justification with the parallel tendency to
equate salvation and justification.'® Salvation certainly includes justifi-
cation, but it also includes regeneration. The twentieth century has
witnessed the strange phenomenon of evangelical gospel presentations
which inquire if someone is “born again” or would like to have eternal
life, Rather than explaining how to be born again or receive eternal life,
however, the presgntation explains how to receive forgiveness of sins
and the imputed righteousness of Christ. This theological abridgement
of the gospel has emerged as evangelical Christians have avoided refer-
ence to the Holy Spirit for fear of idenfification with the pentecostal ar
charismatic movements. o

If the gospel is the good news of salvation in Jesus Christ, it must
be free to address more than the issue of justification. For the person
experiencing the conviction of sin as guilt, which would include a sig-
nificant number of people in the United States, then justification is the
issue and the death of Christ should be stressed. People experience
conviction of sin, however, in other terms than guilt over transgression.
This would have been particularly true for those who have never known
the law. The gospel demonstrates how salvation extends to whatever
way the Holy Spirit is convincing of sin, righteousness, and judgment,

Bearing witness to Christ by proclaiming good news to people la-
boring under sin will always be a spiritual exercise. It involves the
willingness to care about people as Christ cared, to listen for how the
Holy Spirit is convincing them of sin, and to rely on the Haly Spirit to
give guidance in demonstrating how Christ saves from the manifestation
of sin in a person’s life,
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Reaching a New Generation: Strategies for Tomorrow’s
Church

By Alan J. Roxburgh. Downers Grove, Ill.: interVarsity Press, 1993. Pp.
140. PB.

This book has taught me once again that titles alone are not a sufﬁci'ent
reason for the purchase of a book. Because Iregularly te'r_mh on the subject
of evangelism and the baby boomer and buster generations, I am always
looking for new contributions in that field. Spotting this title, I dared
to order the book sight unseen, assuming that it would address that
issue. .

Such was not the case. Instead, this volume contributes to a growing
and important field of literature by authors who are ende'avor.ing‘ to
relate the gospe! and contemporary culture. Guided by the inspiration
of Lesslie Newbigin and given direction by George Hunsberger, tht?re
is a growing association of pastors and teachers who loose.ly comprise
the Gospel and Culiure Network. They are seeking to provide articula-
tion of the place of the gospel in contemporary Western cgltu}‘e ar_Ld the
reasons why it has found itself in this place of marginalization in the
late twentieth-century. This slender volume by Roxburgh is a valuable
addition to that field.

Along with Newbigin, George Hunter, Loren Mead, an(_l many others,
Roxburgh seeks to wake up the church to the need of a missional thrl_lst
toward the secularized North American world following the demise
of Christendom. While other books analyze the philosophical roots of
meodernity and secularity in a better fashion, the particular contribution
of this book is to describe one of the non-Christian sub-cultures, or

‘tribes’, which has emerged in this period. The uniqueness of Roxburgh’s
study is that he finds, in almost anthropological fashion, a gathering
place for such a ‘tribe’ around a cooperative health food store down th.e
street from a church which he pastored in Toronto. In and around this
small business enterprise, The Big Carrot, Roxburgh discovers aspects
of a system of meaning which he believes is important for the church to
understand, as it ministers to a “new generation.” The author highlights
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three particular areas for discussion: ecology, community, and a search
for the transcendent. _

The Big Carrot is devoted to organically grown foods. It offers an
alternative to foods which are mass produced through the means of
potentially dangerous fertilizers and pesticides. Through the lens of
this Roxburgh guides the readers on a quick tour of the ecological theolo-
gies of the day.

Community is a second essential ingredient at the Big Carrot. The
community which runs it and the one which gathers around it are as
vital as the actual commeodities which draw them together. It is managed
in a non-hierarchical way which affords a very personal touch. In this
Roxburgh identifies one of the hungers of the modern Western person.
They want authentic community as a reaction to and against the deper-
sonalization of a technological and bureaucratic society.

Finally, in shops which have clustered around the Big Carrot, in an
area called the Carrot Common, Roxburgh discovered small businesses
devoted to a variety of goods and services which promote the popular
concept of wholeness through spiritual transcendence. Like many mod-
erns, they want spirituality but without the encumbrances of institu-
tional religion.

In the brief epilogue, the author urges a new evangelism for this new
season of cultural change. Here is the closest thing Roxburgh has for
“strategies,” yet they won’t seem very strategy-like for pragmatic North
Americans. ‘

In summary, the book is a helpful introduction to the issue of the
change in the context of ministry in Western civilization. As a general
overview it is of limited value compared to what is already in print. Its
real value is in the cultural analysis of the sub-culture which Roxburgh
studies. While I am not convinced that it is a large or pervasive ‘ribe,’
I do think it is important to understand, especially as it has its roots
among the cultural elite. I am not clear about the numerical breadth
of the ecological movement. Neither am I certain that modern North
Americans are actually hungering for community. I think that they
would buy community without commitment, but most modern North
Americans seem to prefer their cocoons with the pizza delivered.

' There is a new context for evangelism, and thus a great need to under-
stand our many sub-cultures. Roxburgh helpfully addsto the discussion.

James M. Singleton, Jr.

The Rev. James M. Singleton, Jr. is pastar of the Whitworth Community Presbyterian
Church, Spokane, WA.




74 Journal of the Academy for Evangelism

Jesus and the Reign of God

By C. S. Song. Minneapolis: Augsburg Foriress, 1993. Pp. 304. PB.

Jesus and the Reign of God is a pleasant book to read but difficult to
review. The author quickly and deliberately moves us outside the famil-
iar categories imposed by Greek philosophy. “Christology, just as th'eol-
ogy, is an open inquiry.” From a background of doing theology in a

cross-cultural world (Pacific Schoel of Religion, Berkeley), the author .

invites the reader to a contextually relevant view of Jesus for whom the
reign of God is the central hermeneutical principle. Depending upon
one’s background and bias, that is enough to raise a number of theologi-
cal eyebrows as well as the hackles of evangelical conservatives. Th‘e
author’s approach exemplifies the contrast between a Western analysis
and an Eastern appreciation of an event. An Eastern approach is more
likely to focus on the character and relationships of the people involved.
Prof. Song creatively demonstrates Eastern insights while he skates
thinly over traditional Western theological assumptions.

First, we are treated to an exposition of the Great Banquet of Luke
14:16-24. The poor and the marginalized are there, a human community
irrespective of divisive, diverse religious affiliations. The truth of God’s
reign means freedom (John 8:32). “Truth here is not propositions to be
accepted and theories to be followed. . . . Truth, ta be truth, is time-
conditioned and space-oriented. . . . Truth, in essence, is contextual.”
Qops, conservatives will not be happy with this pluralistic excursion,
nor will most evangelicals, Song obviously desires that we not confine
the Christian understanding of truth to dogmas, creeds, or traditions.
He opens up the possibility of not only cultural expressigns b.ut new
indigenous perceptions of the message of Christ and the Bible, Missiolo-
gists, take note! The author’s intention is noble. The question is whether
the outcome enriches an ecumenical understanding of Christ or disrupts
Christian unity. '

According to Song, Jesus’ purpose, and the meaning of the reign of
God, is to bring abundant life (John 10:10}. Not an abundance of Western
materialism, but life with a purpose—breaking fatalism, striving for
justice, overcoming constant fear of death, struggling for freedon}—
themes revolutionary to the traditional contexts of Asia. Proclamation
of the reign of God becomes a radical event, far different from the cultic
Jesus of popular piety which tends to focus on eternal bliss in heaven
and which equates the kingdom with heaven. Song complains that few
Asian Christians join the struggle for human rights, freedom, and de-
mocracy. He also objects that popular piety confines God’s salvation to
the Christian church to the exclusion of what other religions teach.
This polemic, however pleasing to some, will be challenged by others.
Evangelicals from William Carey onward will endorse the struggle .for
human dignity. But they will not appreciate an inclusiveness which
obscures the finality of Christ. Questions can be raised about C. S. Song’s
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hermeneutical principle. Does he proceed from the text (the reign of
God as posited by the Old and New Testaments), or from a contempaorary
(and ever-changing) context? In gther words, does he'allow the text to
interact with context, or does he impose the context upon the text?

The author warns that we not merely substitute Jesus for the various
protector-provider deities of former religions. The point is valid not
only for pelytheistic settings of Asia but for a proliferation of simplistic
theories, flawed methodologies, and superficial theologies from the
West. The proclamation of God’s reign must not evade the public, social
issues of the world in which we live. ,

A discussion of Chinese “face” culture brings fresh significance to the
banquet parable which centers upon God as the Grand Initiator. “God’s
love is amazing. What God does for outcasts and strangers is unbeliev-
able.” The point is startling in an Asian setting. “As long as certain men,
women, anid children are treated as outcasts and outsiders, God chooses
to be the God of outcasts and outsiders.” That conclusion is both provoca-
tive and challenging. The Hindu caste system tends to regard everyone
outside one’s own exclusive group as outsider or outcaste. In many
regions of India Christianity continues to be viewed as “outcaste reli-
gion” and Jesus as “God of the Untouchables.” '

8ong takes issue with those mission theorists {and missionaries) who
devalued the conversion of India’s untouchables and China’s iinedu-
cated. The assumption that conversion of the elite would lead to conver-
sion of the oppressed is a faulty strategy and reflects a deficient theology.

The author’s sensitivity provides a valuable theological insight. God,
according to Song’s theology, is color-blind. God is not mono-colored
but multi-colored. Translated, we can say God is multi-cultural, not
mono-cultural. Therefore racism—or casteism or classism—is an at-
tempt to abolish God!

Crusading against imperialism, colonialism, and racism, Song berates
as religious imperialism “our evangelistic zeal to win other peoplé to
what Christians believe and what the Christian church asserts to be
true.” Song, along with anumber of other Asian and African theologians
struggling with the yoke of former colonial bondage, finds it difficult
to distinguish Biblical faith from Western aberrations of that faith. The
question is, how does one set a correct course in the present stage of
the Church'’s rapid growth and development in a multi-cultural world?

The evils of Western cultural and religious imperialism are well-
addressed by this important book. Where is the remedy? Song points
to the ecumenical implications of the banquet as an ingathering involy-
ing the whole inhabited world. That the history of God’s reign includes
the nations, that He is God of the “pagans,” is undoubtedly biblical.
That all religious traditions are part of God’s saving love is debatable.
The author appears to stumble at a theology of conversion. All theologies
being imperfect, he suggests, Christians need to explore the life and faith
of other religions for that is how the banquet grows greater. Evangelical
missiologists will groan,




76 Journal of the Academy for Evangelism

From theological speculation, the author moves to the reality of expo-
sure to India’s slums —-not those of Calcutta but of India’s Garden City,
Bangalore. Slums, notes Song, are a countersign to God’s reign. Slums
are an offense against God. The poor and oppressed need empowerment.
This is a book about theologizing, about empowering people for the
reign of God. Mission, if I understand C. S. Song, means getting pet?l;_lle
to participate in the reign of God. That is radically different from familiar
oppressive systems and institutions. Jesus is building a culture of em-
powerment. This requires a new way of doing theology, not the old

doctrinal and propositional approach but engagement with the poor -

and oppressed in an anxiety-free atmosphere. o

To Song, God’s grace is all-inclusive. It is not confined to Christian
converts, the other 95 percent of Asian humanity is not excluded. No
stingy grace, please! God’s reign thus conceived is inclusive. Christian
exclusivists will disagree. Evangelicals will wonder, where, then, is
the need for conversion?

Here are insights for mission and for theologizing in the context of
doing mission in today’s multi-cultural world. One need not endorse
the author’s hermeneutical presuppositions, nor accept his theological
conclusions, to benefit from his creative engagement with the task of
doing theology in the contemporary world.

The book ends on a happy note: the demonic can be overcome by
Jesus who embodies the power of God. This is the work of the reign of
God. A vision of God's reign is “our inspiration as we struggle for a new
society and a new earth.”

Roger E. Hedlund

Roger E. Hedlund has been a CBFMS missionary in India since 1974.

Discipling the City: A Comprehensive Approach to
Urban Mission

By Hoger 8. Greenway, ed. Second Edition. Grand Rapids: Baker Book
House, 1992. Pp 302. PB.

This book is designed as a textbook, a reader, attempting “to stimulate
people committed to Christian ministry in cities throughout the world
to think better and work better for Christ.” It is a welcome addition to
the growing body of literature brought forth by evangelical scholars
committed to evangelizing and discipling the urban areas of the world.
The contributors are scholar-practitioners devoted to reflection, writing,
ministry, and strategizing for urban mission. They represent three main
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traditions: Christian Reformed, Preshyterian, and Baptist, and are Euro-
pean-American, African-American, and Hispanic-American. Of the 16
contributors two thirds are men and one third are women.

The editor and contributors propose that the task of evangelization
in urban areas requires more than proclamation and involvement in
social concerns. It is the painstaking task of discipleship carried on by
committed urban pastors and lay persons who reach individuals and

“guide them into “the grace and knowledge of the Lord Jesus Christ,” in

whatever setting these disciples can be found. :

Roger Greenway provides an overview and summary of what “disci-
pling the city” means. First, the essential missionary goal: filling the
world and all its great cities with the knowledge of God and salvation
in Jesus Christ. Second, increasing the number and influence of those
who in all areas of the city live by God’s grace under Christ’s lordship.
In “Confronting Urban Contexts with the Gospel,” he pleads for a realistic
reappraisal of the churches’ tasks of evangelization and discipleship in
the cities. The new strategies must include a tough stance, aware of the
prevailing pluralism and poverty, and a renewed commitment from
schools and seminaries to equip future city ministers with adequate
tools of cross-cultural sensitivity.

Sydney Rooy’s “Theological Education for Urban Mission” discusses
some important aspects and basic principles of theological education,
but fails to consider the more popular and less elitist forms that must
be employed for effective and urgent theological education in urban
areas, ‘

The four articles written by women scholars are incisive analyses of
significant issues, well researched, and open windows of insight to areas
of urban mission that are left out in standard texts. Ruth A. Tucker's
“The Role of Women in Discipling Cities: A Historical Perspective,”
delineates the contributions of pioneer women in urban ministry of the
late nineteenth and early twentieth centuries, surveying the work of
significant women in the Salvation Army, the Sunday School Move-
ment, and urban philanthropic missions both in England and the United
States. '

In “Diverse Worship Traditions in the City” Corean Bakke presents a
panoramic view of the rich worship traditions of different types of urban
churches. Bakke presents her analysis by surveying the different urban
congregations of the Chicago neighborhood where she lives. She pleads
for acceptance of diversity in unity, as those claiming the lordship of
Christ in the earthly city provide a glimpse of what worship in the
heavenly city will be like.

Judith Lingenfelter’s “Getting to Know Your New City” is an anthropo-
logical guide with helpful directives for those who wish to move from
tourists to explorers or “from outsider to insider” in the intricacies of
city life. She recommends the use of the ethnographic method for re-
searching the variety of people in the city. :

Edna Greenway writes about a topic of concéern to urban mission lead-
ers: children of the city. “Discipling City Kids” offers the results of a case
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study of an urban congregation’s experiments attempting to minister
to African-American children. Greenway analyzes the needs of urban
children, presents options for Bible study curriculum which is_adaptf
able, and suggests methods that should be tried by_congregat}ons in
urban centers, who are serious in their attempts to disciple children.
Ray Bakke argues that the majority of city pastors and churches are
not ready for the mission, which he defines. He posits that “most of
the world’s unreached peoples are culturally rather than geographically

distant from local churches and that local urban churches and their

pastors can be at the leading edge of cross-cultural, internatiqnal mission
in our time.” He pleads for a comprehensive vision for the city by 1_1rba11
pastoral leaders which must include the Colossian vision-transcendence
of Christ, and the Philippian vision—incarnational/ servant view of
Christ. _ )

Craig Van Gelder writes “Secularization in the City: Christian Witness
in Secular Urban Cultures.” After sketching a historical overview of the
process of secularization, he deals with a subject which is becoming a
topic of intensive research—the Post-Modern worldview and how the
church in a secular setting must confront it. )

Harvey Conn’s two articles, presented as first and last chapte'rs cuf. the
book are in my estimation the most significant and creative contributions
of the book to urban mission studies. They provide new materials from
this distinguished evangelical urban missiologist. “Genesis as Ul:b_a_n
Prologue” is an interpretation of the role of major biblical perso.nahtl_es
in the development and sustenance of cities under God’s proylden’ual
guide. Conn argues that the grace of the God of the covenant with Abra-
ham was manifested in urban realities in the lives of the patriarchs. An
interesting insight is the view that in the creation stories God presents
an urban apologetic that contrasts with the nature gods of the pagans.
In the creation story “nature is not deified, and God is not urbanized.
[God] is the cosmic sovereign who has made the creation his house-
city.” | . L
Isrrl “The Kingdom of God and the City of Man: A History of the _C_lty/
Church Dialogue” Conn presents a thirty-page illuminatmg.mpnogr.aph
surveying the interpretations and interactions of major Chrlstle.ln th1_nl§-
ers and movements dealing with the relationship of the city with God's
kingdom and on occasions with the church. The last part of the article
delineates the renewed evangelical interest in urban mission of the Lal_l-
sanne movement in comparison with efforts of conciliar and Catholic
perspectives. . |

This work, as is the case with many edited books, is uneven. Some
authors present aspects of previously published materigls. Ti.mt.:)thy,
Monsma, writing on research repeats what he wrote in Cities: Mlssmns
New Frontiers (1989). Craig W. Ellison presents the novel view tlllat
counseling should be considered discipleship as he propt_)sed in Healing
for the City: Gounseling for the Urban Setting (1991). Viv Grigg pleads
for unique urban church structures for the poor as he did in Cry of t'he
Urban Poor {1991). Robert Linthicum reaffirms what he wrote in City
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of God: City of Satan (1991) about networking and community organiza-
tion in the city as components of “Authentic Strategies for Urban Min-
istry.” _

- The book provides what the editor envisioned: a panoramic discus-
sion of major themes that must be required reading for courses in urban
mission. There are significant topics that this work does not address,
and which future anthologies must consider. Some of these are: the
development of cell and house churches as integral part of effective
discipleship in urban contexts; the impact of ethnic enclaves and
churches in urban mission; and adaptable theological training which
is contextual, urban, and multicultural, developed from the “street pave-
ment” and not from the academic ivory towers of suburbia.

David F. IYAmico

David F. I’Amico is the Billy Graham Professor of Evangelism at The Southern Baptist
Theological Seminary, Louisville, KY.

Evangelism through the Local Church

By Michael Green. London: Hodder & Stotuighton, 1990. Pp. xxii + 574,
PB, o

. In Evangelism through the Local Church Michael Green has identified
most of the major issues that confront a pastor who hopes to lead a
church in an evangelistic ministry. One need not agree with Green in
all his conclusions, some of which are controversial, in order to benefit
from his assessment of what a church must address in order to have an
effective evangelistic ministry. To a certain extent, this book could have
been three different books, for Green deals with three major categories
of cancern: a theology for evangelism, confronting the secular society
with the gospel, and methodological considerations in a local church.
This volume would have particular value for a pastor, because it does
what few books in the area of evangelism and church growth do; it
intentionally interacts with theology and methodology. For the same
reason it would have value as a text in a seminary classroom. In one thick
volume Green provides an outline for addressing the major theological
themesrelated to evangelism, as well as the major methodological issues
and trends. Because people tend to universalize their own experience,
pastors can have a tendency to see only the glaring pragmatic issues of
evangelism, while professors see only the theological issues of evange-
lism. Perhaps because of a career that has alternated between the acad-
emy and the local church for over three decades, Green brings an integ-
rating perspective to the subject.
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1 begins by making a case for the ministry of evalnge.hsm in con-
ter?lrpe:rary gchurc%lles. This section fgrms an.apologetm gnned atdthe
Christian leader who may be prejudiced against evangelism based on
a stereotype, or a bad experience with a partlcu]'lar. methoFlology, ?}11" a
weak theological foundation. He examines conflicting claims by o 95
belief systems and presents a case for .the need to present the g}c;cnf
news of Jesus Christ. Writing from within thq context of'thEE Church o
England, Green makes no attempt to hide his own prejudices on the

subject of baptism. A Baptist reviewer may take a cheap shot and inquire

w Testament scholar neglects to mention the meaning of_the
grkzzst;l?vljc?rd transliterated as “baptism.” Despite this point of. contention,
Green’s book will probably be used by more Southern Baptist semmar};i
students than by any other confessional group. Tl}ough his reseiu'c
does not reflect awareness of the fact, Green’s dlscpssmn of meth.odc,:: ogy
reflects the Southern Baptist sirategy of “preachmg fo_r a vel_'dlct, per-
sonal evangelism, small group assimilatioln and cthsmpleshlp, the use

i nts, and direct mission involvement. o
Of\?\?}f::g 1(*,?:2211 strikes a controversial chord for an evangelical is in his
treatment of the eternal condition of the lost and ’Ehe hope for tl.u_)se who
have never heard the gospel. Green denies a umv:ersahst position t_hat
all will be saved, but of the lost he believes they will suffer annihilation
rather than eternal punishment. For those who have never heard thle
gospel, Green holds out the hope that “We are saved not by our ﬁngw -
edge of how God was able to manage it (Abraham and Dav1c_1 a ]:il?t
inkling of such a thing), but by trusting our case wholly to him—tha
i . by faith” (pp. 72-73). _

N gn?i?re h?s previo[EE classics The Meaning of Salvation and Egaalge-
lism in the Early church, Evangelism through the Local Church does
not reflect Green’s careful scholarship. He takes a more anecdotal ap-
proach to this book, which makes it a more personal :elnd perhaps morﬁ
accessible book for the average reader than t_he earlier works, thoug
one misses the opportunity to chase down his refert_a-nces. '

Though the book offers nothing particularly new, it does _offe:r in Omi
place a collection of issues upon which t‘he thoughtful evangelist rriusil
refiect and take action. The methodologlc_:al section reflects an Eng is
setting, but Green has endeavored to write in a way that makes basic
principles accessible to a wider audience.

Harry L. Poe

Harry L. Poe is Associate Professor of Evangelism at Southern Baptist Theological Semi-
nary, Louisville, KY.
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The Word of the Cross: A Contemporary Theology of
Evangelism

By Lewis A. Drummond. Nashville: Broadman Press, 1992, Pp. 383.

Many years have passed since anyone has attempted to write a full-
blown theology of evangelism. While several important works about
the theology of evangelism have appeared in the last few years, notably
those by William Abraham and Ben Johnson, a full theology of evange-
lism has not been in print. Lewis Drummond wrote The Word of the
Cross to fill that void.

This book represents many years of teaching and reflection on the
great doctrinal themes of Christianity and their implications for evange-
lism. As might be expected, Drummond relates such doctrines as revela-
tion, the Trinity, Christology, pneumenology, and eschatology to the
more specific doctrines usually associated with evangelism; such as
soteriology, justification, eschatology, and conversion. Drummond ac-
knowledges that a study of this sort cannot give the sort of exhaustive
treatment of systematic theology that these docttines deserve. This sort
of theological treatment has taken place elsewhere, and Drummord
builds upon the theological foundations established by others in his
effort to draw out the theological implications for evangelism. In particu-
lar, Drummond builds on the foundations of evangelical theology.
Where appropriate to his drgument, Drummond interacts with other
theological traditions, but he does not write so much to prove a position
as to elaborate a position.

The book has four major divisions: The Basis of the Theological Enter-
prise: The Question of Authority; The Trinitarian God of the Bible and
Evangelism: A Unity of Purpose; Key Biblical Words in Evangelism: A
Scriptural Survey; and The Ministry of Evangelism: A Pragmatic Theo-
logical Study. The book reflects Drimmond’s interest over the years in
the thought of three theologians who have contributed to the theological
conceptualization of evangelisim in the twentieth century. From T. A.
Kantonen comes the interest in a theology of evangelism rootéd in the
Godhead. From A. Skevington Wood comes the interest ini a theology
of evangelism that has a systematic perspective and correlation. From
Michael Green comes the interest in a theology of evangelism that has
its basis thoroughly established in Scripture. Though Drummond’s work

was influenced by these thinkers, his book clearly goes beyond a mere
recitation of the opinion of others. .

The first division of.the book most clearly sets forth Drummond’s
contribution and his critical concern. He begins by establishing an au-
thoritative basis for the enterprise of evangelism. Apart from divine
revelation, the work of evangelism would be arather arrogant enterprise.
The first section of the book, therefore, presents in apologetic fashion
a philosophical basis for the intellectual rationality of the idea of revela-
tion. Though Drummond has spent his academic career teaching evan-
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gelism both in Britain and the United States, his academic preparation
came in the field of philosophy. In a time of radical cultural change in
which values and assumptions about reality can no longer be taken for
granted, Drummond makes a strong argument that those who do the
work of evangelistn must be prepared to give a rational argument for
the legitimacy of a message that makes elaborate and exclusive claims.

The book goes beyond the usual discussion of theological themes in
the last division, in which Drummond deals with the integration of
theology and ministry. Here the discussion centers on issues of applica-
tion and the implications of this theological approach for the life of an
individual church and for the church in the world. This division forms
a bridge to other issues related to evangelism. Such issues as church
growth, multi-cultural society, social action, and piety relate to the sub-
stance of this division, but Drummond makes no attempt to deal with
the wide range of topics that are the “hot” issues of the early 1990s. The
last division indicates how specific issues would relate to the framework
he has sketched without elaborating what position should be taken on all
the topics. Just as he does not elaborate the theological presuppositions
upon which he has developed this treatment of the theology of evange-
lism, he does not elaborate upon the conclusions that might be drawn
in different ministry situations. He leaves those books to be written, but
the bridge is here.

This book was undoubtedly written to serve the evangelical commu-
nity, as is attested by the documents Drummond includes in the appen-
dix to the book. He includes The Chicago Statement on Biblical Iner-
rancy and The Lausanne Covenant of 1974 with the Manila Manifesto
of 1989 as basic theological documents that address either the founda-
tions for a theology of evangelism or the implications of such a theology
for the practice of evangelism. Drummond’s study represents a classic
approach to evangelism that acknowledges the challenges to that posi-
tion in the late twentieth century.

Harry L. Poe

How to Break Growth Barriers

By Carl F. George and Warren Bird. Grand Rapids, MI: Baker Book
House, 1993. Pp. 232. PB.

Carl F. George is Director of the Charles E. Fuller Institute of Evange-
listn and Church Growth and adjunct professor of church growth at
Fuller Theological Seminary, Pasadena, California. His colleague, War-
ren Bird, is the former founding pastor of a church in Suffern, New
York. They propose that if the church is to break the barrier through
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the 66 to 125 church membership level, the “rancher-style” of pastoral
leadership is necessary. Although the terminology is not new, the au-
thors are persuasive enough to show that it is the only necessary form

.of leadership for a growing church.

They quote Lyle E. Schaller in support of the ranching-style: “Small
congregations and many of the congregations that are declining in size
tend to have shepherd-style pastors” (p. 21). They are quick to defend
the role of shepherding (p. 86), but the pastor's (shepherd) role needs
to change from simply sheep-herding to a ranching model. This means
that leadership skills coupled with administrative abilities are needed
to accommodate the rise of membership. -

This book is writien in easy-to-read language with clear outlines and
headings. Each chapter concludes with guided questions for discus-
sions. Anecdotes are also appropriately included. :

It is divided into 3 parts. Part 1 deals with the identification of the
vision, or the church growth mission. Part 2 deals with a comparison
of the sheep-herding style and the ranching-style, and points out the
benefits of the rancher-style. The last four chapters compose Part 3,
which is the “how-to” section of the book.

“The Berry Bucket Theory” introduced in chapter 8 on “Problem Peo-
ple,” reveals George’s perceptiveness of group dynamics within the
church. His insights on the possible remedies are indeed valuable.

The evaluation and worksheets in the “Further Thought” section could
be dealt with in more detail in group studies on church growth. It is
an excellent resource as a supplementary text in a “strategies for church
growth” course in a college or seminary.

Chek Yat Phoon

Chek Yat Phoon is President of the Seventh-day Adventist Mission, Singapore, and Profes-
sor of Religious Studies, Southeast Asia Union College/Southeast Asia Adventist Semi-
nary, Singapore,

The Book of Church Growth: History, Theology, and
Principles

By Thom S. Rainer. Nashville: Broadman Press, 1993. Pp. 351.

A contemporary summary of the church growth movement, the book’s
subtitle accurately conveys the contents. This is a review of the history,
theology and principles of the church growth movement. It is not really
THE book of church growth because it lacks practical application fea-
tures that are characteristic of much church growth literature.
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The first 69 pages present the history of the church growth movement
in six chapters. Though uninspiring, it is accurate and thorough. The
author does an excellent job of identifying the importance to the church
growth movement of evangelistic church growth. This is particularly
true since much contemporary church growth seems to result from
“sheep swapping” rather than reducing the population of hell. There
are also several good definitions of evangelism throughout the material.
Particularly nice for a Southern Baptist reviewer i$ the inclusion of
Scuthern Baptist contributiofis to the church growth movement. Many
ofthe pages deservedly recount the influence of Donald McGavran; Peter
Wagner and The Fuller Thedlogical Seminary. Wagner was Rainer’s
mentor and receives a little more reverence than is probably deserved.
Chapter One provides a good introductory definition of church growth
and an enlightening unit on “What is the Difference Betweeri Evangelism
and Church Growth.” The first section provides an uncritical chronology
of the development and major players.

The second section (78 pages) summarizes the theology of the church
growth movement. This very readable section is valuable to proponents
and opponents alike. The first cliapter in the section entitled “A System-:
atic Approach to Church Growth Theology,” is thorough and helpful.
Rainér then accurately presents separate chapters on the movement’s
teaching about bibliology, theology, Christology, pheumatology, ange-
lology, anthropology, soteriology, ecclesiology, and eschatology. It is
particularly helpful to those who wish to respond to critics of the church
growth movement. A very helpful resource in Chapter 7 is the text of
the 1974 Lausanne Covenant. Many contemporary stildents have not
been introduced to this important document. There are also several
helpful charts and good documentation. - .

The third section consists of 14 chapters; each outlinihg a separate
principle of the church growth movement. The author notes “Most
chutch growth principles in the following chapters come from the Bible.
. . . Some of the principles, however, do not come from the Bible but
they are not unbiblical (171).” All of the major principles are included.
He includes prayer, lgadership, laity and ministry, church planting,
evangelisin, worship, finding the people, receptivity, planning and goal
setting, physical facilities, assimilation and reclamation, small groups,
arid signs and wonders. Each chapter concludes with an evaluation
of the church growth principle(s) discussed in that chapter. Theéy are
well-written;. thoughtful, and concise. Rainer's evaluation of sigiis and
wonders at the end of that chapter is particularly fair and balariced.
There is enough informatibn in each chapter for practically-minded
readers to apply to their wdrk. The major weakness of the text is the
lack of additional practical information for implementation. Under-
standably, thisisnot intended t¢ be an implementation text, but students
are tending to deniand more practical application in all of their courses.

The final section, “Concluding Matters,” briefly summarizes the ideas
presented in the book. It also indicates “The church growth movemert
began with one man asking the question, ‘Why do some churches grow
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and some churches don’t?” In this reviewer's opinion the modern church
growth movement began when one man became the voice for the many
who were asking that question. Rainer presents a very good conclusion
calling for the balanced use of church growth tools. As in any discipline
there are extremes, so balance is a needed virtue. The book concludes
yvith an excellent church growth bibliography, a good name and subject
index, and a thorough Scripture index. All three are useful tools for
turther individual and classroom study.

The book is an excellent introduction to the field and should be seri-
ously considered in church growth and missions courses. The highly
readable and non-academic style also makes it a viable option for church
libraries and interested lay-readers.

C. Thomas Wright

C. Thomgs Wright, Ph.D., is Director, Materials Development, Evangelism Section, South-
?m Ba%:tlst Home Mission Board, Atlanta, GA. He is Book Review Editor of the AETE
aournal.

Creating Understanding

By Donald K. Smith, Grand Rapids: Zondervan Pubh’shing House, 1992,
Pp. 384, PB.

It is a pleasure to begin reading a new book and realize it is excep-
ponal. The joy of reading replaces the responsibility to read. This text
is one of those treasures —a book on communication that actually com-
municates! The content and design are well-matched to present im-
portant information in an interesting manner. This book is destined to
become a classic next to Hesselgraves’ Communicating Christ Cross-
Culturally.

Smith indicates the book is “built on three foundational positions:
1. All communication is cross-cultural to some degree. 2. Culture is
the_way we organize our experiences to develop a worldview, values,
]_)ellefs, a social framework, and behavior patterns. 3. Communication
is the human part of proclamation and discipling. The Spirit of God
works inwardly to produce response and transformation {(p. 8).” These
foundations are particularly important if we are to evangelize by clearly
communicating the gospel of Christ in a way that encourages response
from the lost. The global context of ministry in the nineties and beyond
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Al
2000 requires communicators to learn cross-cultural communication
skills, even if the cultures crossed are professor to student, or yuppie
to truck driver.

Each of the twenty-three chapters is accompanied by a proposition
which has “to do with a process—(of) communication--and must be
used, expanded, and applied in the process of ministry before they
can fulfill their potential value to Christian workers (p. 8).” The first
proposition is “Communication is involvement.” The accompanying
chapter is entitled “Involve Me, So I Can Understand.” The message of
the chapter is to find out about the audience so you can communicate
to their needs while being careful of possible trigger points. He uses
the example of a Catholic priest who was talking about Africa to raise
interest and support. An African in the audience was offended by the
presentation. The Priest realized he would have said some things differ-
ently had he realized who was in the andience.

The content of each chapter is highlighted by sidebars, quotes and
well-placed design techniques using bullets, lists, illustrations and, get
this, cartoons. At last a book that realizes students and academicians
learn through illustrations and cartoons. One example is a cartoon of
a preacher going full tilt. Gliding up next to him is a paper airplane
with the words “time’s up” on the side. The cartoons are even relevant
to the lesson. A particularly effective illustration has a picture of a loaf
of bread, a stick of French Bread, a croissant and a dollar bill. All are
possible interpretations of the word “bread.” A sidebar in this chapter
reads, “Evangelism takes place only when there is communication. Com-
munication takes place only when there is involvement.” These very
effective communication tools are used throughout the book.

Each chapter also begins with quotes or hypothetical sayings that
represent the opinions, problems or concerns addressed in the chapter.
For example, chapter five is entitled, “Knowing What We Are Doing.”
The proposition is, “Clarification of goals increases the possibility of
effective communication.” There are three introductory sayings in this
instance, “I really don’t know where I am going but I am trying hard,”
“God will guide me, there’s no need for setting objectives,” and “He who
has no target is sure to hit it.” It is easy to see this chapter provides
practical helps to improve communication.

The author also includes excellent summaries and a short bibliogra-
phy at the end of each chapter. The summaries are thorough and concise.
In fact a reviewer could just read the summaries.

The book concludes with an excellent eleven-page general bibliogra-
phy, an index of persons, a subject index and a Scripture index. Each
provides additional information for classroom and individual study.

Creating Understanding is highly recommended for classroom and
individual use. A practical, readable text that applies to any course on
evangelism, missions, or communications. The principles addressed
here are important to ministers/communicators in every field.
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Dr. Donald K. Smith is professor of international communication at
Western Seminary in Portland, Oregon. He is a former missionary in
southern and eastern Africa, where he developed programs for commu-
nications research and training. He also is the pastor of Faith Baptist
Church in Portland.

C. Thomas Wright

New Millennium, New Church: Trends Shaping the
Episcopal Church for the 21st Century

By Richard Kew and Roger ]. White. Cambridge, MA: Cowley Publica-
tions, 1992. Pp. 177. PB.

In New Millennium, New Church, Kew and White set themselves the
difficult yet essential task of diagnosing a reluctant patient in hopes of
developing a treatment and eventual cure. The task is complicated by
the fact that the “patient,” in this case the American Episcopal Church,
has already been in failing health for some time, exhibits a wide variety
of often-contradictory symptoms, and has a persistent tendency to dis-
like its medicine —even that which it prescribes for itself. '

Added to these liabilities is the fact that predicting the future is at
the best of times an inherently risky business. According to its authors,
this book “is intended to be a compass for the 1990’s, not a detailed road
map. Its task is to help . . . find the way forward, not give precise details
of how to get there” (p. xi). Armed with this disclaimer, the authors
draw on statistical data, survey results, and personal observations to
formulate thirteen general trends that they see emerging within the de-
nomination.

Some of these trends will gome as no surprise to observers of the
Episcopal scene, whereas others are likely to occasion lively debate.
For example, Kew and White foresee a waning of liberal influence in
church programs and leadership, a revitalized interest in spirituality
and spiritual formation, the continued maturation of evangelical, charis-
matic, and Anglo-Catholic “renewal” movements, and a return to biblical
and theological orthodoxy. In terms of the church’s ministry, they antici-
pate a growing de-clericalization, diversification, and democratization
of ministry roles, within which women will play an increasingly sig-
nificant role. There will be an accompanying de-emphasis on centralized
administrative structures, fuelled in part by a general societal suspicion
of hierarchies, and in part by financial exigencies. At least on this latter
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point the authors are certainly correct, for budget cut-backs are already
exercising a powerful effect on a number of constituencies within the
Anglican Communion.

Perhaps more difficult to evaluate is their confident assertion that
church-goers from a wide range of denominations will increasingly
“flock” to the Episcopal church. They will be drawn by a vibrant liturgy,
by an intellectually open, comprehensive spirituality, and, above all,
by “a search for identity” (p. 93). Even to the ears of a life-long Anglican
(and the book is certainly written for Anglicans} such a claim sounds
smug and triumphalistic. At the very least it deserves additional re-
search into the complex dynamics of what Michael Green once felici-
tously termed “sheep-shuffling”—the transfer of membership from one
church or denomination to another. The question of how this anticipated
influx will affect the trends outlined in other chapters also requires
further treatment. Particularly interesting could be the interplay be-
tween a rising tide of theological conservatism, the anticipated influx
from denominational transfer (not infrequently motivated by a flight
from conservatism), and the characteristically Anglican virtue of “com-
prehensiveness.”

The chapter on denominational transfer is followed by a discussion
entitled, “A New Confidence in Evangelism.” Here the authors’ expecta-
tions are considerably more modest, as they acknowledge the wide-
spread, indeed systemic Episcopalian aversion to evangelism. At best,
they see a slow and cautious acceptance of the need for evangelism,
notwithstanding the fact that the 1990’s are for Anglicans the “Decade
of Evangelism” but with little real growth from this source well into the
next century. It might be observed, in fact, that if their predictions about
denominational immigration prove true (and North American Angli-
canism has long depended on “growth by immigration”), it could serve
as a powerful disincentive to any new evangelistic initiatives.

The patient’s condition is grim. As Kew and White declare at the
outset, “Consciously or unconsciously, at local, diocesan, and national
levels we have made the decision to shrink, have pursued policies that
will guarantee it, and covered it up with high-sounding theological
words like ‘prophetic witness’” (p. 7}. Yet they take considerable offense
at those who predict the patient’s imminent demise, preferring to con-
clude that the prospects for health and “A Bright, Bright Future” (p.
169) are better than average, if the right course of treatment is applied.

The book is intended as a discussion-starter, and as such it serves its
purpose well, It will be of interest not only to Anglicans, but to all who
are interested in the dynamics of denominational change. The material
is made easier to digest by a brief summary entitled “I'rends To Watch”
that follows each chapter. As for whether or not the patient will survive,
and in what form, the Physician has not yet delivered a verdict. In the
meantime, his ancient advice in Deuteronomy 18:22 will have to do:

R
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“If the prophet speaks but the thing does not take place, the Lord has
not spoken it.” In other words, we'll just have to wait and see., '

Michael Knowles

Michael Knowles is the Assistant Director of the Wycliffe College Institute of Evangelism,
Toronto, Canada. ) .

Great Expectations? Preparing For Evangelism Through
Bible Study '

By Michael Marshall. Cambridge, MA: Cowley Publications, 1991, Pp.
160. PB. )

Bishop Michael Marshall, former director of the Anglican Institute
in St. Louis, Missouri, has recently been appointed as one of two “Advis-
ers in Evangelism to the Archbishops of Canterbury and York” in the
Church of England. His counterpart, representing the evangelical wing
of Anglicanism, is Michael Green. Writing from an Anglo-Catholic char-
ismatic perspective, Marshall offers a series of daily Bible studies in-
tended for personal or congregational use during the six weeks between
Easter and Pentecost. His stated purpose is to move his readers “from
the celebration of Easter joy to a new commitment to Pentecost mission
- . - [as they] rededicate themselves to be witnesses of the Resurrection
of Jesus.”

Marshall (who admits his “lust for alliteration”) selects “Expectation,”
“Experience,” “Explosion,” “Explanation,” “Expansion,” and “Expres-
sion” as themes for the successive weeks. For each week he provides a
brief introduction, a set of carefully focused discussion questions, and
seven Bible studies, Each of the daily studies begins with a brief passage
from the Book of Acts. This is followed by three sections of commentary
under the headings “Event,” “Explanation,” and “Experience.” Generally
speaking (although there is a great deal of overlap between them), these
sections seek to clarify the literary or historical context of the events
described in the biblical text, their theological significance, and their
practical application for the life of the modern church.,

The great strength of these studies is that they confront the reader
with the testimony of Acts to God’s powerful work in establishing the
earliest Christian community, They are wide-ranging in focus. Con-
versely, their most frequent weakness {one to which all preachers are
prone) is that the commentary is sometimes tangential to the substance
of the biblical text. So, for example, the exposition of Acts 5:19-21
focuses largely on how William Neil, an earlier commentator, is reluc-
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tant to admit any supernatural identity for the angel who sets the apostles
free from prison (pp. 62-63). Nonetheless, the consistently practical and
explanatory emphasis of these studies is appropriate for their intended
audience. ‘

Marshall's reflection bear the marks of a long pastoral career, and
seems intended for at least two groups within the contemporary church:
predominantly cultural Christians who either seek or need to be chal-
lenged by the reality of God’s work, and those who have experienced
some form of charismatic “renewal.” Referring to the first group, he is
eager to see his own church break out of its spiritual doldrums, discover
the power of the Holy Spirit and recapture some of the vitality, appeal,
and initiative of the early disciples. To this end, Marshall takes care to
outline the nature and cost of Christian discipleship, He also calls the
reader to repentance and faith, as well as to discipleship, spiritual forma-
tion, and a willingness to change the church (e.g. pp. 91-92, 107, 116-
117).

V\;ith regard to the second group, issues of controversy within the
charismatic movement are easily discernible beneath, for instance, Mar-
shall’s interesting contention that the events of the day of Pentecost
“should not be confused with glossolalia” (p. 35), or his assertion that
Paul and his companions must have made a joint decision to enter Mace-
donia rather than Bithynia (Acts 16:6-10). According to Marshall the
church's decision-making must always be corporate and consensual, in
contrast to claiming “God told me,” which “is a very individualistic,
unscriptural, untraditional and ungodly phrase” (p.67). But apart from
particular issues of contention, Marshall’s over-riding concern seems
to be that, as he states at the outset, “the renewed church today has lost
its way” (p. 25). He apparently means that many who have experienced
the power of the Holy Spirit have not allowed such experiences to impel
them outside the confines of the church inte mission, evangelism, and
social concern, The experience of the earliest church is thus cited as
correcting spiritual self-absorption, as well as inertia, |

Given that the earliest disciples were all Jewish, the same experience
might have added some nuance to Marshall’s unfortunate characteriza-
tion of the Jewish people as “consistently stiff-necked, blind, and un-
teachable” (p.88). In a post-Holocaust era, such comments cannot be
allowed to pass unnoticed by those within the church, for they will
certainly not pass unnoticed by those outside the church.,

In summary, this series of studies concentrates on motivating church
members ta prepare for evangelism through a fresh personal encounter,
as mediated by the biblical text, with God’s power and priorities for
mission. Marshall specifically avoids, however, dictating the details of
how his readers should go about the task of evangelism.

The book concludes with a suggested outline for a “Pentecost Vigil
Service,” and an index of Scriptural passages cited.

Michael Knowles
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Church Growth and the Power of Evangelism: Ideas that
Work. :

lBy Howard Hanchey. Cambridge, MA: Cowley Publications, 1990. Pp.

xii+ 247, PB.

Howard Hanchey is professor of pastoral theology at Virginia Theolog-
ical Seminary, with previous publications in the field of Christian educa-
tion. Writing here for an Episcopalian audience, he aims to make certain
essential principles of evangelism and church growth more accessible
for a constituency that, until recently, has proven somewhat resistant
to such ideas.

Hanchey begins by setting out in admittedly exaggerated terms the
now familiar contrast between a “maintenance-minded” and a “mission-
minded” congregation. Whereas for Hanchey “most mainline Protestant
congregations” (and the Episcopal church in particular) demonstrate
the former outlook, the latter perspective is typified above all by a con-
gregation’s ability to discern, celebrate, and take its cues from the pres-
ent, “here and now” evangelizing activity of God. “God is near and they
know it” is a description that recurs throughout the book. Hanchey goes
on to discuss the process of learning to identify the signs of God’s pres-
ence in the lives of individuals, using a number of stories from his
pastaral experience to illustrate. This leads him to treat various biblical
images and categories for God (Immanuel, Friend, Provider, etc.), and
to deal with typical objections to the notion of God’s being active in the
present (so, for example, the title of Chapter 6: “Why Do Bad Things
Happen in God's Waorld?”), '

Specifically addressing church leaders, Hanchey discusses a number
of church growth and leadership strafegies (pausing on the way to de-
livera powerful broadside against what he perceives to be the misguided
priorities of seminary education in mainline denominations). He pays
particular attention to ministries of welcoming newcomers, as well as

-to the development of a comprehensive Christian education program,

stressing the importance of incorporating children into worship and of
offering classes for newcomers and new members. Hanchey not only
outlines general principles, but suggests specific strategies and areas of
focus. The strategies include developing a personal style of evangelism,
striving for excellence in worship, and encouraging a vision for financial
stewardship. Episcopalians in particular will appreciate Hanchey's
practical suggestions for carrying out these proposals in a liturgically-
oriented context. They also will understand (if not concur with!) his
positions on several issues of relevance to Anglican polity, notably the
admission of children to communion and the question of adult, as op-
posed to adolescent confirmation.

Of course, there are certain limitations inherent within the specificity
of his denominational focus. For example, Hanchey counsels us to “For-
get about inviting a friend to church,” and to concentrate instead on




92 Journal of the Academy for Evangelism

those whom God brings in the door. While this advice may yet apply
within the American Episcopal church, where going to church still has
some degree of cultural relevancy, it is markedly less applicable else-
where in the Anglican communion (Canada, Britain, or Australia, for
instance), where people are less likely, for social and cultural reasons,
to walk in the door of an unfamiliar church.

Finally, it may be helpful to point out what precisely Hanchey means
by “mission-mindedness” in a congregation. For he barely touches on
what is often meant by that term, namely active outreach beyond the
bounds of one’s own congregation or culture. In this work, “mission”
seems simply to designate theological 1ntent10nahty about the true pur-
pose of the church, as a means for gaining needed clarity with regard
to specific goals, standards, and strategies.

In summary, this work will likely be maost helpful for the constltuency
within which its ideas were first developed: those who are already in
or are presently training for pastoral leadership within mainline, liturgi-
cally-focused denominations (Catholic as well as Protestant), and who
are not yet familiar with the basic principles and strategles of evangelism
and church growth.

Michael Knowles

New Directions in Mission and Evangelism 1: Basic
Statements 1974-1991

Edited by James A. Scherer and Stephen B. Bevans, 5.V.D., Maryknoll,
NY: Orbis Books, 1992. Pp. 324, PB.

Orbis Books has provided yet another valuable resource for the con-
temporary missiologist. This volume introduces a new series “which
offers collections of recent articles and papers, all prevmusly published
but not easﬂy available to students and scholars of mission.” Further
volumes in the series will include Roman Catholic, Orthodox, Conciliar
Protestant, Evangelical, Pentecostal, and other points of view.” But this
volume, edited by two competent and experienced missionary/scholars,
sets a high standard for the ensuing volumes.

The title is significant in that “new directions” reflects the work done
by David Bosch in 1991 Transforming Mission: Paradigm Shifts in The-
ology of Mission (also published by Orbis). The “basic statements” con-
sist of both official and unofficial-but-representative statements of the
World Council of Churches, the Roman Catholic Church, the Eastern
Orthodox and Oriental churches, and the Evangelical Protestant
churches, Most of the statements are excerpts from larger documents,
but in a few instances, entire documents are reproduced. We can be
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grateful to the editors for pulling out those significant statements and
thereby saving us lost of valuable time as well as for indicating what
they (at least) deem to be valuable and significant. It is also important
to point out that in view of the Iong histories of the churches involved,
the last two decades are primarily in focus, bringing us right up to our
present day.

It is first of all obvious that greater amount of space given to Conciliar
and Cathdlic documents reflects the MODUS OPERANDI of these two
bodies: They are well organized; they have established working groups;
and they meet in their respective groupings on a fairly regular basis.
The more modern contributions given over to the Orthodox and the
Evangelicals indicate (at least with the Evangelicals) a lower priority
given to the above concerns and a wider diversity of ecclesiological
structures; hence, with fewer official meetings, there are fewer docu-
ments to sort out.

A second observation relates to the way the documents are arranged.
Each part is organized historically, so that we have a chronology of the
last twenty years or so (Lausanne '74 is the earliest) and ate therefore
able to trace the developmenit in thinking within the respective churches
and groupings of churches. )

Third, the reader is given the opportunity of comparing definitions
and descriptions of subjects and issues treated in most all of the state-
ments. And the issues are addressed for all to see and evaluate: What
role does mission play in the theology and practice of the contemporary
church? Does Luke 4:18-19 define and describe the essence of the
church’s mission? What role does culture play in evangelizing the un-
churched and in establishing new chiirches? How do the respective
religious communities evaluate inter-religious dialogue as a part of
evangelization? And, what is the biblical and theologlcal motive for an
ongoing and effec:tlve missionary perspective in today’s world? These
and other issues can be laid side by side, with much profit to the inter-
ested and diligent reader.

Fourth, each document is preceded by an editorial introduction which
orients the reader to the historical and theologlcal context of the docu-
ment. Particularly helpful are the introductions given to “Dialogue and
Proclamation” (RCC) with respect to the encyclical of Pope John Paul
11 entitled Redemptoris Missio (pp. 177-78); the revéaling candot of
editorial statements introducing “Consultation on Simple Lifestyle” (p.
268), and “Consultation on the Church in Response to Hiiman Need”
(p. 281) (CCWE and WEF statements); and the description of the devel-
opment of Orthodox thinking on mission in the opening “Iﬁtroduction
and Overview” (pp. xiii-xvi).

Finally, it will be helpful in future volumes if mare balance can be
achieved in the selection of documents, editorial effort showing greater
diversity, and the inclusion of relevant documents which would clarify
ambiguities within the wide-ranging discussions —for example, on the
church’s relationships with non-Christian religions, the only statement
about that dynamic (involving the Jewish religion) is from Evangelical
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Protestants (pp. 306-14). Certainly it would have been helpful to include
the background and relevant excerpts from “Nostra Aetate” (“The
Church’s Relationship to Non-Christian Religions,” Vatican II, 1965).
Furthermore, an excellent illustration of inter-confessional dialogue
would be the Evangelical-Roman Catholic Dialogue on Mission, 1977~
1984, which, with extraordinary candor, shows representatives from
both communions agreeing and disagreeing in ways sure to enlighten
-and encourage the skeptical and cynical among us.

This is a fine volume and will find its place alongside the other missio-
logical resources, as well as on the syllabi under “required reading.”

John W. Nyquist

John W. Nyquist is Associate Professor of Mission and Evangelism, Trinity Evangelical
Divinity School, Deerfield, Illinois.

Introducing Jesus: Starting an Investigative Bible Study
for Seekers

Peter Scazzero, Downers Grove: IVP, 1991. Pp. 90. PB.

Peter Scazzero has hit the nail squarely on the head in this helpful
and practical guide to small-group evangelism. Although he doesn't
mention it in the book, he seems to have profited from his association
with the author of Small Group Evangelism, Dr. Richard Peace at Gor-
don-Conwell. This book is basically divided into two sections, the the-
ory and the practice, with a supplement section at the back for handouts
(to be duplicated), and bibliographic resources.

The author obviously takes the Bible, evangelism, and culture seri-
ously. He also demonstrates that he understands the mindset and ques-
tions of most non-Christians. But throughout, these pages are written
to motivate and equip interested evangelizers (not necessarily gifted
~ evangelists),who are seeking culturally relevant ways to introduce inter-
ested unbelievers to the Savior. And one of the most attractive features
of the book is that Scazzero, as a pastor himself, demonstrates a way
for those who have had formal theological training to be effectively
involved in leading others to Christ. Pastors and other “professional
Christians” often find it difficult to relate personally, and on the same
level, to those who don't share the same background and training; the
author does a good job here.

But the outstanding feature of the book from this reviewer’s perspec-
tive is the balance Scazzero maintains between the power of the gospel —
in and of itself —and the sensitivity needed to understand the seeker
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without being authoritarian or heavy-handed. The inductive questions
suggested for the six studies (Luke 3:2-18; Mark 4:1-20; Mark 1:15-
34; John 4:4-26; Luke 15:11-32; and Mark 10:17-31) are clearly ar-
ranged along the lines of observation, interpretation, and application.
But it is clear that the author expects more than just an enlightened and
stimulating religious discussion; the questions are all framed with a
clear purpose: to lead the members of the small group to deeper under-
standing of Jesus Christ, after which a legitimate challenge can be is-
sued.

This is a good book on contemporary evangelism. The leader is en-
couraged to pray for open doors for the gaspel’s entry; to learn how to
ask good, thoughtful questions; to take the initiative to invite “first-
name-basis” friends; to sensitively, but intentionally, present the gospel
using some kind of gospel outline; and to be ready to issue an invitation
to the entire group or to individuals in that group. Furthermore, the
leader is encouraged to have a definite plan for each week’s study, in-
cluding a thorough and personal encounter with the text of Scripture
to be used.

A final word of encouragement to those who take the Great Commis-
sion and the Great Commandment seriously: Peter Scazzero helps us
all to see more clearly the necessary link between God’s powerful word
and building significant relationships. Using the familiar graphic indi-
cating the “Spiritual-Decision Process,” the author enables the reader to
see the unbeliever somewhere on a continuum, closer or further removed
from the point of entry into God’s Kingdom. “An investigative Bible
study recognizes that while each person who becomes a Christian does
make a decision at a specific point in time, there is a process which
leads a person to that point” (24). And the chapter on “Going Fishing”
emphasizes the importance of building a network of unbelieving friends
who will be more open to an invitation to an investigative Bible study.
Establishing relationships with non-Christians is just as important in
our day as it was when Jesus gained the reputation as “the friend of
sinners and tax collectors.”

This book —although brief —makes a significant contribution to the
methodology of evangelism, and will certainly be profitable in the class-
room, in the church, and for individuals seeking an effective evangelis-
tic tool for reaching unbelieving seekers with the Good News.

John W. Nyquist




ACADEMY FOR EVANGELISM IN
THEOLOGICAL EDUCATION
21st Annual Meeting

~ Oct. 7-9, 1993
THEME: “Target: The Cities and
Their Environs”
MINUTES

The twenty-first. annual meeting. of the Academy of Evangelism in
Theological Educatlon was hosted by the Trinity Evangehcal Divinity
School (TEDS), Deerfield, Illinois, Oct. 7-9, 1993. Sessions were held
at the Seminary [Thursday and Friday evenings),. the Embassy Suites
(Friday and Saturday a.m.), and Willow Creek Community Church
(WCCC, Saturday afternoon and evening). President Robert Anderson
opened the meeting at. 7:30 p.m. arid welcomed the part1c1pants He
noted that AETE has “come of age” since it is in its 21st year. Dr. Ander-
son read a number of letters of regret from members, who could not
attend this meeting. Members introduced themselves: Wheaton Gradu-
ate School students (5); AETE members [25) spouses (2); and guest
speaker Lee Strcbel

Dr.]. Davrd Hester, leda liturgy of wcrshlp and read from Psalm 148
His devotional was anchored in Prov. 14:4, “Where there is no oxen
there is.no grain.” He reminded the Academy that “ministering churches
are ‘messy churches,’ ” because you can’t be an active church mrnlstermg
to people and “keep a clean stall.” “A thriving mmlstry has no shortage
of messy stalls.” “Dead .and dying churches are neat and predictable but
are without life or ministry.” “Crowds leave messes, so thank God for
messy churches

Dr. ]ohn Nyquist, host member, Welccmed the Academy to 1‘_he TEDS
campus. He outlined the weekend program, including. the Saturday
visits {o the Billy Graham Center, Wheaton College and Willow Creek
Community Church. He introduced Lee Strobel, Director of Commum—
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cations, Preaching Pastor and Director of Evangelism at WCCC. He be-
came a Christian in 1980. He joined the WCCC staff in 1987 with a
professional background in law and journalism. Lee Strobel addressed
the Academy on the subject of “Reaching Unchurched Iarry and Mary.”
In a testimonial style he outlined a seven step strategy used by WCCC
to reach unchurched people: 1) Build authentic relationships with the
unchurched; 2) Share a verbal witness; 3) Invite the unchurched to
seeker senasitive services; 4) Use creative communication in the church
(i.e., drama, contemporary music, messages that are relevant and appli-
cation oriented); 5) Involve people in small groups; 6) Help people dis-
cover their spiritual gifts; and 7) Invite people to invest financially. The
meeting concluded with a discussion time.

On Friday morning Dr. Robert Anderson called the meeting to order
and introduced Dr. Richard Armstrong, who led in a devotional. Dr.
Marty McMane, who was originally scheduled to lead the devotions,
could not be present because of the death of her mother. Dr. Armstrong
shared some poetry from his own personal pilgrimage in ministry over
the years. Eight additional AETE participants were welcomed.

Dr. T. V. Thomas introduced plenary speaker, Dr. Roger Hedlund.
Dr. Hedlund has served as a pioneer in mission work and leadership
training in India. He is the founder of the Church Growth Institute and
Director of the McGavran Training Institute in Madras. He spoke to the
Academy on the subject, “Evangelism in Mega Cities of the Sub-
Continent.” Dr. Hedlund addressed two major issues: 1. Understanding
the spirit of four megacities: a) Calcutta, a city of the poor and of hope;
b) Bombay, a “pace setting” city with a major preoccupatlon with materi-
alism; ¢) Delhi, a city of bureaucracy occupled with “power;” d) Madras,
a city obsessed with bill-boards and movie stars. 2. Evangelization’s
mission variables: a} rural Christian mindset; b) caste ridden sysiem
{(institutionalized racism); ¢) the religious context (Hindu/Muslim); d)
neglect of urban majorities; e) neglect of North India; f) lack of incarna-
tional evangelism among Muslim and Hindu people; and g) failure of
India’s seminaries to address urban issues.

Anderson introduced Dr. Ray Bakke, Director of International Urban
Associates, Chicago. Dr. Bakke spoke to the Academy on the overall
theme of “The Cities and Their Environs” under three sub sections: 1)
Reasons why it is difficult for evangelicals to reach the city (lack of
vision, inadequate understanding of urban systems/people, inadequate
pastoral training; 2) The big picture of global urbanization (ie. neglected
groups, including Latin urban world, Pacific rim cities, and French
speaking peoples); and 3) A case study of Chicago (the importance of
understanding the connectedness of urban systems, je. economics,
schools, health care, libraries, jails, courts, parks, libraries, gangs, po-
lice, businesses, etc.).
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The afternoon session began with “What’s New in Books?” and was
led by Dr. George Hunsburger. Dr. Hunsburger distributed a list of books
to be reviewed for the 1993-1994 AETE jJournal and made three com-

. ments on current trends in evangelism publications:

1) Literature relating to marketing the church. George Barna, A Step
by Step Guide to Church Marketing; Gary MacIntosh and Glen Martin,
Finding and Keeping Them; C. Peter Wagner, Church Planting for a
Greater Harvest. An alternative position is represented by Douglas Web-
ster, Selling Jesus: What's Wrong with Marketing the Church? Questions
raised included: Are we evangelizing or recruiting? What is the nature
of the churches we are planting? Is church planting really evangelizing?
Is the church a place where certain things happen? (i.e. word is
preached, sacraments are administered)? Have we shifted to a missiol-
ogy that says “we are a body of people sent on a mission?” Or have
we become a vendor of religious services and goods? Marketing leaves
questions about the nature of church, mission and evangelism.

2) Literature relating to audience analysis. George Hunter, How to
Reach Secular People; The books reviewed in the current AETE Journal,
(Tex Sample, U. S. Lifestyles and Mainline Churches: A Key to Reaching
People inthe 90’s, and Bill Easum, How to Reach Baby Boomers), empha-
size the importance of finding and identifying a specific niche in reach-
ing people. Other helpful books in this category include: Lee Strobel,
Inside the Mind of Unchurched Harry and Mary: What Can We Do About
Church Dropouts?; Alan Roxborough, Reaching a New Generation.
When we do market analysis we must confess that we are not only
talking about the unchurched but people in the church. How does the
gospel encounter culture? What is the interaction between the two?
Where do we see ourselves as church people? Church people must con-
tinue to ask how the culture is affecting us and how the gospel can
continue to convert us. Charles Van Engen’s, God’s Missionary People,
emphasizes the need to “be a worshlppmg community and in the process
to be a witnessing community.” We also need a generatmnal analysis
of our audiences.

3) Literature relating to “translating” the gospel. There is not much
literature on this in America. It was a deep attempt to contextualize.
This is a great need today. We assume we know this and all we need
is communication theory operating on a straight line notion. As an Acad-
emy we may need to broaden the missiological content of contextualiza-
tion. Several good examples include: Translating the Message; Encoun-
tering the Wesl; Robert Schrider, Constructing Local Theology; Tex
Sample’s U. S. Lifestyles and Mainline Churches; Lesslie Newbigin’s,
The Gospel in a Pluralist Society. One question raised was: What is the
gospel? Often the gospel shapes itself in the language of Western culture
(i.e. “accept Jesus Christ as personal Lord and Savior”). “How can we
be right with God?” was a question in the Western church, while the
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Eastern church was asking a diffefent question: “How do we share in
the life of God?” The gospel is always embedded in the language and
values of a culture. There is a fieed to assess more carefully how our
vocabulary, soteriology, and ecclesiology are influencing the evangeli-
zation process. Perhaps it is also helpful to distinguish between the
unchurched and the unreached.

At 2:30 p.m. Dr. Robert Coleman, who served as AETE president
1977-1979, addressed the Academy on the theme “Admonitions to Per-
sons Teaching Evangelism.” He gave seven admonitions to the Acad-
emy: 1) Prioritize evangelism in the academic commuinity; 2) Strive for
academic and proféssional excellence; 3} Exemplify a great commission
lifestyle; 4) Maximize relational peer connections; 5) Cultivate a zaal
for lost souls; 8) Bring your life urider discipline; and 7) Celebrate the
ministry of evangelism.

After the coffee break a panel of three resource persons (Lee Strobel,
Ray Bakke; and Robert Colemdn) responded to quéstions, including
the following: 1) Should we distinguish between the unchurched and
unreached? 2JIs the church in the suburbs also part of the body of Christ
with the “poverty strickened,” ghetto churches, and how do the two
kinds of churches connect? 3) Has mass evangelism passed its peak?
What is its role in the 21st Century? 4) How relevant is seminary educa-
tion in its present configiiration?

Aftet a delightful evening meal, Dr. John Nyquist introduced Dr. Birig
Hunter, newly appointed dean of TEDS. Dr. Hunter shared personally
about his own pilgrimage to faith in Christ and his involvement in evan-
gelism. He brought greetings from President Meyers of TEDS. He empha-
sized the need for evangelism departments and faculty to get over their
inferiority complex and to make evangelism more of a priority in theo-
logical education. He challenged the Academy t6 centralize thie role of
evarigelism training in the years ahead in their respective institutions.

Dr. Robert Anderson, President of AETE, then addressed the Academy
on “The Future Direction of Seminaries.” Dr. Anderson highlighted the
following needs in future Seminary education: 1) A “back to tlie basics”
approach; 2) Leadership training that is not limited to one model or
generation; 3) A model of comniunity in education that is transferable
to the church; 4) Less bureaucracy in administration and fewer faculty
meetings; 5) New teaching methodologies and technologies; 6) Fewer
biblical language requirements for students; 7) Teaming theoreticians
with practitioners in the classroom; 8) Make Seminaries a learning com-
munity rather than primarily drive-in. campuses; 9) Use full-time, spe-
cialized professors who are supplemented by adjunct professors, rather
than shifting to a primarily adjunct faculty.

On Saturday morning Dr. Hal Poe, Bethel Theological Seminary, St.
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Paul, Minnesata, led in devotions from II Tim. 4:1-5 and Luke 15. He
reminded us that while preparation in ministry is key, the Holy Spirit
does in fact “give us a word in season and out of season.” While one of

‘the most outworn clichés in evangelism is “Are you lost?” this is a ques-

tion that brings us to the heart of where people today are living. Lostness
does not tell us so much about how or where we are lost, but it says
much more about the pain of the owner. God knows we are lost, even
when we don’t. He closed the devotional time with prayer.

At 9:30 a,m. President Robert Anderson called the Academy to order
for the business session. M/S/C that we express appreciation to Jeff Pitts
and Dr. John Nyquist for so capably hosting the 21st session of the
Academy.

Dr. Woody Davis reported a Sept. 30, 1993, financial balance of
$1972.54. This compares to a balance of $6309.24 a year ago. M/S/C
that the financial report be adopted. The reasons for the contrast in the
1992 and 1993 financial balance are: a) decrease in paid members dues
to date ($2000 last year and $950 this year); b) decrease in institutional
dues paid to date ($2700 in institutional dues previously and $700 this
year); c) early payment of journal publication costs. '

The Executive Committee recommended the following persons as new
members: for full membership, David S. Young, H. Jurgens Hendriks,
Darrell L. Guder, James C. Logan, G. Howard Mellor, and C. Thomas
Wright (pending application); for associate membership, Bill Jackson,
Charles ]. Roeper, Guy Glass, Robert T. Henderson (pending application
and full payment of dues). All members recommended for full and asso-
ciate membership were approved. The secretary also reported a letter
of resignation from Eddie Gibbs because of a shift from teaching to parish
ministry.

Dr. Richard Armstrong, Journal Editor, reported the following devel-
opments regarding the AETE Journal: a) David Young is the new manag-
ing editor for the journal, replacing Marigene Chamberlin; b) Dr. George
Hunsburgerhas resigned as book review editor. The Academy expressed
appreciation to Dr. Hunsburger for his excellent work. Dr. C. Thomas
Wright has accepted the responsibility as book review editor for the
Journal. c) Dr, Armstrong reminded the Academy of the need to expand
the circulation of the Journal. Dr. George Hunsburger gave a report as
book review editor. He noted the increased number of book reviews in
the current journal over previous issues.

The Executive Committee projected the following future dates and
meeting places for the Academy:

Oct 6-8, 1994:
Canadian Theological Seminary, Regina, Saskatchewan
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Host Member: Dr. T. V. Thomas

Oct. 5-7, 1995:
International School of Theology, Arrowhead Springs
Host Member: Dr. Bill and Vonette Bright

Oct. 10-12, 1996:
Asbury Theological Seminary, Willmore, Kentucky
Host Member: Dr. Ron Crandall

Election of officers: The secretary read the following list of nominees
presented by the Executive Committee: for President, J. David Hester;
for Vice-President, George Hunter 1IT; for Treasurer, Woody L. Davis;
for Secretary, Hal Poe; for Journal Editor, Richard Armstrong. John Ny-
quist was nominated from the floor for Vice President. Hester; Davis,
Poe and Armstrong were elected by acclamation; George Hunter was
elected Vice President by show of hands.

Chairman Bob Anderson expressed appreciation to Dr. Henry Schmidt
for his work as secretary. Dr. Richard Armstrong expressed thanks on
behalf of the Academy to Dr. Robert Anderson for his able leadership
over the past two years.

A time of discussion followed, during which members raised the fol-
lowing issues: a) Dr. Chic Shaver expressed appreciation for the program
and the free books received. M/S/C that the new secretary write a letter
of thanks to all the publishers who donated books to the Academy; b)
Dr.T. V. Thomas suggested that we circulate a list of Academy members
which includes: names; addresses; fax and phone numbers. Members
are reminded that we need to keep updeting our lists. The question was
raised whether this could be made available on electronic media, i.e.
disc or E mail; ¢} Dr. Michael Knowles reminded the Academy to con-
tinue to pursue funding for the Academy from the Lilly Foundation; d)
Dr. Lewis Drummond announced that the North American Conference
on [tinerant Evangelists (June 28-30, 1994) wants 25% of the regisirants
to be Seminary students. Evangelism professors who bring 5 students
will receive free tuition. Itinerant evangelists are defined as those who
proclaim and teach evangelism; e) Dr. George Hunsburger expressed
appreciation for the participation in the “Gospel and Culture Network”
which he leads. The future dates of the conferences are: Feb. 17-19,
1994, in Pittsburgh; and Feb. 15-17, 1995, in Atlanta; f) Dr. Anderson
expressed appreciation to Dr. Robert Coleman for his arrangements to
visit the Billy Graham Center.

The Chair adjourned the business session at 10:23 a.m.

Following the morning session at Embassy Suites in Deerfield, the
members of the Academy traveled to Wheaton College, Wheaton, I1li-
nois, where they had lunch together in the Anderson Dining Commons.
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At 1:00 p.m. the members of the Academy received a general orientation
to the archives of the Billy Graham Center, led by Paul Erickson, associ-
ate director of the archives, and Ferne Weimer, director of the center

library. The members then had an opportunity to investigate the re-

sources of the archives, other research facilities, and the museum of
the Billy Graham Center. The archives will conduct a search of their
collections upon request for specific subjects of research interest. Inquir-
ies should be directed to: Archives of the Billy Graham Center, Wheaton
College, Wheaton, IL.. 60187 (708) 752-5910.

A 3:45 p.m. Academy members departed Wheaton to travel to Willow
Creek Community Church in South Barrington, IL. Lee Strobel led the
members on a tour of the impressive facilities. In addition to the worship
center, which seats in excess of 4500 people, the members also viewed
the new dining atrium, the gymnasium, the children’s educational facili-
ties, and the bookstore. Mr. Strobel explained the logistics of secker
sensitive services, as the members observed the worship team rehearse
for the service. At 6:00 p.m. the members of the Academy attended
the Saturday evening worship service, which was seated to capacity.
Though not an exegetical message, the sermon preached by Bill Hybels,
senior pastor, was a form of expository sermon as part of a series on the
Sermon on the Mount. At the conclusion of the sermon an evangelistic
invitation was given, as a couple sang a contemporary medley of tradi-
tional gospel hymns.

After the service, the Academy members were hosted for supper at
the church. Bill Hybels joined the members at the end of the meal for
an extended conversation. He graciously stayed for one and a half hours
of substantive and engaging conversation with the Academy. Lee Strobel
also introduced Jim Mellado, vice president for publishing/consulting
of the Willow Creek Association, who interpreted the work of the Associ-
ation with the nearly 600 churches that share the ministry of WCCC.

The Academy for Evangelism in Theological Education adjourned its
annual meeting at the WCCC.

Respectfully submitted,

Henry J. Schmidt
Secretary
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